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Predgovor

Jos jedan broj Dijaloga je, i zbog toga smo istinski sretni, na uvidu znanstvenoj, ali
i op¢oj javnosti — 1 u BiH i izvan nje. Nadamo se da ¢e radovi u njemu, kao i u pret-
hodnim brojevima Dijaloga, zaintrigirati Citatelje naseg ¢asopisa, ali i definitivno ih
opredijeliti da u njemu pronadu mjesto i za svoje intelektualno iskazivanje.

Najznacajniji dio prostora ovog broja posvecen je radu 4 Physicalist Theory of Ma-
naging Impediments to Democracy and Peace Building in the Balkans, koji potpisuje
Rory Conces. Autor se, na $to i sam naslov upucuje, bavi pitanjem prepreka izgradnji
demokracije i mira na Balkanu iz perspektive jednog teorijskog pristupa. Jer, u pitanju
je prostor postkonfliktnih drustava koja predstavljaju izazov svima koji se bave feno-
menom i demokracije i odrziva mira. Za karakteristican primjer takvih drustava on
uzima BiH i Kosovo u kojima ljudi, iako su, kao i drugdje, satkani od mnostva identi-
teta, biraju svoj etnonacionalni identitet kao odredujuéi, a on ih nuzno vodi na osjecaj
pojacane solidarnosti unutar njihove etnicke grupe i nepovjerenja prema svemu §to
dolazi izvan nje. Razumije se da takvo stanje stvari ¢ini branu meduetnickim interak-
cijama 1 integracijama razli¢itih etni¢kih zajednica. Stoga on traga za rjeSenjima koji
omogucuju medugrupnu interakciju i solidarnost koja je, opet, pretpostavka izgradnje
i odrzive demokracije i odrziva mira.

Znacajan dio ovog broja je, potom, posvecen i pristupnom predavanju, koje je u
ANUBIH odrzao Ivan Markesi¢. Predavanje, naslovljeno kao Religijske zajednice u
Bosni i Hercegovini i izbori, zapravo predstavlja analizu izbora 2018. godine i uloge
koju su u njima, sluzeéi “Bozici Naciji”, imale religijske zajednice — koje su zbog tako
koncipirane vlastite obveze temeljne vrijednosti nauka koji propovijedaju ostavile u
potpuno drugom planu. Koriste¢i analizu sadrzaja, kojoj podvrgava tekstove iz reli-
gijskih i svjetovnih tiskovina, autor na primjeru konkretnih izbora ukazuje na vrlo in-
dikativne fenomene “religizacije politike” i “politizacije religije”, na “Cvrstu koaliciju
religijskih zajednica s ‘njihovim, izabranim politickim strankama’” u BiH prije svega
— i slijedom te analize nudi “svoje videnje uloge i zna¢enja religije u drustvu uopce”,
ali se i osvrée na “znacenje i ulogu religijskih zajednica u oblikovanju politickih zbi-
vanja u Bosni i Hercegovini od 1990. do danas”.

Pored dva apostrofirana rada strukturu ovog broja Dijaloga ¢ine jo$ dva teksta —
struéni rad Kvalitet Zivota i politika oporezivanja u Evropskoj Uniji autorskog tima
Marina Simovi¢, Aleksandar Mihajlovi¢ i Miomira Kosti¢ te tekst Neki aspekti iz Zivo-
ta i rada dr. Kalmija Baruha, jednog od najistaknutijih svjetskih hispanista i poznava-
laca sefardike, koji potpisuje David Kambhi, a koji je svojevrsno sje¢anje na jednog od
uvjereni smo da ¢e i ovaj broj biti inspirativan za sve koje interesira podrucje drustve-
nih znanosti i filozofije, ali i ¢itatelje zeljne drugih informacija koje se unutar korica
ovog Dijaloga mogu pronaci.

Urednici



Rory Conces”

Originalni naucni rad DOI: 10.5644/DIJALOG.2018.3-4.02

A Physcialist Theory of Managing
Impediments to Democracy and Peace
Building in the Balkans

But here you need something to move you and turn you in a new direction... Once
you have been turned round, you must stay turned round.

Ludwig Wittgenstein, Culture and Value (Wittgenstein, 1980: 53e)

PRELIMINARY CONSIDERATIONS

When it comes to seeing eye to eye about democracy, democracy is, more
or less, seen through the eye of the beholder as theorist, which means that not
all theorists of democracy see it in the same way. For the aggregative theorist
(Przeworski, 2010), to see eye to eye is to have arrived at a legitimized out-
come by way of voting, whereas the agonist theorist (Mouffe, 2009; 2013)
finds seeing eye to eye to be inherently difficult because of the conflictual,
antagonist nature of human relations and of human plurality. It is little won-
der, then, that some within the agonist group believe that the best democratic
politics can do is to transform the enemies of antagonism into the adversaries
of agonism (Mouffe. 2009: 102-103). And, last but not least, there is the delib-
erative theorist (Gutmann and Thompson, 1997; 2004), who views democracy
as the outcome of the internal deliberative process of critical reasoning and
engagement with an eye to resolving conflict and creating collective decisions.
Despite these different theoretical foci, the likes of voting, alterity, deliberative
engagement, and consensus building remain points of contact between these
theories of democracy, which find their partial expression in well-ordered and
decent societies.!

As we know, however, some societies are not so well ordered and decent.
There are, for example, post-conflict societies within which democracy is to be
built and within which a sustainable peace is to be achieved. Not surprisingly,
such societies present a variety of challenges to the theorist and the practition-
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Director, Ethics and Values Concentration, MACCT,

Department of Philosophy, University of Nebraska Omaha. E-mail: rconces@unomaha.edu
The theoretical landscape becomes even more robust when supranational democracy theory
is added to the mix. See Cafaro, 2017.



Rory CONCES 7

er of democracy and peace. Take, for instance, Bosnia and Kosovo. Although
each Bosnian and Kosovan possesses a multitude of identities — a plurality
of selves — many of them select their endorsed ethno-nationalist identity as
their dominant or most salient public identity. In fact, the salience of the eth-
no-nationalist identity has become so widespread among individuals that it
reverberates within entire ethnic groups leading to “in-group” hypersolidarity
and “out-group” distrust, and the formation of ethnic enclaves. These enclaves
dampen interaction and integration between the various ethnic communities,
preserving “fields of battle” instead of creating “fields of existence” (Conc-
es, 2011: 10). Even though the social distance between people who have the
same ethno-nationalist identity is often reduced, allowing for enhanced soli-
darity (trust and cooperation) within that group, the same cannot be said when
those with competing ethno-nationalist identities arrive on the scene. In fact,
a “war of solidarities” often erupts within an ethnic enclave as those differ-
ing ethno-nationalist identities take precedence over other important identities
(e.g., class, religious, and sexual), as well as the more general, if not universal,
identity of person. Consequently, the tolerance that moves people closer to
intergroup solidarity is much in demand when building a viable democracy, let
alone for the much broader initiative of building a sustainable peace.

Of the three groups of theorists, it is the work of the deliberative theorist that
resonates the most with this emphasis on “interaction” and “integration” because
it is through communicating with others in close quarters through conversation,
dialogue, and, ultimately, deliberative engagement that divisive identities and
toxic relationships can be deconstructed and then reconstructed to eradicate the
enclave, thereby promoting democracy and peace. The premium placed on prox-
imal interaction and integration is especially true for peace building because its
realization includes changing conflictual relationships through reconciliation, a
process that incorporates both empathy, compassion, and forgiveness (Conces,
2009: 22). It may even involve resilience, the capacity to recover from adversity.
Admittedly, it is difficult to imagine such change within a situation short on in-
teraction and integration, where fraternity is difficult to come by.

Unsurprisingly, these post-conflict situations are often sustained, even
worsened, by the presence of a specific type of physical object, the evocative
object, and in particular, the type that cognitively, affectively, and conatively
resonates along ethno-nationalist lines.> By provoking various ideas and emo-

2 I employ the standard meaning of the cognitive (understanding), the affective (emotion), and
the conative (action) throughout this work knowing full well that the conceptual and empirical
landscape within psychology is nothing but vast and complicated. I also use the term ‘idea’,
referring to mental representational images or abstract concepts, though ‘belief” (a disposition
in the Quinean sense) and ‘attitude’ (possessing cognitive, affective, and conative compo-
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tions — perhaps images of past military engagements and their associative emo-
tions of joy or anger conjoined in the form of “affective-cognitive structures”
(Izard, 1991: 15) — such objects attract some people and repel others depending
upon their ethno-nationalist identity, thereby contributing to the creation and
maintenance of ethnic enclaves. So a social project charged with preventing or
breaking down these enclaves through social mobility needs to occur before
the work of democratic theorists can be fully exploited. Dealing with ethnic
enclaves, however, is foremost a physical project, since it involves the rear-
rangement and/or displacement of powerful evocative objects like flags, mu-
rals, and monuments. It is by changing the physical landscape understood as
“the background against which choices are made [i.e., choice architecture]”
(Sunstein, 2014: 14) that the movement and resettlement of peoples is made
more likely, resulting in less divisive and more encompassing or transcendent
identities and relationships,’® thereby generating the conditions of trust impor-
tant for the creation and maintenance of a democratic and peaceful society.
Initially this project will be plagued with difficulties and much backsliding.
In the long run, however, this project will move us closer to something like a
meaningful and efficacious “we.”

This mechanism of ridding neighborhoods of these objects sounds simple,
yet it is anything but that. To put it bluntly: it leads us to the horns of a dilem-
ma. One horn is for elected officials, for example, to legislate these provocative
objects swiftly out of existence but at the cost of violating constitutional and
human rights law. In such messy situations, the judiciary and legislative bodies
would be at loggerheads over these interventions, resulting in constant turmoil
within civil society. The other horn is to follow constitutional and human rights
law but at the cost of taking the much slower route of mass education and de-
bate, as well as attrition. The cost may be enormous since these objects would
continue to spread their deleterious effects for years to come. Unfortunately,
this dilemma is especially troublesome for the post-conflict societies of Bosnia
and Kosovo because the continued abrogation of the law and the continued ex-
istence of these provocative objects are unacceptable and incomplete solutions
to the problem of enclaves, respectively.

How, then, are we to proceed? I believe there is a path between the horns
that can supplement the slow approach to enclave collapse. It is provided

nents) may be better suited at times. By an emotion I mean that which is “experienced as a
feeling that motivates, organizes, and guides perception, thought, and action” (Izard, 1991: 3).
I agree with Cass R. Sunstein that choice architecture is at work when a person enters a café
or a market. But I also take such architecture to influence whether one enters this café or that
café and this market or that market simply because the neighborhood to which the café or the
market belong is inundated with flags, graffiti, or other evocative objects that attract some
people and repel others.



Rory CONCES 9

by civic design,* the design of cities and towns, and the interstices of urban
centers — the rural and the edgelands — with the ultimate “goal of creating
persons who are more inclined to work toward civic improvement” (Conces,
2013a: 12). Civic design attempts to create a built environment that brings peo-
ple together within “empty space” and beside shared objects, “crowding out”
boundary markers and warning signs of provocation, and promoting proximal
interaction and integration between people, thus quickening the demise of the
ethnic enclave. At a minimum, civic design under the auspices of NGO’s, ad-
vocacy groups (including architects and urban planners), and local government
officials create the possibility for all to dwell here or there, to feel at home in
places and through spaces that were once deemed off limits. As a result, the
market and the hair salon are truly open for business, and the neighborhood
park and walking street are truly available for strolling. While the nudge that
civic design provides democracy and peace building will be modest, it will be
real, and, thus, worthwhile.

Like the dilemma’s horns, the path between will result in ethnically homog-
enous neighborhoods being hollowed out and sanitized of that which made
them attractive and livable for some in the first place. A gentrification of a sort,
the flags and murals that make the ethno-nationalist brand visible to bystand-
ers in the neighborhood — signaling whose turf it is — would be stripped away
(though some of those objects would fill-in other spaces and at other places).
However, it is hoped that the path between promotes rather than sacrifices
more extensive livability across ethnic boundaries. The idea is something like
this: if people feel more at ease in navigating the other’s neighborhood, then
this might allow for opportunities of mutual well-being stemming from shared
experiences at places like the market, the hair salon, and the café. Sharing of
experiences may not only allow for some degree of bonding and bridging,’ but
they may also allow them to directly deal with conflictual relationships (wheth-
er it be with the past in general or with people in particular). This constructive
interaction may also occur in a “space of constructive provocativity”, a place
like a studio — maybe even more like a laboratory (less about control and more
about exploration) — in which the distinction between artist and non-artist be-
comes blurred and in which hotly contested issues are approached with the
help of the aesthetic eye. Although some “cultural erasing” is unavoidable, the

‘Civic design’ is a process that takes urban planning and design (Krieger, 2009) into new
areas. Robert Geddes (2013: 56-58) uses the term ‘civil architecture’ to refer to architecture
whose goal is civil improvement.

5 Trely here on Putnam (2007: 143) in distinguishing between bonding (tying “people who are
like you in some important way”) and bridging (tying “people who are unlike you in some
important way”).
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overall goal of the non-legislative approaches is to create a diverse community
that respects uniqueness and difference without the hegemony that often comes
with the forging of a “we”.® To be sure, I am opposed to coercive heterogeneity
(and tolerance as an end-state).

This essay offers a physicalist theory of managing impediments to democ-
racy and peace building, beginning with four hypotheses, followed by an ab-
straction and mathematization in the form of a matrix, a dilemma arising from
these hypotheses, and possible solutions.

HypoTHESIS ONE (H1): DELIBERATIVE ENGAGEMENT
AND DEMOCRATIC THEORY

H1: Deliberative engagement as a process involving the use of critical
thinking and engagement with others in order to resolve conflict, problem
solve, and create collective decisions is an important element of democracy
insofar as democracy is about getting things done in a certain way.

Whether theorists stress the legitimacy of collective decision-making
through voting, pushing the deliberative process into the background; accentu-
ating the difficulty of consensus building within democracy, making it seem al-
most impossible at times; or emphasizing the deliberative process, pushing the
voting procedure onto the horizon, they all recognize the internality (thinking
as an internal activity) and the externality (dialogical activity) of deliberative
engagement in democracy. They are all well aware that engagement is a means
by which people change their minds and lives in meaningful ways.

Deliberation involves critical thinking, with the construction and assess-
ment of reasoned argument as its core activity. In deliberation, the social theo-
rist Amitai Etzioni (2001: 151) writes, we “assemble and dispassionately dis-
cuss the facts of the situation, explore their logical implications, examine the
alternative responses that might be undertaken, and choose the one that is the

¢ The “cultural erasing” I have in mind is neither an outright destruction of a people’s cultural

heritage nor a re-grasping of history, though I understand how it can be both. The first face of
cultural erasing is illustrated by the systematic attempt to destroy the religious and cultural
heritage of Bosnia during the 1990s war. The diversity and coexistence among the different
peoples of Bosnia’s was to be deleted from the landscape of the country. In addition to over
a thousand mosques and churches that were destroyed, the National Library (Vije¢nica) and
the Oriental Institute in Sarajevo and the sixteenth-century Old Bridge (Stari Most) in Mostar
were targeted and destroyed. Present-day examples of this erasing include the destruction
of the Buddha statues at Bamiyan, Afghanistan; archaeological sites in Nimrud, Iraq and
Palmyra, Syria; and Muslim shrines in Timbuktu, Mali. The second face is exemplified by ef-
forts to eliminate representations of racism and slavery on university campuses by removing
monuments (Cape Town) and plaques (Oxford), and by renaming buildings (Yale). There is
also the controversy surrounding the Confederate battle flag.
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most appropriate as determined on the basis of empirical evidence and logical
conclusions”.” What we have here is more or less a reflection of the com-
petitive or adversarial form of argumentation in which there is advocacy, cri-
tique, and refutation of various positions. However, deliberation also includes
a cooperative form of argumentation, one that is transformative inasmuch as
it promotes interdependence and the building of deliberative communities
(Makau and Marty, 2001: 83-107; 2013: 69-70). But whether we emphasize
the competitive or the cooperative form does not detract from the fact that as
a cognitive process, deliberation occurs internally, within the heads of people.

The deliberation over interests, views, and positions, however, is not only
with oneself, but is an engagement with others. This is its externality, exhibit-
ed in to-and-fro dialogical communication between people who acknowledge
“a mutual commitment to hear and be heard” (Makau and Marty, 2001: 175).
There is an “uptake and engagement — other people must hear or read, internal-
ize and respond — for that public-sphere activity to count as remotely delibera-
tive” (Goodin, 2003: 178).

Additionally, engaged deliberation between many minds is important for
democracy because the viability of democracy depends on “citizens’ reason-
ing beyond their narrow self-interest and considering what can be justified
to people who reasonably disagree with them” (Gutmann and Thompson,
1996: 2). Moreover, it is “through the give-and-take of argument, [that] citi-
zens and their accountable representatives can learn from one another, come
to recognize their individual and collective mistakes, and develop new views
and policies that are more widely justifiable” (Gutmann and Thompson, 1996:
43). No wonder, then, that deliberative engagement entails a certain degree of
non-partisanship, an attitude that works against a person naturally taking a par-
ticular side in a conflict from the very start (Conces, 2016: 69).% This attitude
encourages an openness to drawing in possibilities, rather than crowding out
possibilities because of partisan bias or prejudice. Little surprise that people
change their minds through cooperative argumentation, which fosters inclusiv-
ity and collective decision-making: “we depend on each other’s perspectives to
generate meaning and a comprehensive understanding.... [Consequently, we]
view those who disagree with us as resources rather than as rivals” (Makau
and Marty, 2001: 88).

There are, of course, critics of deliberative and participatory democracy,
who have written less about democracy than its “deliberateness,” and they
have not been reticent in their criticism. A glimpse into this criticism can

7 T also include commonplace self-restraints on reasoning (i.e., intellectual virtues, epistemic

goods, and one’s background beliefs and values) (Conces, 2009: 24).

8 Incidentally, that work also distinguishes impartiality from non-partisanship.
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be found, for example, in Jason Brennan’s provocative Against Democracy
(2016). His catalog of criticisms is wide ranging, but I believe what is relevant
to this essay can be reduced to the following. It begins with accepting the “edu-
cation thesis” as a core principle of these democracies: it is through a reasoned
engagement with others about civic and political affairs that citizens become
better informed in order to promote the common good. For sure, all citizens,
including those who rely on evidence-based arguments and who are more or
less non-partisan, use reasoning in their engagement with others. As the argu-
ment goes, however, reasoning is all about crafting winning arguments, argu-
ments that are self-serving and that have little to do with a pursuit of the truth
(Brennan, 2016: 54-55, 38). Brennan (2016: 37, 61-62) claims matters are far
worse because we all tend to deviate from rational thought, deviations like the
well-known confirmation, disconfirmation, and intergroup biases. So what ac-
tually occurs in democratic deliberation falls far short of the benefits suggested
by the education thesis. Brennan refers to a body of empirical studies that
corroborates the shortcomings of political deliberation. Studies indicate, for
example, that in some situations deliberation undermines cooperation among
groups (Mendelberg, 2002: 156), tends to move people toward extremist po-
sitions (Sunstein, 2002), and leads people to question whether there is a cor-
rect position (Ryfe, 2005: 54). In addition, Brennan (2016: 68) reminds us
of the phenomenon of “epistemic delinquency,” that is, people do not always
revise their beliefs (or at least weaken their confidence in them) when faced
with overwhelming contrary evidence. This point is well-taken. As someone
who has taught undergraduates for twenty-five years, I can personally attest
that people often do not state reasons, let alone good reasons, for their claims,
and are often swayed by who said what and how they said it, rather than by
the substance of what was said. Gullibility and complacency have taken on
new meaning, especially in the era of “fake news.” It is no wonder that Bren-
nan (2016: 20) concludes that “deliberation tends to stultify and corrupt us; it
makes us worse, not better”. That is hardly the sort of deliberative engagement
promoted in this essay, however.

Although I find Against Democracy to be an acknowledgment of the uphill
struggle we face in the act of deliberation, it is a fact that deliberation often
leads us to something better. Whether we realize it at any given moment, many
of us do take seriously the regulative ideals of understanding, intelligibility,
trustworthiness, credibility, and knowledge. Intellectual virtues like humility
(vs. arrogance), empathy (vs. narrow-mindedness), integrity (vs. hypocrisy),
perseverance (vs. laziness), and autonomy (vs. conformity) are important for
many of us as well. And let’s not forget that many of us still care about truth it-
self, which becomes clear when faced with the nonsense of “alternative facts”.
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It should now be obvious that aside from those defined by youth or infir-
mity, we are all positioned along the continuum of how strictly we hold to
these commonplace self-restraints (including the ideals and virtues above) on
belief construction and maintenance. Perhaps we fluctuate depending on the
situation, moving back and forth along the continuum between two polar op-
posites: the regulated and virtuous critical thinker extraordinaire and the one
who tosses aside the commonplace self-restraints on reasoning, leading to, for
example, the self-righteousness, intolerance, over certainty, and zealousness of
the fanatic. One can well imagine that a conservative Republican might come
off as fanatical when talking politics with a bunch of Democrats, but as more
rigorous in his thinking when responding to a group of moderate Republicans.
In any case, deliberation occurs and we get results. We can only try to do it
better by being more mindful of the self-restraints on reasoning and the value
that resides in non-partisanship.

The externality of deliberative engagement, however, is not just about the
number of heads within which it occurs and not just about it being in the pub-
lic eye. For sure, new technologies and social platforms can help with all that.
But it is also about how engagement takes on new meaning by becoming more
personal. It is when externality is not just about the public dissemination and
reception of communications, but includes the “crowding of all others” into
close proximity with one another, that it will have a powerful impact on identi-
ties and relationships of real people (Savija-Valha and Sahi¢, 2015), sometimes
holding those who want to manipulate and control the crowd in check. The
anti-Semite demagogue, for example, may count on the following insight to
promote bad behavior towards Jews: “If some prominent person declares that
Judaism equals Zionism equals racism, ... the negative effect is likely to be
all the greater among people who know no Jews, ... regardless of how good
their basic intentions might be” (Niebuhr, 2008: xx). As long as non-Jews are
separated from Jews, it will be easier for the demagogue to manipulate the for-
mer against the latter. Manipulation need not occur, however. When non-Jew
and Jew coalesce and dwell in close proximity with one another, they become
neighbors, and as such they gain some immunity against the demagogue’s she-
nanigans because they will be in an epistemic position to know better. In the
end, then, we should agree with the philosopher Ian Angus (2000: 130): “Re-
lations of immediate reciprocity such that each can speak and listen in turn,
combined with access to relevant social knowledge [due to close proximity],
ideally [my italics] guarantees that deliberation and decision-making cannot be
monopolized by powerful interests.”

 In truth, we must find whatever tool that helps us to keep the demagogue or spin doctor at

bay. David N. DeVries’s (2016) distinction between “thinking through” and “thinking” offers
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What this shows is that the value of deliberative engagement far exceeds
what democratic theorists have traditionally given it.!® Deliberative engage-
ment is part of the much larger undertaking of peace building that is particular-
ly important for the post-conflict societies in Bosnia and Kosovo. Among other
things, this sort of engagement plays an important role in refashioning identi-
ties and relationships of people who are at odds with one another. Indeed, why
would people withdraw peacefully from anti-democratic modes of governance
and ways of living if it were not for a more empowering way of engaging with
one another (Dewey, 1987, 1988)?

HypotHESIS Two (H2): PEACE BUILDING

H2: The process of peace building, as the transformation of conflictual re-
lationships into more sustainable and peaceful ones, includes deliberative en-
gagement as a principal component.

Deliberative engagements understood as learning environments are crucial
if peace building is to be successful at creating sustainable and peaceful re-
lationships (Lederach, 1997: 20), especially between peoples who are living
together in a post-conflict society.!! By the way, these engagements have little
to do with tolerance. “[T]olerance doesn’t welcome. It allows, endures, in-
dulges....It doesn’t ask us to care for the stranger. It doesn’t even invite us to
know each other, to be curious, to be open to be moved or surprised by each
other” (Tippett, 2016: 15-16). If to be tolerant is “to leave that person alone,
unhindered to pursue his or her own way”, then it is unlikely that “people
might learn about — and possibly from — one another” (Niebuhr, 2008: 40).

an insight in this regard. “Thinking through” is the deliberative engagement that is referred
to in this essay, but thinking is something quite different. “Thinking”, for DeVries, allows
one “to be alone with one’s mind in the long stretch of life meeting the untold number of
moments when one’s fundamental aloneness will confront one” (DeVries, 2016: B15). Those
crisis moments when one feels alone and unprotected from those who are tearing apart one’s
life and identity are moments that the demagogue and spin doctor can manipulate to their
advantage. Thus, it might be of some value “to have something interesting going on inside
your head” and “to have things inside your head to absorb your attention” (DeVries, 2016:
B15) rather than allowing your aloneness to be hijacked.

However, some may say that it does not do the “heavy lifting” that Hannah Arendt associat-
ed with thinking, i.e., deliberative engagement may justify what Arendt says is unthinkable
(Berkowitz, 2010: 240).

Given that deliberative engagements include the sort of Socratic thinking that is prized by
Martha C. Nussbaum, she is correct to point out that such thinking “is particularly important
in societies that need to come to grips with the presence of people who differ by ethnicity,
caste, and religion. The idea that one will take responsibility for one’s own reasoning, and
exchange ideas with others in an atmosphere of mutual respect for reason, is essential to the
peaceful resolution of differences, both within a nation and in a world increasingly polarized
by ethnic and religious conflict” (Nussbaum, 2010: 54).
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Even worse, the indifference that is wrapped up in the dictum “to live and let
live” may cultivate misbehavior (Rosenblum, 2016).!> All in all, peace build-
ing requires moving beyond simply tolerating others, beyond the coexistence
of diversity and to ratify mutual acceptance.

Yet it is against this background of tolerance that we can discern the un-
derlying mechanism of creating sustainable and peaceful relationships. Being
tolerant or intolerant of people is largely about who they are — i.e., identities,
though what they have done or not done is often connected to how tolerant
or intolerant we are in our relationships with them. The crucial point is this:
the relationships that are in need of changing are a reflection of certain sali-
ent identities. In the case of Bosnia, for example, the many ethno-nationalists
exaggerate the salience of their ethno-nationalist belonging, a salience that
does not go unnoticed by others. It is no wonder, then, that identities are said
to be socially constructed, de-constructed, and reconstructed (Putnam, 2007:
159). Their “constructed-ness” can be understood in two important ways. First,
identities are social constructs insofar as they draw on a “variety of authentic
elements held in common within a group: a common history, language, or re-
ligion; or common customs, cultural expressions, experiences, value, griev-
ances, or aspirations” (Kelman, 2004: 65). Second, not only is self-identifying
important, but what also matters is how others identify you, i.e., what category
or class they assign you (Yue, Li and Feldman, 2016: 77). Both forms of iden-
tifying figure into how people are treated in a society. Again, ethno-nationalist
identity continues to play a prominent role in the lives of many Bosnians, often
determining relationships that treat some as friend and others as foe. For their
part, some Bosnians have deconstructed ethnicity as a salient line of social
division, even though ethnicity itself remains personally important. Perhaps
ethnic endogamy has something to do with this deconstruction in Bosnia."
But for those who have not been affected by endogamy, they need to establish

12 Perhaps this meaning of tolerance is a poor but inevitable way of dealing with the other

once tradition is lost, tradition that expresses unity within multiplicity as noted by Rusmir
Mahmutcehaji¢ (2005; 2000a; 2000b). Although Mahmutéehaji¢ frames his work within the
particulars of Bosnia and Herzegovina, the following statement is a clear nudge towards the
universal: “The Bosnian-Herzegovinan model of tolerance and inter-religious relationships
can be interpreted as accepting that all religion should enable the reunion of all human beings
with their single transcendent origin” (Mahmutcehaji¢, 2000b: 16). In a different context, be-
ing tolerant may lead (or has led to) more and more people taking up a cult of ignorance and
wallowing in anti-intellectualism. Loud repetition is taken as evidence for whatever claim
some see fit to adopt, e.g., climate change is a myth.

13 Putnam (2007: 160-161) notes that many Americans have done the same sort of salience
reduction with religion. However, I am afraid that the events of 9-11 have once again made
religion salient in the eyes of many Americans.
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deeply meaningful and sustainable identities and relationships resulting from
interaction and integration.

What are some specific ways in which this can be pursued in practical
terms? Perhaps ordinary conversations that build casual social connections
may be the best one can hope for early on (Thornbury and Slade, 2006: 25).
An exchange of pleasantries at the market place may be all that the shopkeeper
and housewife can muster towards each other: “Kako si ti?” “Dobro, hvala.”
But chitchatting and more transformative communication like dialogue and,
eventually, deliberative engagement, are needed so that enemy images can be
broken down, leading people in conflictual relationships to gain an ever great-
er understanding of one another’s positions, needs, and interests. As I see it,
deliberative engagement offers the most robust source of change, since it in-
corporates dialogue, “a process of genuine interaction through which human
beings listen to each other deeply enough to be changed by what they learn...
[a process through which] one’s mind opens to absorb new views, enlarge per-
spectives, rethink assumptions and modify judgements” (Saunders, 1999: 82).
And it incorporates critical thinking, “the ability to seek out and evaluate rele-
vant information on a given topic, to question and assess the value of different
arguments, and to draw informed conclusions” (Makau and Marty, 2001: 11).
It is hoped that this enhanced understanding and openness to change will lead
to a lessening of mistrust and uncertainty and more fellow-feeling, which are
important for reconciliation, “a mutual, conciliatory accommodation between
formerly antagonistic groups” that is very much needed in the Balkans (Conc-
es, 2009: 22).'* Of course, another option is the construction of an alternative
identity (and its associated relationships), that is, a transcendent identity, not
to replace the particular ethno-nationalist identities, but to “stand alongside”
them in a more prominent position (Kelman, 2004: 65). This identity is re-
flected in discourse about Bosnia as a country inhabited by Bosnian Muslims
(Bosniaks), Bosnian Serbs, and Bosnian Croats who each share the identity of
citizen of Bosnia and Herzegovina. Unfortunately, this identity, which reflects
another type of nationalism — civic nationalism, a supraethnic nationalism de-

14 There are reasons to be suspicious of such an idealized view of deliberative engagement
(see Brennan, 2016; Mendelberg, 2002). Make no mistake: we should not delude ourselves
into thinking that learning more about our enemy or our adversary will always lead to more
pleasant relations. It may result in the exact opposite; our worst fears about the other may be
confirmed: “My neighbor is a terrorist!” In fact, developing trust with a stranger or an adver-
sary usually takes more than ongoing deliberative engagement; it takes acting in certain ways
and not in other ways. Yet deliberative engagement is a portal through which one can act in a
more respectful way towards another person or to a group to which they belong.
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void of the ethno-chauvinism and ethno-xenophobia — is not currently as sali-
ent as its ethnic counterpart for many Bosnians. '

It is the integral role that deliberative engagement plays in democracy and
peace building that makes them social projects, albeit difficult ones. However,
democracy and peace building are also physical projects. Crowding into close
proximity and relations of immediate reciprocity are affected by the presence
or absence of particular types of objects (often physical). What sort of objects
could these be? Could the presence of certain objects make the physical envi-
ronment so toxic that some people will not move into close proximity with the
other? If so, what would it take to make those environments more livable as
communities of diverse peoples?

HypoTHESIS THREE (H3): EVOCATIVE OBJECTS

H3: Some objects are evocative for groups of people and, as such, either
attract or repel members of groups depending on whether those objects are
construed positively or negatively.

I find it interesting that the German philosopher Martin Heidegger began his
analysis in “The Thing” by raising the issue of nearness: “Nearness, it seems,
cannot be encountered directly. We succeed in reaching it rather by attending
to what is near. Near to us are what we usually call things” (Heidegger, 1971b:
166). Whether we find ourselves amongst things or we surround ourselves with
things, things are near to us. It is this notion of nearness, and not the “thingly
character of the thing” (Heidegger, 1971b: 167), which I borrow from Heide-
gger. The way in which things become relevant to the concerns of this essay is
connected with the way in which things become objects in the Heideggerian
sense of the term: “An independent, self-supporting thing may become an ob-
ject if we place it before us, whether in immediate perception or by bringing it
to mind in a recollective re-presentation” (Heidegger, 1971b: 167). Since near-
ness is to be understood in terms of our awareness of the thing which makes it
an object, we must be aware of things as objects in order for them to become
important for us in a lived sense.

John Berger and Jean Mohr, in their insightful work Another Way of Telling:
A Possible Theory of Photography (1982), bring color to this “lived sense” by
informing us that circumstances do matter when we look at our surroundings
(Berger and Mohr, 1982: 118-119). For example, I “read” my surroundings one

15 Civic nationalism asserts “that the nation should be composed of all those ... who subscribe
to the nation’s political creed. This nationalism is called civic because it envisages the nation
as a community of equal, rights-bearing citizens, united in patriotic attachment to a shared
set of political practices and values” (Ignatieff, 1994: 6-7). For a discussion of American
nationalism, see Pei, 2003.
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way when I drive my car to the university, but “read” them in a very different
way when I run down that same street as part of my morning workout. That
is, when driving down Harney Street on my way to campus, [ see numerous
trees along the street. Running down that same street as part of my morning
workout, however, allows me to identify those trees as ginkgoes. Perhaps this
goes to show that I am a responsible driver and a curious runner. In any case,
each way of “reading” offers a unique view of what I pass. Also, in addition to
each act of looking being “threaded” with meaning, sometimes there is a felt
expression of emotion. Pain, sadness, and joy are some of the emotions that
might be threaded along with meaning. Perhaps I am odd in this regard, for
each time I see a ginkgo tree, I feel surprise and joy. Don’t ask me why; it has
something to do with helping my father plant a ginkgo tree when I was a boy.

This leads us to a new vocabulary in regards to the objects of our surround-
ings. Another way to phrase this “lived sense” is to say that some objects be-
come evocative (special) for us. They are evocative because they have impor-
tant meaning for us and invoke certain emotions in us when we gaze at them,
hold them, or even recall memories about them (Turkle, 2007). In each case,
“something comes to our mind”. For example, a necktie that a colleague at the
University of Prishtina took off and tied around my neck while I waited in line
at a branch office of Raiffeisen Bank is evocative for me. It was and still is a
token of friendship, and wearing it reminds me of the wonderful experiences
I had as a Fulbright Scholar in Kosovo. The holding power of this necktie is
strong for me because of its place within a particular cognitive and emotional
nexus of mine, one that relates a myriad of evocative objects with one another,
including those experienced during my stay in Kosovo. The colorfulness of
my lived world is a direct result of how my life is entangled with these objects.
Consequently, I am not willing to give up my tie.

None of us have a totally unique set of evocative objects, however. There is
some overlap. For example, my red and orange necktie is evocative for at least
one other person —i.e., my colleague in Prishtina, though this does not mean that
the tie is evocative for both of us in exactly the same way. Note, too, that there
are some objects in my home and university office that are evocative for larger
groups of people. For instance, there is an oil painting of my father’s hanging
in my flat that is evocative for my group of siblings, albeit a group of three.
This painting, to which my siblings are attached, is exhibited in my dwelling
(Heidegger, 1971a: 145-161), a very private space within which I feel at home
physically, emotionally, and spiritually. So private, in fact, that few have been to
my flat. Consequently, few have seen my father’s painting of a blue vase.

But many objects are evocative for a great number of people because the
objects occupy public space. For example, a photo of mine taken of post-war
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Sarajevo, if displayed on my department’s hallway bulletin board, would prob-
ably be evocative for a number of people. And just think how many more
people would find that photo to be so if it were posted on my Facebook time-
line. I believe the number of Likes associated with that photo would prove me
right. More importantly for this essay, there are evocative objects that form
parts of cityscapes that are cognitively, affectively, and conatively informing
in unique ways for members of certain groups. Groups are formed based on
a wide range of identities, such as class, religion, gender, and sexual orienta-
tion. In many parts of the world, peoples’ dominant identity centers on their
ethno-nationalism, a nationalism that “is based on descent. The true nation is a
solidarity grounded in what its adherents understand to be primordial ties, not
any instrumental or accidental connections” (Hollinger, 1995: 133). As noted
previously, for many in the Balkans, one’s ethno-nationalist identity is a very
important part of who they are, often much more socially salient than being a
Bosnian or Kosovan, which is about being a citizen of a country and not about
being a member of a nation defined in terms of ethnicity, culture, and language
(Conces, 2005: 143-162).

Taking our cue once again from the Balkans, the concrete, material reality
of ethno-nationalism is visible to the naked eye. Members of an ethnic group
that dominates within a region of a country may see some objects as evocative
insofar as these objects are “wrapped in” meaning that harkens back to a time
when this group fought for the creation of their own state, which they largely
rule today. Flags, murals, and graffiti are all empowered to stir pride in mem-
bers of that ethnic community. However, the ethnic group that had the territory
wrestled from them and that is now just another minority may see these same
objects as reminders of their being victims of past atrocities, stirring in them
seething hatred and desire for retribution. The one and the same object is evoc-
ative in very different ways depending on who is viewing it; in other words,
object evocativity is observer-sensitive.

For that reason, one would never expect evocative objects that positive-
ly reflect the ethno-nationalism of one’s rivals to be found within their own
house. Again, this is because one’s house is usually not just a place to inhabit
or occupy, but a place to dwell as Heidegger rightly points out. Perhaps ‘home’
is a more common term. For the die-hard ethno-nationalist, the day begins and
ends in a place adorned with evocative objects that reflect his ethno-nationalist
identity. Moreover, when all the homes that he has ever lived in — not only
those of adulthood, but also those of his childhood and his adolescence — have
been adorned in a similar way, it is not far-fetched to think that those homes
have had an effect on the inhabitant’s identity complex. Why would we expect
a person who woke up every morning to a nationalist flag above his bed, eats
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breakfast on a kitchen table littered with nationalist pamphlets, and grabs his
coat and boots from a closet adjacent to a portrait of a nationalist leader, not to
have taken his ethno-nationalist identity seriously wherever he goes?'¢ Indeed,
we should expect him to be intolerant of the ethnic other.

Do these ethno-nationally charged objects ever exist outside of the immedi-
ate home environment, perhaps in settings that are more public? Do they ever
form parts of cityscapes? They most certainly do. They are found while stroll-
ing through the streets of Sarajevo and Mostar in Bosnia, and Prishtina and
North Mitrovica in Kosovo, with some places having a preponderance of pub-
licly situated objects, evocatively informing in relatively well-defined ways
for members of different ethno-nationalist groups. Flags are a commonly used
marker illustrating the so-called cult of the flag. In Sarajevo, one can occasion-
ally find the flag of the Republic of Bosnia and Herzegovina (1992—1998) with
its Fleur-de-lis, as well as minarets flying the flag of the Islamic Community of
Bosnia — the green flag with a white crescent and star.!” These objects resonant
favorably with much of the Bosniak community. In Mostar, it is not unusual
to find the flag of Croatia with its red and white checkerboard dangling from
lamp posts in the western part of the city dominated by ethnic Croats. Travel-
ling south to Kosovo, one finds the Albanian flag flying in many parts of the
country, with the state and civil flags of Serbia showing up only in areas domi-
nated by ethnic Serbs.'® Murals and photos, as well as monuments and shrines,
are also found in abundance throughout the country, again reflecting an ethnic
group’s dominance in those locales. A short car ride can take you from stand-

16 Tam grateful to Riley Ruzicka for offering a similar discussion in a paper he submitted in my
spring 2017 Social Philosophy class at the University of Nebraska at Omaha.

This raises two interesting points about religious objects. First, the practicing of one’s reli-
gion is a personal matter, so the thought of eliminating evocative objects of a religious nature
will raise an uproar. Second, this essay focuses on physical objects, but what about the sound
that an altar boy makes when he rings the church bells before Sunday mass or the ezan — the
Islamic call to worship — that is recited by the muezzin from the minaret of a mosque? These
are also evocative but in different ways, and their range is not limited by eyesight. Of course,
some physical objects can be seen as far as one can hear a church bell, such as the large cross
on Mount Hum overlooking the Bosnian city of Mostar. Straying from the strictly religious,
popular music is also something that may distinguish ethnic communities, e.g., hearing the
music of Thompson, a Croatian rock band, being played on the Croat (west) side of the
Neretva River in Mostar as compared to the music of Amira Medunjanin, a sevdah singer,
coming from the Bosniak (east) side of that city. And let us not forget the sense of smell; the
aroma of bacon curling up from a grill is informative in this regard as well. In a way, the arc
of one’s ethnic identity extends far and wide.

Although I am not sure whether these are instances of the appropriation of flags, I have wit-
nessed this phenomenon in Belfast, Northern Ireland, where I have seen the Palestinian flag
in Catholic neighborhoods (e.g., Falls Road) and the Israeli flag in Protestant neighborhoods
(e.g., Shankill Road).

17
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ing in front of a large mural in Prishtina of the first President of Kosovo, Ibra-
him Rugova, to gazing at a calendar photo of Slobodan Milosevic on a bakery
wall in North Mitrovica, each being viewed as either a hero or a war criminal
depending on who is doing the viewing, an ethnic Albanian or an ethnic Serb.
Perhaps another way of highlighting the importance of this identity is to say
the following: “If you want to know a people’s ethno-nationalist sentiments,
don’t ask them, just look at their surroundings.” Of course, many people do not
live by themselves, but live in neighborhoods surrounded by others.

Locales reflecting these differing dominances are no surprise, given that
evocative objects have both centripetal and centrifugal effects on people. For
instance, objects favored by a dominant ethnic group can encourage members
of that group to congregate in a particular place. These objects are centripetal
for them; they elicit in the members of the dominant group a feeling of being
welcomed in that place and prompt them to behave in certain ways, including
ways that help build cohesion among members of that group. These same ob-
jects, however, are centrifugal for members of the once powerful ethnic mi-
nority. The objects elicit an unwelcoming feeling in them and discourage them
from being in that place, from interacting and establishing relationships with
members of the dominant group (Conces, 2013b: 10). In this case, interethnic
cohesion is sacrificed for the sake of intraethnic cohesion. Whereas the mes-
sage to members of the dominant group is “You are welcome!” the message to
those of the minority (now non-dominant) group is “Go away!”

Perhaps the degree to which an individual moves (orientates) toward an ob-
ject or the area that surrounds an object (centripetal movement), or moves (ori-
entates) away from an object or its area (centrifugal movement) is not simply
a matter of having one kind of feeling versus another kind of feeling, feeling
good versus feeling not so good. It is also a matter of believing, if we agree
with the American philosophers W. V. Quine and J. S. Ullian that believing is
a “disposition to respond in certain ways when the appropriate issue arises”
(Quine and Ullian, 1978: 10). For Quine and Ullian, believing that Hannibal
crossed the Alps is to be disposed to respond in one of a number of ways, in-
cluding simply saying “Yes” when asked. More important for this essay is their
example of frozen foods: “To believe that frozen foods will thaw on the table is
to be disposed, among other things, fo leave [my italics] such foods on the ta-
ble only when one wants them thawed” (Quine and Ullian, 1978: 10). This ex-
ample helps us to grasp how believing is relevant to objects and enclaves in the
Balkans. Perhaps to believe that to live my life as an ethnic Serb will preserve
the Serb nation against its rivals is to be disposed to respond by only living and
interacting with fellow Serbs. That is to say, to respond as a Serb ethno-na-
tionalist in this case is to leave oneself in a particular neighborhood, with a
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certain group of people who surround themselves with a certain kind of object.
After a while this sort of behavior erodes diversity by excluding members of
other ethnic groups from those areas in which Serbs are congregating. Again,
for those strongly tied to their ethno-nationalist sentiments, the messages are
“loud and clear” and the behavior follows suit; hence, a place becomes a sanc-
tuary for some and a wasteland for others. The enclave has arrived whether by
intentional design or by an “invisible hand” mechanism (Nozick, 1974: 18-22).

To be clear about the magnitude of the impact of these objects, an activity
as ordinary as dog walking provides a person with an opportunity for “con-
tact and conviviality” with others, a chance to share ideas and concerns with
strangers on the path (Macauley, 2007: 105). However, that opportunity may
not arise if the path is within eyesight of objects that trigger terrible memories
and stir sadness or anger in the dog walker. In the walker’s mind, then, that
path is “off limits.” There are many objects along a walking path, most of
which a person is unaware of or indifferent to. But it may only take a few an-
tagonistic objects along the path for the path itself to be badly stigmatized. It is
the thoughts and feelings connected to those antagonistic objects that become
associated with the walking path as a locale and that puts it out of bounds.
Perhaps there is a direct correlation between the size of an out of bounds locale
and factors such as the number of antagonistic objects in that locale, the degree
to which the person finds them antagonistic, and the distribution of those ob-
jects throughout the locale. Perhaps entire countries and regions can become
off limits in the same way.

SHouLD WE DECOLORIZE EVOCATIVE OBJECTS?

Revealing evocative objects as signposts that color or inform the landscape
in which people go about their everyday lives raises an important question.
Should we only think and talk about evocative objects in ways that highlight
their color (i.e., identities, history, and emotions) and, thus, their seductive-
ness? Or should we at some point revert to more abstract discourse in the
hope of making these objects “black and white” (or generic), thereby reducing
their attractiveness? | believe there are two reasons for decolorizing or ge-
nericizing objects. First, seduced by the colorfulness of the evocative objects
of others may lead us to think that we are just like the others because we too
immerse ourselves in the colorfulness of our own objects. Someone may say,
“I think many people in Sarajevo or Prishtina won’t want their flags or murals
replaced. I know I wouldn’t if I was in their shoes.” Worse than this willy-nilly
“comradery”, the seduction may lead people to be disinclined to take seriously
the dynamic between evocative objects and ethnic enclaves, as well as meas-
ures proposed to address that dynamic. Second, what happens if the concrete,
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descriptive language of another group’s evocative objects resonates with my
own identities, including my ethno-nationalist prejudices and biases? Feeling a
strong kinship with another group may again diminish the importance of both
the dynamic and the counter-measures. What I am advocating here, then, is the
“removal of color” so that we neither adopt the primacy of a colorful landscape
of evocative objects nor align ourselves with certain groups of people through
their evocative objects. In a sense, I am proposing irreverence towards some
objects that matter to people, grasping the dynamic on dispassionate grounds
by means of a heuristic device that uses the language of abstract mathematics.

The empirical underpinnings of this device are found in recent work in
the social sciences, particularly in the work delineating two different thinking
processes or cognitive systems (Kahneman, 2003; 2013; Stanovich and West,
2000). The key features of what has come to be known as System 1 and System
2 types of cognitive processes are that “the operations of System 1 are typically
fast, automatic, effortless, associative, implicit (not available to introspection),
and often emotionally charged...”, whereas “operations of System 2 are slow-
er, serial, effortful, more likely to be monitored and deliberately controlled;
they are also relatively flexible and potentially rule governed” (Kahneman,
2003: 698). Examples that are indicative of faster System 1 operations include
understanding simple sentences and solving the addition problem 2 + 2, while
examples of the slower System 2 operations include filling out a tax form and
searching one’s memory to identify a surprising sound (Kahneman, 2013: 21-
22). The significance of System 2 thinking for this essay’s heuristic device
becomes clear once we realize that the mental events that the heuristic looks
to set aside are related to System 1 thinking. Recognizing an object as evoc-
ative in an ethno-nationalist way fits well with the System 1 examples. This
recognition is essentially a “learned association” between object and idea (with
emotional content) that has “become fast and automatic through prolonged
practice” (Kahneman, 2013: 22). When a Serb nationalist, born and breed in
North Mitrovica, sees the Albanian flag flying in Prishtina, he may think “oc-
cupier”; when he hears persons speaking Albanian, he may think “Muslim.”
He is disposed to respond in such ways when confronted with certain imag-
es and sounds. There is nothing quick or slow about it; it just happens. But
working through more complicated expressions of mathematics related to the
heuristic in Figures 1-3 squares with Kahneman’s System 2 examples, with
thinking that is more deliberative and devoid of the emotional baggage. Sys-
tem 1 thinking cannot easily comprehend the matrix and the various numerical
manipulations, so System 2 thinking navigates through this world of numbers.

With this in mind, the approach taken here is to present evocative objects
in an abstract and mathematized form through System 2 thinking, so that the
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connection between evocative objects and ethnic enclaves is more “black and
white,” and less susceptible to System 1 thinking with its emotional charge and
bias.'"” The abstraction is formed by filtering the information of these objects
and selecting two variables that are relevant for understanding the dynamic
between evocative objects and ethnic enclaves: dominant and non-dominant
group membership and how an object is valued (i.e., as a protagon, neutagon,
and antagon).? The abstraction is bound to mathematization as expressed by a
matrix, pushing the abstraction and impartiality even further.!

EVOCATIVITY MATRIX (E-MATRIX)

The dynamic presented in the dominant group/non-dominant group two-ob-
server situation within an ethnic enclave can be redescribed, generalized, and
mathematically formalized by an evocativity matrix (e-matrix) — a 3x3 matrix
that presents how the viewings of the same evocative object by two observers,
one from the dominant group and the other from the non-dominant group,
interact in ways that give rise to the centripetal and centrifugal effects of these
evocative objects and in ways which then give rise to ethnic enclaves.?

The e-matrix shows the evocative outcomes (cloud values), represented by
dyads, for every possible combination of three kinds of objects that are cog-
nitively and affectively evocative: protagons, antagons, and neutagons. Pro-
tagons are objects that are positively evocative; antagons are objects that are
negatively evocative; and neutagons are objects that are evocative only insofar
as the observer is cognizant of their presence as devoid of positivity and nega-
tivity. As an example of an e-matrix, Figure 1 is a possible set of outcomes for

19 Perhaps what we need is something like “theory-induced blindness” (Kahneman, 2013: 277).

20" This abstraction process used to address disconnection and impartiality is neither a matter
of increasing the number of examined perspectives (a la Adam Smith’s [2009] “impartial
spectator””) nor does it include a hypothetical viewer in a state of partial ignorance and who
tries to arrive at an outcome (like the person created by John Rawls’s [2000] “veil of igno-
rance”). Instead, the situation is abstracted so that it makes it more unlikely that a person’s
preferences, which they are well aware of, will “distort” their understanding of the situation.
The matrix “deadens” the influence of various orientations without a Rawlsian veil.

2 Whether this matrix and the associated understanding of the dynamic holds true is a matter
of empirical study. If this is to be pursued, however, the matrix offers an additional benefit.
It makes the essay vulnerable to Popperian falsifiability: “...a theory that is mathematized
[is preferable] to a theory that is not. This is due to the fact that it is generally much easier to
obtain falsifiable conclusions from clearly stated propositions than from vague and informal
claims” (Hartmann and Sprenger, 2010: 4).

22 We can also think of this in terms of a field, a confined area within which there are numerous
objects. These objects become evocative when a person inhabits the field. It is only at that
point that evocativity makes sense, that there are centripetal and centrifugal forces at work,
and that measurements can be made.
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how one evocative variable (dominant or non-dominant group membership) is
related to the value variable (the different kinds of evocative objects).?

Evocative Pd 1 Nd 1.5 Ad3
Object
Pnd 1 1/1=1 1.5/1=1.5 3/1=3
Pd=Pnd 3/1=3
Nd(Ndo—Ad)Pnd
Nnd 1.5 1/1.5=.66 1.5/1.5=1 3/1.5=2
1/3=.33 Nd=Nnd 3/1=3
PdNnd(Nnd0—And) AdNnd(Nnd~0—Pnd)
And 3 1/3=.33 1.5/3=.5 3/3=1
1/3=.33 Ad=And

Nd(Nd~0—Pd)And

Figure 1. Evocativity Matrix (e-matrix) and Its Cloud Values and
Transformations

The likelihood of transformations increases with protagon-neutagon dyads
(0—, “likely to yield”) and decreases with antagon-neutagon dyads (~0—,
“not likely to yield”).

In the 3x3 matrix of Figure 1, the dominant (d) group’s three categories
of evocative objects — protagon (Pd), neutagon (Nd), and antagon (Ad) with
their particular evocativity values** — form the columns of the matrix. Similar-
ly, the non-dominant (nd) group’s three evocative categories (Pnd, Nnd, and
And with their particular values) form the rows of the matrix. Each cell of the
matrix shows a cloud value (cellular evocativity), that is, the evocative value
of an object viewed as evocative by two observers who are aware of how the
other views the object. It is called a cloud value because it goes beyond how
each observer individually assesses the evocativity of an object by identifying

% The communities in which people actually live are populated by multiple antagonistic groups
and exhibit multiple evocative variables, thereby inflating the number of possible cloud values.
The evocativity values given to each of the three categories of object are part folk/common-
sense psychological and part informed intuitive judgement assignments. Oddly enough, the
category values and mathematics here seem to best capture the psychological intuitions of
how we think and feel about evocative objects. The protagon, an object construed positively,
is given a baseline value of 1. The neutagon is given a value of 1.5, which is slightly removed
from the baseline but far removed from the antagon. It is not much different from a protagon
— we are not much bothered by it — but it is very different from an antagon; compared to the
antagon, the neutagon is “not all that bad”. The antagon is given a value twice removed from
the baseline, the value of 2, since it is just the opposite of the protagon being negative in
nature. Given how these evocativity values are formulated, I treat them as “plausible initial
hypotheses” (see Gopnik and Schwitzgebel, 1998). These hypotheses are ready to be tested.

24
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it in terms of a protagon, neutagon, or antagon. It is calculated as the quotient
of the value associated with a particular kind of object viewed by a member of
the dominant observer group (numerator) divided by the value associated with
a particular kind of evocative object viewed by a member of a non-dominant
observer group (denominator). Each of the nine cloud values is associated with
a specific dyad of evocative objects, one from each observer group. Thus, for
example, when an object is viewed as a protagon by a member of the dominant
group, as well as by a member of the non-dominant group, then the PdPnd
dyad has a cloud value of 1. On the other hand, if an object is viewed as an
antagon by the dominant group but as a protagon by the non-dominant group,
the AdPnd dyad has a value of 3.

Dyad Cloud Value Difference from Equilibrium (1)
AdPnd 3 2

AdNnd 2 1

NdPnd 1.5 5

PdPnd AdAnd NdNnd 1 0

PdNnd .66 34

NdAnd 5 5

PdAnd .33 .67

Figure 2. E-Matrix Rankings

The effect of group dominance is reflected in the disproportionate move-
ment above equilibrium as compared to below it.

When the nine cells are examined, we notice some interesting relationships
as shown in Figure 2. First, whenever members of the dominant group and the
non- dominant groups view the evocative object as being of the same kind, the
cloud value is 1, which represents equilibrium (=) or harmony between how
members of the two groups view that object. You can find equilibriums de-
scending diagonally across the matrix. Second, the cloud values are the highest
when the dominant group views an object as an antagon or a neutagon and the
non-dominant group views that same object as either a protagon or a neutagon.
Third, the cloud values stray from equilibrium the least when the dominant
group views the object as either a protagon or a neutagon and the non-dom-
inant group views the same object as a neutagon or an anatagon (see Figure
3). What these last two points show is that the difference from equilibrium
increases more dramatically when the dominant group is “antagonized” and
increases less dramatically when that same group is “protagonized” regard-
less of the non-dominant group’s viewing. Perhaps the significance of these
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different rates of increase is that the prevalence of AdPnd and AdNnd clouds
is indicative of what might be found in more homogeneous ethnic enclaves,
whereas the prevalence of NdAnd and PdAnd clouds is indicative of a less
homogeneous enclave that exhibits a high degree of tolerance on the part of
the dominant group.” Last, by making a couple reasonable assumptions about
human behavior results in some interesting claims about the likelihood of cer-
tain transformative processes (boldfaced in the PANnd, AdNnd, NdPnd, and
NdAnd cells in Figure 1). The first claim arises from the assumption that some
identities, like ethno-nationalism, are inherently combative, such that one eth-
no-nationalist might say to another of an opposing “ism,” “What you like, |
dislike.” The result is that when a neutagon and a protagon form a dyad, there
is likely to be a dramatic shift in the cloud value away from equilibrium once
the neutagon becomes an antagon as shown by Nd(Nd0—Ad)Pnd 3/1=3 and
PdNnd(Nnd0—And) 1/3=.33. The second claim is based on the assumption
that even with the inherent combativeness of some identities, the likelihood of
a neutagon becoming a protagon when faced with the other’s antagon, may be
remote because the required investment in a neutagon to make it a protagon is
too great as shown by Nd(Nd~0—Pd)And 1/3=.33 and AdNnd(Nnd~0—Pnd)
3/1=3. How many people will say, “I am no longer indifferent towards what
you dislike; in fact, I now like it because you don’t like it”? Perhaps not many.

Dyadic Cloud Values
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Figure 3. Distribution of Dyadic Cloud Values

2 Whether the country-wide demographics are more like Bosnia or more like Kosovo (see fn.
12) may have an impact on this as well.
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Cloud values of dyads tend to be driven farther from equilibrium when
the dominant group sees the object as an antagon rather than as a protagon re-
gardless of how the non-dominant group sees the same object. There is drastic
decay followed by subtle growth in cloud values as shown by the curve.

It is important to reiterate that the e-matrix, as well as the assumptions and
subsequent transformations, are used as a heuristic device to help us think
about how the viewings of evocative objects by members of dominant and
non-dominant groups reflect the degree to which these objects are thought to
be harmonious or antagonistic but only in the abstract. This discussion has
placed into black and white terms the possibility that tension between mem-
bers of different ethno-nationalist groups (dominant and non-dominant) may be
manifested through the objects with which people populate their cityscapes.?

The upshot of the e-matrix and its various relationships of antagonism
and centripetal/centrifugal effects have much to do with the larger canvas of
post-conflict society. With democracy and peace building on the line, it is no
wonder that certain evocative objects take center stage.?” The proliferation of
evocative objects that stir animosity within a country can greatly affect wheth-
er its society is multiethnic or plural monoethnic, as well as the prospects for
democracy and peace building. How could all this building be achieved if
evocative objects carve out space in ways that limit the interaction and integra-
tion of different ethnic peoples within a country’s urban and rural areas? The
e-matrix helps us to think about these objects, albeit in the abstract.?® Insofar
as there is an urgency to figure out what to do with ethnic enclaves, a return to
more concrete language describing the world we live in is required.

26 My work proceeds at a fairly abstract level. But questions remain: Is it useful to explore
whether the e-matrix and the rest reflect our lived reality? Is the theoretical framework re-
sponsive to demonstrable findings by social scientists? Is an equilibrium here like the Nash
equilibrium, one in which participants have no reason to stray? Could participants actually
be guided towards an equilibrium by rearranging one’s built environment? These are crucial
questions, but not answered now and not here.

27 With social media being the global phenomenon that it is, it is common for political and

cultural theorists to stress the importance of imagery for political struggles. For example, the

sweeping changes that have taken place in the Middle East and North Africa, including those
of'the Arab Spring, are in part the result of people seeing murals, banners, posters, billboards,
photos, and monuments as manifesting a revolutionary visual culture (Khatib, 2013; Saber,

2014; Bayat, 2010). Political struggles are struggles “over presence, over visibility”, so being

seen is part of the dynamic of political and social change (Khatib, 2013: 1).

This may even lead to a geometry (or even a topology) of evocative space and how objects

populate (even distort) that space.

28
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HypoTHESIS FOUR (H4): ETHNIC ENCLAVES

H4: Whereas multiethnic societies reflect and promote further interaction
and integration of different ethnic peoples, thereby furthering the pursuit of
democracy and peace building in post-conflict settings, plural monoethnic so-
cieties composed of ethnic enclaves do just the opposite.

The multiethnic society is one that is ethnically plural (diverse). This is
true of Bosnia and Kosovo.? The demographic fact of pluralism is not enough
for these two countries to each have a multiethnic society, however. Although
pluralism allows for the possibility of interethnic interlocutors, without inter-
action between the ethnic groups it makes no difference whether one lives in
an ethnically heterogeneous society or in an ethnically homogeneous society.

Perhaps a good way of getting clear about what is needed for there to be
a multiethnic society is to imagine the absence of interaction. Suppose the
absence of interaction in a heterogeneous society means that members of eth-
nic groups do not know the existence of the other ethnic groups within their
society. What would be the significance of calling that society multiethnic?
None that I can think of. To be fair, perhaps those who adopt a minimalist
definition of multiethnic society understand a plural society to be one in which
its members know the existence of the ethnic others but nothing more. Again,
what would be the significance of living in such a “multiethnic society”? I am
afraid not much. So what is also needed for there to be a multiethnic society is
interaction and integration between the ethnic peoples.*

2 According to the CIA World Factbook 2009, the ethnic breakdown of the population in Bos-
nia is as follows: 48% Bosniak, 33% Serb, 14% Croat, and 5% other. See https://www.cia.
gov/library/publications/the-world-factbook /geos/bk.html. The same source gives the fol-
lowing breakdown for Kosovo: 92.9% Albanian, 1.6% Bosniak, 1.5% Serb, and 4% other.
However, these figures may underestimate the Serb and Roma populations because they are
based on the 2011 Kosovo national census, which was boycotted by some Serb and Roma
communities in southern Kosovo and which excluded northern Kosovo (a Serb dominated
region). See https://www.cia.gov/library/publications/the-world-factbook/geos/kv.html.
This conception of a multiethnic society is accepted by many within diplomatic circles. For
example, it served as the foundation of a sweeping critique of Kosovan society by Tim Gul-
dimann, head of the OSCE mission in Kosovo. In September 2008, Guldimann stated that
Kosovo is “not what we could call a multi-ethnic society ... Different communities live
in Kosovo, but a multi-ethnic society means integration, mutual understanding, tolerance
and cohabitation. We do not see this” (Beta News Agency, 2008). Skimming through OSCE
documents gives one a sense that integration is a cornerstone of how the OSCE frames multi-
ethnic societies. See also “Recommendations on Policing in Multi-Ethnic Societies” (OSCE,
2006), “Human Rights, Ethnic Relations and Democracy in Kosovo” (OSCE, 2008), and
“The Ljubljana Guidelines on Integration of Diverse Societies” (OSCE, 2012). Although I
separate diversity from interaction, there are those who do not and who find the value of di-
versity in the openness, exposure to other cultures, and the possibility of personal expansion
(Gutmann, 1994: 9).
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Without interaction and integration, life would amount to living in an ethnic
enclave, one in which there would be evocative objects of the dominant group
that would be attractive to members of that group but repulsive to members of
the non-dominant groups. What the e-matrix in Figure 1 suggests in this regard
is that equilibrium is difficult to achieve and maintain in societies that include
dominant and non-dominant groups. As to be expected, the flags, murals, and
monuments of the dominant group serve not only as boundary markers of the
enclave, but also as warning signs to the non-dominant groups. Fortunately,
these “markers” and “signs” do not make up the sort of hard and fast “border
walls” (e.g., the Israeli “separation barrier”)’! that are proliferating around the
world, but rather something soft, porous and permitting of the possibility for
exchange. Nonetheless, as clear markers of domains of ethnic dwelling, these
objects make group identity more visible, particularly ethno-nationalist identi-
ty, which in turn is about claiming political power, control, and agency.*?

Even with it being divided into two entities, each with differing demograph-
ics, Bosnia appears to be in a stronger position to be labeled a multiethnic
society than Kosovo. In terms of diversity and integration, the percentages of
the second and third largest ethnic groups are much greater than those of the
ethnic minorities in Kosovo (see fn. 25), and they are much more dispersed and
integrated across the country than the minorities in Kosovo, which is essen-
tially composed of a large Albanian enclave peppered with smaller minority
enclaves. Furthermore, when you take into account some major indices like
student demographics at the national university and the degree to which there
is ethnic exogamy (the practice of marrying outside one’s ethnic group) in
urban centers, once again Bosnia is favored as having a multiethnic society.
Whereas the University of Sarajevo has ethnic diversity in its student body and
the capital has a relatively high degree of exogamy, the University of Prishtina

31 T recognize that the “separation barrier” is just one material component of Israeli rule that is
manifested in space. As the architect Eyal Weizman (2012: 4) states, the frontiers of the Oc-
cupied Palestinian Territories are “deep, shifting, fragmented and elastic territories”. Thank-
fully, Kosovo is very different from the Occupied Palestinian Territories.

32 Another way to think of an enclave and its boundary is offered by Heidegger (1971a). The
ancient meaning of the word ‘Raum’ is “a place cleared or freed for settlement or lodging. A
space is something that has been made room for, something that is cleared and free, namely
within a boundary, Greek peras” (Heidegger, 1971a: 154). In the case of the ethnic enclave,
then, the place within the enclave boundary has been cleared of members of certain ethnic
groups to the extent that the salient evocative objects of the remaining ethnic group standout.
Heidegger’s unique twist on the boundary of the enclave is that “a boundary is not that at
which something stops but, as the Greeks recognized, the boundary is that from which some-
thing begins its presencing” (Heidegger, 1971a: 154). So as one draws near to the boundary
of the North Mitrovica enclave, one is made away of the presence of the Serb. One sees,
hears, and smells the Serb — one feels the presence of the Serb.
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has no Serb students* and ethnic endogamy (the practice of marrying within
one’s ethnic group) is the norm in Kosovo. This suggests the degree to which
Kosovo exhibits a multiethnic society is decidedly lower than that of Bosnia.*

Regardless of the degree to which Bosnia and Kosovo exhibit or do not
exhibit the characteristics of a multiethnic society, both countries can surely
benefit from increased interaction and integration if for no other reason than
it enhances the likelihood of democracy and peace building through increased
deliberative engagement. To be sure, democracy (especially deliberative and
participatory democracy) and peace are predicated on a continuing exchange of
ideas, without which increasing amounts of uncertainty and mistrust are creat-
ed, pushing people farther and farther apart. Emotions are also important here.
Fear, for example, often contributes to pushing people apart, whereas those
associated with empathy (including sympathy and compassion)®® help us to
develop an appreciation of how other people experience their own situations.*

The more one emphasizes what Bosnia and Kosovo need for democracy
and peace building to become much more of a reality, the more one realizes
how much of a threat ethnic enclaves are for those countries. Indeed, Cass Sun-
stein’s (2002) work connecting the phenomena of enclave deliberation with
group polarization helps us to grasp the realness of that threat to the exchange

3 This is based on first-hand knowledge of having taught at both universities, as well as inter-
views with university administrators.
According to the OSCE mission in Kosovo, “divisions between communities, between Koso-
vo Albanians and Kosovo Serbs in particular, persist” (OSCE, 2015: 6). This conclusion is
based on an ethnic distance survey (see Bogardus, 1925, for the concept of social distance)
that was carried out from February 1 to March 1, 2014 by the Youth Initiative for Human
Rights in Kosovo (Jovi¢, 2015). This general conclusion is arrived at even though when it
comes to whether the respondents would accept the other as someone living in their neigh-
borhood, there was markedly less distance. This, to me, is surprising, given that the neigh-
borhood would be a likely meeting place to begin relations of close kinship (spouse, son/
daughter-in-law) which were marked by great distance. Also, past surveys of the former
Yugoslavia indicate that the ethnic distance in Bosnia was generally lower than that found in
Kosovo (Gligorijevi¢, 2015).
It should be noted that Paul Bloom (2016) argues that it is compassion and not empathy that
is the key to being a moral person. In fact, Bloom agrees with Nussbaum (2013: 146) insofar
as empathy is a tool that can be used by good people as well as bad.
3¢ Of the factors of ethnic distance that Jovi¢ cites, structural and psychological factors are most
supportive of this essay. Structurally, living separately “does not contribute to the frequent
contacts which would generate both the interest-based and friendly relationships” (Jovié,
2015: 270). Psychologically, there is the fear and distrust between members of both commu-
nities, and these feelings are generated by the other factors of ethnic distance, including the
structural factor (Jovi¢, 2015: 270). The plan to reduce or eliminate certain evocative objects
figures into Jovi¢’s connecting the psychological with the structural, for by increasing the
likelihood that people will interact and integrate with one another, there is decreasing fear
and distrust of the other.
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of'ideas and, subsequently, to democracy and peace building. On the one hand,
there is what Sunstein calls “enclave deliberation,” which is a process involv-
ing “deliberation among like-minded people who talk or even live, much of
the time, in isolated enclaves [a state of social homogeneity]” (Sunstein, 2002:
82). Surprising as it may seem, Sunstein finds enclaves to possess a potential
benefit: the role they may play as “a safeguard against social injustice and un-
reasonableness” by sustaining views that often do not get the time of day in
heterogeneous groups (Sunstein, 2002: 82). This benefit may exist for certain
shared identity communities in Bosnia and Kosovo, such as very small ethnic
minorities (e.g., the Romani in Bosnia; the Gorani, Ashkali, Romani, and Egyp-
tians in Kosovo;) and sexuality- and gender-based communities (lesbian, gay,
bisexual, transgender, queer [LGBTQ] in both Bosnia and Kosovo). The same
would not hold true for the ethnic Croat and Serb communities in Bosnia and
the ethnic Serb community in Kosovo because of the proximity of their support-
ive ancestral heartlands. On the other hand, there is the phenomenon of group
polarization, a process whereby “members of a deliberating group predictably
move toward a more extreme point in the direction indicated by the members’
predeliberation tendencies” (Sunstein, 2002: 81). Polarization leading to radi-
calization, violence, and terrorism, however, becomes a concern when (1) eth-
no-nationalism, with its xenophobia and chauvinism, is the dominant shared
identity of a group (2) that engages in enclave deliberation. It is the insularity of
the enclave that allows a group to deliberate on a regular basis without having
sustained exposure to views that compete with theirs, which then allows the fac-
tors that lead to increased polarization to run wild, thereby moving their views
to the extreme as indicated by their predeliberation tendencies. Although group
polarization does not necessarily mean a movement in a normatively wrong
direction, Sunstein (2002: 92) is correct to note that it all “depends on what
extremists are arguing for”. In the case of a salient shared ethno-nationalism
identity, the sort of extreme views that come in the wake of its xenophobia and
chauvinism will be extremely antagonistic towards out-groups, thereby mak-
ing it unlikely that any of the groups will rush towards collective life.

WHERE Do WE Go From HERE?

What, then, should be done? Sunstein’s (2002: 82) recommendation is
to create institutional designs that “ensure that when individuals and groups
move [their views], it is because of the force of the arguments, not because of
the social dynamics...”. He continues:

It is important to ensure social spaces for deliberation by like-minded persons,

but it is equally important to ensure that members of the relevant groups are not
isolated from conversation with people having quite different views. The goal of
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that conversation is to promote the interests of those inside and outside the relevant
enclaves, by subjecting group members to competing positions, by allowing them
to exchange views with others and to see things from their point of view, and by
ensuring that the wider society does not marginalize, and thus insulate itself from,
views that may turn out to be right, or at least informative. (Sunstein, 2002: 91)

I agree with Sunstein that this deliberative process (what I call “deliberative
engagement”) is important, especially because of its role in democracy and
peace building. However, I disagree with Sunstein’s assumption that engage-
ment can be effective even while the enclaves remain intact. I find this to be
overly optimistic, not only because of what he expects deliberation to accom-
plish, but also because ideas and arguments are “bounded” to a spectrum of
emotions. Indeed, the role of emotions is enormous given that enclave collapse
is connected to the building of sustainable and peaceful relationships, which,
in turn, is connected to the de-construction and reconstruction of identities,
all of which have much to do with emotions. Consequently, an effective way
for Sunstein’s promoting, subjecting, exchanging, seeing, and ensuring to take
place, as well as peace building’s transformation of identities and relation-
ships, is through proximal or face-to-face contact. This is the situation within
which Sunstein’s deliberation by like-minded and not so like-minded persons
takes place. So the more a society is composed of discrete, non-interactive
ethnic groups, some of whom have a history of antagonism with one another,
the more there is a need for close interaction and integration. It will be through
increased interaction and integration and the demise of ethnic enclaves that
Bosnia and Kosovo can make progress as multiethnic societies.

As I am arguing here, we must resist the tendency to think only in terms of
diversity, as if the mere presence of ethnic others in close proximity will alone
be enough to bring about a vibrant multiethnic society. This is simply not the
case, as noted by Robert D. Putnam, who pulled together a great deal of the
literature concerning the impact of immigration and diversity on social con-
nections (2007). In short, he contends that empirical research supports three
incongruent hypotheses. The contact hypothesis argues that increased contact
with an ethnically diverse group of people promotes both interethnic tolerance
and social solidarity — “diversity reduces ethnocentric attitudes and fosters out-
group trust and solidarity” (Putnam, 2007: 141-142). The conflict hypothesis,
supported by most of the empirical studies, argues that “diversity fosters out-
group distrust and in-group solidarity” (Putnam, 2007: 142). Last, the constrict
theory, based on Putnam’s own work on American communities in 2000, con-
founds matters even more by arguing “for the possibility that diversity might
actually reduce both in-group and out-group solidarity...” (Putnam, 2007:
149). In other words, “diversity seems to trigger not in-group/out-group divi-
sion, but anomie or social isolation” (Putnam, 2007: 149).
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What all this goes to show is that the often stated benefits of diversity, the
benefits of solidarity, trust, and tolerance that are important for a multiethnic
society, are often not present. This might tempt us to abandon the very project
of a multiethnic society. But it need not; indeed, it should not. Remember, a
multiethnic society is one that is both diverse and interactive/integrated. The
sort of “contact” that promotes enclave collapse and the creation of a multi-
ethnic society often begins with simple communication like conversation, but
gradually moves to the more complicated forms of dialogue and deliberative
engagement. Moreover, there is also the transformation of identities that plays
a role in creating and sustaining multiethnic societies, which makes diversity
more expansive and dynamic. The upshot is that the evolution of communi-
cation and the creation of new identities (and relationships) does not happen
overnight, but is often generational, so looking at any one “time slice” might
support the conflict hypothesis, but comparing a number of “time slices” over
decades could well support the contact hypothesis. And this is the pace of pro-
gress when it comes to democracy and peace building in post-conflict socie-
ties, especially those with ethnic enclaves.

The question, “Where do we go from here?” needs asking, particularly
since the disappearance of ethnic enclaves and the creation and maintenance of
multiethnic societies are not wished into existence. These will unfold through
the creation of collaborative environments that are largely inclusive, integrat-
ed and interactive, peaceful, and respectful of difference rather than simply
tolerant of it. Of course, national and municipal governments with internation-
al support (from intergovernmental organizations [IGOs] like the UN and its
agencies, for example) can work towards sustainable livelihoods by removing
some of the obstacles to the return of refugees and internally displaced persons
(IDPs) to areas from which they were forced to leave. Revitalizing local econ-
omies, increasing meaningful employment opportunities, establishing public
services, providing legal recourse to reclaim land, making grants available
to rebuild homes, and providing increased policing in neighborhoods are just
some ways to make those returns a reality. Using institutional means to arrive
at that reality is often the first step to stimulating the growth of a vibrant multi-
ethnic, post-conflict society. However, other measures are extremely useful
as well, including an assortment of approaches to create built environments
and, thus, persons who are more inclined to work towards civic improvement
rather than their sectarian interests. In the case of Bosnia and Kosovo, for ex-
ample, it includes the elimination of public evocative objects that are likely
to be divisive along ethnic lines. Dealing with those objects would help to
make some places more hospitable to members of locally non-dominant ethnic
groups. The hope is that at some point changing the physical landscape — mak-



Rory CONCES 35

ing evocative jungles into evocative savannas (perhaps even deserts) at least
when it comes to divisive objects — will allow more people to dwell in the same
neighborhoods, and feel at home with one another in much deeper ways. It is
by tinkering with the physical objects that there is an increase in the porosity of
the social environment, and perhaps the formation of good neighbors and even
good citizens, though being a good neighbor and a good citizen are not one in
the same (Rosenblum, 2016).

The possibility of creating neighborhoods with good neighbors in them
is both hugely inspiring and intimidatingly difficult. But in order to turn the
possible into the probable, we need to think about what it means for a per-
son to become a good neighbor. Given that this essay is interested in bringing
about change in neighborhoods as a means to collapsing ethnic enclaves in
the Balkans, persons are loosely or minimally neighbors insofar as they are in
close physical proximity to one another.’” Those who live within and are a part
of a neighborhood are, in the clearest sense, neighbors to one another. They
will know and interact with some of their neighbors, while having very little
knowledge and interaction, if any, with many others. With each new day, how-
ever, comes another opportunity to get to know and to interact with a stranger
in the neighborhood. Although close proximity may lead to conflict, even vi-
olent conflict due to antagonizing ethno-nationalist identities, it may also lead
to the sort of face-to-face interactions that allow neighborliness “to cross tribal,
religious, and ethnic boundaries” and to make one more open to being sym-
pathetic, compassionate, and caring (Margalit, 2002: 42-43). It is hoped that
over time that person will become a neighbor in a much deeper sense, and may
even become a good neighbor, i.e., “someone with whom we have a history of
a meaningful positive, personal relationship” (Margalit, 2002: 45) (and, per-
haps, a beneficent neighbor promoting the good of the others). Consequently,
here, good neighbor is understood as a much desired transcendent identity that
will supplant the ethno-nationalist identity, and maybe even the identity of
citizenship.

If it is also important to create a certain type of neighbor and to build a
certain type of neighborhood in order to deal with ethnic enclaves, then what
means are at our disposal? The enclaves and the divisiveness that they sow
throughout the social, political, and economic landscape may tempt some to
call for a legal remedy. However, this approach makes a shambles of the law,
thus leading some to rely on mass education, mass engagement, and attrition.

7 Avishai Margalit (2002) reads Kant’s The Metaphysics of Morals (1991), pt. 2, sec. 30, as ren-
dering an extremely expansive understanding of neighbor, so expansive that it means “being
on the same planet with other humans is enough to make them neighbors” (Kant, 1991: 42). 1
neither read that portion of Kant’s work that way nor understand neighbor in such broad terms.
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Unfortunately, this approach has the drawback of being too sluggish. Thus, we
are faced with a dilemma.

THE DiLEMMA (D)

D: Either swift legal means are used to eliminate evocative objects that are
ethno-nationally provocative in order to break up ethnic enclaves but at the
expense of violating constitutional and human rights law; or constitutional and
human rights law are adhered to in favor of slowly eliminating the provocative
objects through education, deliberative engagement, and attrition but at the
cost of the continued presence of these objects for the foreseeable future.

We are caught on the horns of a dilemma. The first horn can be depicted in
the following way. If legal measures are taken to prohibit the public display
of objects that are evocative along ethno-nationalist lines, objects that help to
create and sustain ethnic enclaves, then the degree to which different ethnic
peoples interact and integrate with one another will be enhanced, thereby in-
creasing the efficacy of both democracy and peace building. Such “meat axe”
interventions, however, are questionable because they are contrary to constitu-
tional and human rights law in both Bosnia and Kosovo.*®

In the case of Bosnia, there is no explicit prohibition of the public display
of such objects. However, three points need to be raised. First, the Criminal
Codes of the Federation of Bosnia and Herzegovina (Article 163), the Repub-
lika Srpska (Article 390), and the Brcko District of Bosnia and Herzegovina
(Article 160) already make it a crime to publicly incite national, racial, or re-
ligious hatred, discord, or hostility.*® Thus, the display of evocative objects
would be unlawful if they publicly incited such behavior. Second, the display
of a particular object could be made unlawful by a special law or it could be
prescribed as a crime within one of the aforementioned Criminal Codes, both
of which are permitted by the Constitution of Bosnia. It is important to stress
that these two points make it clear that there are already legal means by which

3 Ajna Avdispahi¢ Donko, and Kushtrim Istrefi and Agim Zogaj were kind enough to help me

work through the legal issues of prohibiting evocative objects in Bosnia and Kosovo, respec-
tively.
Some may regard such legal measures as indicative of ends paternalism, in which they would
say such measures are unacceptable. Granted, as an ends paternalist, | might find the display
of some evocative objects to be inconsistent with the well-being of the ethno-nationalist qua
person or qua member of a democratic community, and so recommend the prohibition of
such displays. Again, it is ends paternalism because these prohibitions forbid people from
engaging in a certain activity, i.e., “decorating” their space with certain objects of their choice
that support their ethno-nationalism. However, it is not an obvious case of paternalism be-
cause it is unclear whether the display is self-regarding conduct instead of other-regarding
conduct (Conces, 2016: 82).

3 See http://www.ohr.int/?page id=68240.
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evocative objects of a sort could be dealt with in the way that is suggested by
this essay. Third, although legal mechanisms are in place, it would be a difficult
path to take given the identity politics of Bosnia. Moreover, the Constitution
of Bosnia lists human rights guaranteed to all persons within the territory of
Bosnia (Article 11.3), which include freedom of thought, conscience, and, re-
ligion [Article I1.3. (g)] and freedom of expression [I1.3. (h)]. In addition, the
Constitution also states that the rights and freedoms set forth by the “European
Convention for the Protection of Human Rights and Fundamental Freedoms
and its Protocols [ECHR] shall apply directly in Bosnia and Herzegovina”
and that the ECHR “‘shall have priority over all other law” (Article 1I.2).4°
Moreover, Bosnia is a contracting party to the Universal Declaration of Human
Rights (UDHR) and the International Covenant on Civil and Political Rights
(ICCPR), with Article 19 and Article 27 of the UDHR covering the right to
freedom of opinion and expression, and the right to participate in the cultur-
al life of the community, respectively, and Articles 1 and 18 of the ICCPR
covering the right to self-determination and the right to freedom of thought,
conscience and religion, respectively.* This suggests that the path to legally
prohibit evocative objects is even more difficult to achieve.

Nevertheless, these protections are not absolute; there are exceptions. For
example, Article X.2 of the ECHR states that the right to freedom of expres-
sion “may be subject to ... restrictions ... as are prescribed by law and are nec-
essary in a democratic society, in the interests of national security, territorial
integrity or public safety, for the prevention of disorder or crime,...” Article
IX.2 of the ECHR stipulates restrictions for the right to freedom of thought,
conscience and religion as well. Furthermore, Article 18.3 of the ICCPR makes
explicit limitations on the “freedom to manifest one’s religion or beliefs...”*
Unless the display of evocative objects rises to the levels of concern that these
articles cite, current laws prohibiting the public display of evocative objects
are problematic at best.

As for Kosovo, its Constitution does not have specific provisions that per-
mit prohibitions of the use of ethnic symbols/objects. However, Article 40.2
of the Constitution does permit the freedom of expression to be “limited by
law in cases when it is necessary to prevent encouragement or provocation of
violence and hostility on grounds of race, nationality, ethnicity or religion”.**

4 See http://www.ccbh.ba/public/down/USTAV_BOSNE I HERCEGOVINE engl.pdf.

4 See http://www.un.org/en/universal-declaration-human-rights/index.html and http://www.
ohchr.org/ en/professionalinterest/pages/ccpr.aspx.

4 European Convention for the Protection of Human Rights and Fundamental Freedoms. http://
www. echr.coe.int/Documents/Convention ENG.pdf.

4 See http://www.gjk-ks.org/repository/docs/Kushtetuta RK_ang.pdf.
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Yet, such limitations, if prescribed by a statue, would have to be “proportion-
ate” and “necessary in a democratic society” (the test of the European Court of
Human Rights, which Article 53 of the Constitution obliges Kosovo to follow
when interpreting human rights). As in the case of Bosnia, it will be difficult
to prohibit the public display of evocative objects given the current legal ap-
paratus in Kosovo.

Two points need to be clarified. First, given that courts at times fall under
the influence of what the people want, citizen activists not only directly impact
the courts through cases, but “it is their hard work that sets up a background in
politics and public opinion against which constitutional change (through inter-
pretation of the law) begins to seem sensible” (Waldron, 2016: 45). So there is
at least the possibility that the prohibition of certain objects may be more fa-
vorably looked upon by the courts in Bosnia and Kosovo in the coming years.

Second, the present constitutions of Bosnia and Kosovo can be revised.
Here again, citizen activists, among others, can play a role in trying to amend
their constitution through influencing the legislative branch of their gov-
ernment. The constitutions of these countries each incorporate a legislative
amendment procedure. In the case of Bosnia, Article X of the Constitution
stipulates that the Parliamentary Assembly makes the decision, which includes
a two-thirds majority of those participating in the 42 seat House of Represent-
atives — composed of 28 members from the Federation and 14 members from
the Republika Sprska; and that there can be no amendment that eliminates or
diminishes the rights and freedoms cited in Article II: “Human Rights and Fun-
damental Freedoms”. In the case of Kosovo, Chapter IV Article 65 stipulates
that there must also be a two-thirds majority of participating representatives of
minority communities. What this means for agents of constitutional change in
both Bosnia and Kosovo is that change will be difficult to come by. The formal
procedures are easily exploited within a political landscape that is more or less
controlled by identity politics, including ethno-nationalist politics. Whether it
is identity politics taking hold of the institutional arrangements created by the
Dayton Agreement (e.g., the proportional ethnic representation of the constitu-
ent peoples in the Bosnian Parliamentary Assembly) or simply being manifest-
ed by the ethnic demographics of Kosovo (92.9% Albanian), the possibility for
the sort of constitutional change that would bring about a reduction in certain
evocative objects is extremely slim.

If there is neither legal means to prohibit the public display of certain evoc-
ative objects because of current constitutional and human rights law, nor a
will to rewrite constitutions and laws, then what is to be done to bring about a
multiethnic society, and, thus, to stimulate democracy and peace building? Is
there a viable alternative? There is another approach, but it is the other horn of
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the dilemma, which is educating and deliberatively engaging the population as
a whole to give up those evocative objects that are divisive, and by allowing
the number of enclave supporters to be reduced naturally through attrition due
to death, identity resignation, or relocation.** Ways need to be found to educate
people in reason-giving and emotionally (empathetic) situated dialogue, and
eventually to participate in engaged deliberation. Although it might be diffi-
cult to imagine enclave stalwarts adopting the values and principles that pro-
mote enclave collapse and that support a multiethnic society, perhaps a more
likely approach is to persuade those stalwarts that a multiethnic society could
be a means for them to pursue their own values. “It’s hard to change other
people’s ideals. It’s much easier to link our agendas to familiar values that
people already hold” (Grant, 2016: 140). In the case of Kosovo, for example,
ethnic Serbs harboring strong nationalist sentiments might balk at the value
of a multiethnic Kosovo with its incursions of the ethnic other into their en-
clave. On the face of it, such incursions could threaten their ideal of cultural
self-determination and sustainability. Those same incursions, however, might
be acceptable to ethnic Serbs if they promote increased economic activity and
employment opportunities within their fading enclave, especially if an eco-
nomic uptick supports their cultural livelihood. Whatever the mechanism, the
hope is for a self-imposed censorship by those who would like to display en-
clave-making objects. Such censorship would respect difference in order to
create a more lived sense of equality of dwelling and the opportunities that
emerge from such equality. Also, let us not forget the impact that reducing a
society’s ethno-nationalist ranks through attrition may have on changing the
ideological demography of Kosovo and, thus, the physical landscape as well.*
However, the disadvantage of this approach is the slow pace at which it tackles
the dynamics of objects and enclaves.

This should not come as a surprise. Educating people, in general, requires
effort, and deliberative engagement will be laborious as well because it will be
used to challenge some of the ethno-nationalists’ beliefs. Some of these beliefs
will be trivial, others will be fundamental. Examples of the latter include the
belief that as the heart of the Serb nation, Kosovo is a place only for Serbs;

4 The goal of eliminating evocative objects that create and maintain ethnic enclaves, however,
may not necessitate the purging of all those objects from the environment. Perhaps there are
“keystone” objects whose removal from an environment could go a long way in furthering
enclave collapse. For example, flags that are flown from flag poles or displayed on elevated
billboards, can be seen from far away, thereby enlarging the space considered to be “off
limits”. The hilltop billboard brandishing the civil flag of Serbia in the Serb enclave of North
Mitrovica, Kosovo illustrates this visual.

4 Attrition will only make such a difference if the practice of two schools under one roof is
discontinued.
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and the belief that the state flag of Serbia should dominate the sky over the
land of its people. These and others constitute part of the bulwark of belief that
will conflict with beliefs that support a multiethnic society. Moreover, attrition
obviously has a timeline of its own. Because of these issues, progress will be
slow in coming. Indeed, it is an illusion to believe that dealing with the pop-
ulace in this way could, on its own, bring about the much needed change in
countries like Bosnia and Kosovo. Rather than abandoning this approach due
to its sluggishness, I propose supplementing it with an approach that is more
expeditious — a path between the horns. Where do we look for help?

THE THIRD PATH BETWEEN THE HORNS

I propose that the field of civic design is a good starting point for thinking
about the path between the horns of the dilemma. In particular, one can see the
work of the landscape architect Christopher Tunnard as offering both connect-
ing and guiding points to this essay’s corrective regarding evocative objects.
Three points arise from his early “Cities by Design” (1951). First, civic design
is “a combination of architecture, [city] planning principles and landscape de-
sign and a method of coordinating all the creative arts ...to achieve an integra-
tion of art and life” (Tunnard, 1951: 142-143).The point here being that civic
design is an integrative approach to changing the built environment that people
inhabit. Second, “our cities are ugly, congested and unfunctional because we
have neglected the visual aspects in our attempt to make the city work ...
This brings in the social basis of planning ... [one] that has a real social basis,
deeply rooted in the social instinct for cooperation, organization and individual
expression” (Tunnard, 1951: 143). Tunnard’s understanding of civic design
clearly connects functionality, appearance, and man as social animal. Civic de-
sign as such resonates with this essay insofar as it takes the functioning of the
city as a built environment with a particular appearance and extends it to the
functioning of the process of democracy and peace building, which has much
to do with cooperation. Last, Tunnard finds that the civic designer’s “approach
and the results of his approach will actually condition the life that goes on in
cities” (Tunnard, 1951: 143). To be sure, this essay relies on an approach that
will “condition” the lives of people by tweaking the built environment, thereby
promoting democracy and peace building.

This brings me to what I see as one of the most important ways in which
civic design can be utilized to spur on democracy and peace building: the cre-
ation of “shared objects” of positive evocativity that bind (and bridge) peo-
ple and that eventually displace the boundary markers and warning signs of
provocation on their way to dismantling ethnic enclaves. The creation of these
shared objects can occur in a number of ways, some more overbearing than
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others. By commandeering the machinery of development, for example, a
loose coalition of civic designer-developer-zoning board-landlord-neighbor
association can prohibit certain provocative objects through zoning regulations
and lease arrangements, thereby making it easier to turn a space into a shared
place, a space filled-in with an object that had been off limits to some, such as
a market. Another though less imperious way is by creating a two-way corridor
by which peoples can cross boundaries to access gateways or entrance points,
such as a market place and café, into another community. This could be done
simply by making a gravel road between a small ethnic Serb enclave and the
larger Albanian enclave more inviting by grading and smoothing it, and by
making it well-lit. By working on the appearance and functionality of the built
environment, the fostering of more frequent and meaningful contact between
members of different ethnic groups would be decidedly improved. Again, these
shared objects could be a market place, a hair salon, or a restaurant. The first
visit of an ethnic Albanian housewife to a market place in a Serb neighborhood
in North Mitrovica may amount to a wordless exchange with the shopkeeper,
but over time may lead to conversations and dialogue that makes the market a
shared object that serves as a bridge.

Although calling a market place a shared object makes sense insofar as
the object to which it refers has a certain physicality that allows me to point
to it, calling it a place will capture the complexity of the market. Prior to its
construction, there was only undifferentiated, general space at that location. At
some point, a person or persons did what it took to “fill-in” and to particularize
that space with a market, hence the term ‘market place’ (Geddes, 2013: 44-48).
What was a space has now become a place with a structure possessing meaning
and value related to peoples’ biological, social, and economic needs. Another
way to think about this is to say that space “is that which allows movement”
(Tuan, 1977: 6). Sometimes we pause on a sidewalk to smell the scent of some
unseen flowering tree or to look at the beautiful sky. Each of those pauses de-
notes a place in localized space. Other times we pause before a built structure,
for example, a market place (Tuan, 1977: 4-6).

Although places like a market, a hair salon, and a café can instigate bound-
ary crossing, engagement, and solidarity among people with antagonistic or
competitive identities, they are primarily business entities that engage in trans-
actions providing goods and services to customers. A pound of apples, a hair-
cut, or a cup of coffee and maybe, just maybe, the meeting of persons and not
just customers. Yet it is the fact that each is a place of business, in the same
location from one day to the next, which makes each an important part of peo-
ple’s everyday lives — part of the routinization of human life.
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Of course, there are organizations whose mission includes some of those
outcomes. Take, for example, the Nansen Dialogue Centres. The Nansen Net-
work is a non-governmental organization (NGO) that focuses on the use of
dialogue in reconciliation and peace building, with offices in various cities
in the Balkans. Always keen on carving out safe space and the use of com-
munication to break down enemy images and to bring people closer together,
much of what the Network does now is centered on integrated education in
divided schools and divided communities. Regardless, the Network has never
utilized civic design as a way of breaking up ethnic enclaves through a frontal
assault on provocative physical objects in the hope of transforming identities
and relationships.

Of course, this does not rule out the Nansen Network adding civic design
to its mission statement and programming. However, even if the Network
branched out in this way, it would still be “out of place” compared to the mar-
ket, hair salon, and café. To clarify this point, the Network is not like these
businesses, which are places intimately connected with the lives of many peo-
ple. Why is this? Because the Nansen Network is an organization, and not a
place. In fact, offices are not as important to it as are the sorts of programs
implemented by its staff in various communities throughout the Balkans. The
location of Nansen Sarajevo has changed over the years. Last time I was in
Sarajevo, I called the program manager to get directions to the office. It was
located in a place different from the one that I remembered from past years.
But that was to be expected, given its nomadic existence as an NGO. And it is
not as if many people need to be continuously informed of the location of its
offices. For those who need to know, a quick glance of the Network webpage
will suffice. The market is different, however. We do expect the market to be
just around the corner, where it was last month and last year, because it’s vital
to peoples’ everyday lives. And unlike the Network, most markets in the Bal-
kans are small, family businesses having no webpage.

The approach advocated above is more about places and less about peace
building organizations; more about physical objects and less about institutions
and their mission statements and metrics. But there is another approach, one
that remains oriented towards places but that requires a modest organization.
It focuses on built structures whose sole purpose is to bring about these out-
comes, and sometimes in a not so genteel way as suggested by “spaces of
constructive provocativity.” Take, for example, present-day Sarajevo. I can im-
agine a project, perhaps called the “Space for Creative Entanglement” (SCE),
housed at a place along the Miljacka River, in a couple of those three-story
Austro-Hungarian buildings on Hiesta Ulica that were severely damaged dur-
ing the 1990s war. Rather than tearing down the old and replacing it with the
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new, preserving two war relics makes a powerful statement about the buildings
own evocativity — as a constant reminder of Bosnia’s Habsburg era and its
recent genocidal past, the place will use its past to help rescue Bosnia’s future.
This “space” would be a public place where enclave maintaining objects would
be relocated from highly visible neighborhood locations so as to constructively
provoke through dialogue about histories, memories, and identities.*® In a way,
the SCE would serve as a “magnet for the objectionable”. It would also be a
place where people could create works that continue the dialogue (eventually
leading to deliberative engagement) without eliminating dissent or opposition.
To be sure, it would neither be a museum nor a white-walled gallery, but more
like a studio or a laboratory. The unconventional would be valued and pro-
moted. Paintings, even over-scaled paintings; sculpture; text-and-video instal-
lations; photographs; graffiti; mixed media; and poetry would find their way
into the SEC. But there would also be experimentation with many forms of
expression, both indoor and outdoor (rooftop and courtyard sculpture and graf-
fiti — maybe even space for land art [a la Robert Smithson, for example]), and
an openness to and acceptance of all sorts of themes — matters of ethnicity and
nationalism, even trauma; issues of religion, class, gender, sexual orientation,
climate change, and much more.

Like the horns of the dilemma, the path between would result in a hollow-
ing out of the ethno-nationalist vibrancy of neighborhoods. Yet the livability of
neighborhoods for all their inhabitants would be promoted through shared ob-
jects and space, which would transform identities (and maybe alternative, tran-
scendental identities) and relationships. The hope is that focusing on objects
that provoke animosity and violence and eliminating them through self-censor-
ship and the creation of shared objects and spaces that are evocatively positive
or that tap into the dialogical, critical, and creative capacities of people will
collapse ethnic enclaves that hold back societal progress. And there is more:
collapse will be achieved without compromising those parts of cultures that are
not very antagonistic towards other cultures or that are but that are confined to
the more private space of the dwelling. This is what also accounts for how the
path between the horns values cultural diversity.*’

4 David Rieff (2016) is correct to note that keeping alive the memory (which would fall under
the categories of Lederach’s [2005: 141] “lived history” and “remembered history”) of gen-
ocides and the like provides us with no immunity against future atrocities. He may even be
partially correct in arguing that perpetuating such memories may perpetuate revenge (he cites
the Bosnian war of the 1990s as an example). However, his treatment of history has not much
to do with this essay’s reference to history.

47 T am not concerned with the preservation of cultural particularity of minority groups against
intrusions of dominant cultures within post-conflict societies as much as I am with the pres-
ervation of minority culture by way of maximizing its exposure to others. Gutmann (1994)
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The third path is similar to Placemaking, a trendy approach to urban plan-
ning that builds communities around places (Schneekloth and Shibley, 1995).
By recognizing and working with the physical, social, cultural, emotional, and
spiritual qualities of places, planners and inhabitants alike can enliven neigh-
borhoods (Project for Public Spaces, PPS, 2007). Placemaking works well in
North America and parts of Europe, but it is only an ideal for countries like
Bosnia and Kosovo because Placemaking is a collaborative process and there
is too much trauma, antagonism, and mistrust currently stifling that process in
those Balkan countries. The hope is that the path that [ have laid out will lead
to something like Placemaking.

POSTSCRIPT

H1-H4, the e-matrix, and solutions presented here are tenuous and deserve
scrutiny. Some of it will provoke fierce criticism, even hostility. Perhaps I have
torn the envelope rather than pushed it. Whatever, no assent is required; just
“take it in” and see what happens. It is a work of integrative philosophy, a prax-
ical assemblage of an empirically informed conceptual tapestry with many of
its “theoretical threads” taken for granted. Such philosophy is visceral, experi-
ential, and personal. This essay was written in Grbavica (Sarajevo) and Torsted
(Horsens) during the BREXIT summer of 2016 and in Omaha during the sum-
mer of 2017. I wish to thank my mentors John Kultgen and David A. White, as
well as my colleagues Curtis Hutt, Jack Heidel, and Per Bauhn for reading and
commenting on an early draft of the manuscript, and Kathy Schwartz for her
continued editorial assistance. Finally, I am indebted to Mia Nielsen for that
Danish summer and for her skepticism of the e-matrix that forced me to make
sense of it.
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A Physicalist Theory of Managing
Impediments to Democracy and Peace
Building in the Balkans

ABSTRACT

The post-conflict societies of Bosnia and Kosovo continue to be plagued by
the deleterious effects of ethno-nationalism and ethnic enclaves. Unfortunate-
ly, this mix impedes both democracy and peace building within these Balkan
countries. One way to promote such building is for these enclaves to collapse,
thereby allowing multiethnic societies to develop. This essay proposes that
enclaves be dealt with physically by ridding them of those evocative objects
that help to create and maintain enclaves. By getting physical in this way, how-
ever, we find ourselves in a dilemma, caught on the horns of legality and ex-
pediency. Yet there is a promising path between the horns that involves civic
design. This essay offers a physicalist theory of managing these impediments
to democracy and peace building, beginning with four hypotheses, followed by
an abstraction and mathematization in the form of a matrix, a dilemma arising
from these hypotheses, and possible solutions.

Key Words: Bosnia and Herzegovina, Kosovo, Deliberative Democracy,
Peace Building, Democracy Building, Deliberative Engagement, Ethno-Nati-
onalist, Evocative Objects, Evocativity Matrix, Matrix, Civic Design, Ethnic
Enclave
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SAZETAK

U radu su autori nastojali da usmjere svoju paznju na medusobnu uslovlje-
nost kvaliteta Zivota i politike oporezivanja u Evropskoj uniji, i to ukazivanjem
na Cinjenice koje se odnose na efekte harmonizacije pojedinih oblika opore-
zivanja u okrilju Evropske unije i uticaj te harmonizacije na kvalitet Zivota
gradana. U okviru Evropske unije izdvajaju se aktivnosti koje su okrenute ka
uklanjanju prepreka u slobodnom kretanju ljudi, dobara i kapitala i slobodnom
pruzanju usluga. Bitno je razmotriti kakvi su normativni, a samim tim i insti-
tucionalni okviri vodenja poreske politike u Evropskoj uniji, kao i uticaj te
politike na kvalitet Zivota gradana u njenim drzavama. S druge strane, kakve
reperkusije ti sistemi u okviru nacionalnih i nadnacionalnih okvira mogu imati
na vodenje poreske politike u Srbiji, kao i u zemljama u okruzenju, i njihov
uticaj na razliCite aspekte kvaliteta Zivota njenih gradana. Posebno su opisani
efekti harmonizacije posrednih poreza na kvalitet Zivota.

Kljuéne redi: kvalitet Zivota, politika oporezivanja, harmonizacija opore-
zivanja, Evropska unija

MAKROEKONOMSKI EFEKTI PORESKE POLITIKE NA KVALITET
ZIVvOTA U EU

Poimanja poreske politike i kvaliteta zivota, kao i nastojanja da se ove dvi-
je pojave mogu ili nastoje da dovedu u medusobni odnos, prije uslovljenosti
nego zavisnosti, moze, na prvi pogled, izazvati nedoumice samim uvrijezenim
razmiSljanjima o tome na $ta se odnose. Da li jedne poti¢u od samog ustrojstva
drzave, kao nevidljivog, a sveprozimajuéeg aparata s polugama mo¢i, a druge
od subjektivnog dozivljaja dobrobiti, pri cemu se prenebregava objektivizirano
mjerenje ustrojenih segmenata kvaliteta Zivota, i to makroekonomskim instru-
mentalijama? Stoga se, u ovom radu, u prvi plan istiCe usmjereno nastojanje
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da se jasno razgranice gradanima cesto nevidljive i medusobno uslovljene spo-
ne onoga Sto spada u krajnje dogmatizovani, normativni i birokratski diskurs,
s ne¢im kako pojedinac, gradanin, doZzivljava rasclanjene segmente kvaliteta
zivota, a kakvi su oni stvarno, prema makroekonomskim pokazateljima, nu-
meri¢ki izrazeni.

Svaka drzava kreira i sprovodi makrofinansijsku politiku, ¢ije su dvije glav-
ne poluge poreska, fiskalna politika i monetarno-kreditna politika, 1 primjenju-
ju se paralelno. Poreska politika' je i dio ekonomske i socijalne politike. Pore-
ska politika obuhvata uskladeno djelovanje drzavnih institucija kroz ulivanje
javnih prihoda na raspodjelu, razmjenu, potrosnju i proizvodnju u odredenom
nacionalnom prostoru i vremenu u skladu sa drustveno prihvatljivim ciljevi-
ma i zadacima. Subjekat poreske politike je drzava, odnosno njeni organi, od
centralnih do lokalnih, i ona raspolaze pravom uredenja poreza i drugih javnih
prihoda i odredivanja njihovih parametara.

Kvalitet Zivota, posmatran u svojstvu jedne mnogostruke zamisli koja zaokru-
zuje brojne razli¢ite pravee ljudskog delanja i Zivljenja, ispoljava se kroz objek-
tivne faktore (raspolaganje materijalnim izvorima; zdravlje; radni status; uslove
zivota i dr.) 1 subjektivni dozivljaj pojedinaca prema tim faktorima. Subjektivna
percepcija znacajno zavisi od prioriteta i potreba gradana. (Eurostat, 2017)

Li¢ni dozivljaj/i indikatora kvaliteta zivota u maloj mjeri moze / mogu
objektivno uticati na amplitudne izmjene u kreiranju poreskih sistema, onako
kako bi to trenutno udovoljavalo prioritetima i potrebama gradana ili cak uve-
¢avalo ili smanjivalo njihov dozivljaj srece, zato $to je nepromjenljiva tvrdnja
da je poreski sistem, u okviru poreske politike, temeljno obiljezje suverenite-
ta drzave. Reformisanje poreskog prava, radi neometanog djelovanja zakona
trziSta, omogucavanje Sto pravednije raspodjele poreskog tereta u drustvu i
Sto nizih troskova oporezivanja, ne predstavlja jednostavan zadatak, zbog toga
Sto, kako to primjecuju autori koji se bave pitanjima poreskog prava, “sve po-
reske promjene treba uskladiti sa potrebom permanentnog finansiranja javne
potrosnje, realizacijom ciljeva ekonomske politike i zastite zivotnog standarda
stanovnistva, koje namece sadas$nji trenutak i ekonomska kriza” (Dimitrijevi¢,
2010: 357).

U okviru Evropske unije, ¢ijem pristupanju tezi Srbija, ve¢ duZe se izdva-
jaju aktivnosti koje su okrenute ka uklanjanju prepreka u slobodnom kretanju
ljudi, dobara i kapitala i slobodnom pruzanju usluga (Dimitrijevié, 2010: 348).

! Poreski sistem predstavlja ukupnost poreskih oblika jedne zemlje, pa obuhvata sve poreze,

doprinose, takse i naknade koji postoje u jednoj drzavi. Oporezivanje se odvija uz pomo¢
razli¢itih poreskih instrumenata, od kojih svaki ima sopstvene ciljeve i nain zahvatanja
ekonomske snage obveznika. Iza postojanja pojedinih poreza, osim fiskalnih i ekonomskih,
postoje raznovrsni socijalni, politicki, istorijski i drugi razlozi. (Popovi¢, 1997: 481)
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S obzirom na to da je Srbija otvorila mnoga poglavlja o pristupanju Evropskoj
uniji, jasno je da poresku strukturu u zemlji treba upravo tako i oblikovati,
dakle da se time obezbijedi nesmetano djelovanje trzista, $to pravednija raspo-
djela poreskog tereta u drustvu i $to nizi troSkovi oporezivanja.

Bitno je razmotriti kakvi su normativni, a samim tim i institucionalni okviri
vodenja poreske politike u Evropskoj uniji, kao i uticaj te politike na kvalitet
zivota gradana u njenim drzavama. S druge strane, kakve reperkusije ti sistemi
u okviru nacionalnih i nadnacionalnih okvira mogu imati na vodenje pore-
ske politike u Srbiji i njihov uticaj na razliite aspekte kvaliteta zivota njenih
gradana.

HARMONIZACIJA OPOREZIVANJA U EU

Alternativa fiskalnom federalizmu svakako je fiskalna harmonizacija. U po-
cetku, fiskalna harmonizacija bila je vezana za jacanje unutrasnjih nacionalnih
trziSta federalnih drzava. Stvaranje carinskih unija medudrzavnih ekonomskih
integracija dalo je novi podstrek u izucavanju fiskalne harmonizacije. Danas
se o tome najvise raspravlja u kontekstu Evropske unije, zbog jacanja zajed-
nickog trzista EU i sve vece vaznosti u postizanju makroekonomskih ciljeva
zemalja EU. Mjere fiskalne harmonizacije podrazumijevaju postupak ukla-
njanja fiskalnih prepreka i neuskladenosti poreskih sistema u medudrzavnim
zajednicama ili regiona unutar iste zemlje, u cilju jacanja unutrasnjeg ekonom-
skog prostora i veée efikasnosti makroekonomske fiskalne politike (Simovié i
Simovi¢, 2006: 91).

Ugovorom o osnivanju Evropske unije (Rimski ugovor, 1957)? bio je ostva-
ren osnovni cilj evropskih integracija, a to je stvaranje zajednickog ili jedin-
stvenog trzista. Pitanje strukture fiskalnog sistema Evropske unije, kako navodi
H. Simovi¢, “svodi se na proraéun EU kao jedini instrument provodenja fiskal-
ne politike sa sredi$nje, supranacionalne razine EU. Prorac¢un EU je relativno
malen i preko njega se alocira ogranicen iznos sredstava u odnosu na podrucje
koje pokriva (25 ¢lanica EU)” (Simovié i Simovié, 2006: 5). Ostali dijelovi
fiskalnog sistema mogu se posmatrati kao skup raznih pravila i dogovora preko

2 Ugovorom o Evropskoj ekonomskoj zajednici uspostavljena je carinska unija medu drza-

vama potpisnicama, tj. ukinute su kvote i carinska ograni¢enja na medusobnu trgovinsku
razmjenu i uvedene su zajednicke carinske tarife prema tre¢im zemljama. Ugovorom su us-
postavljene zajednicke poljoprivredne, trgovinske i transportne politike, a njih su slijedile
aktivnosti na uspostavljanju zajednicke regionalne, industrijske i socijalne i politike okoline.
Kljucni rezultat Ugovora je uspostavljanje zajednickog trzista i polaganje temelja za uspo-
stavljanje danaSnjeg unutrasnjeg trziSta Evropske unije. Ugovorom je predvideno da se u
roku od 12 godina uspostavi zajednicko trziSte koje bi se temeljilo na slobodnom kretanju
ljudi, usluga, roba i kapitala, a na osnovu Evropskog jedinstvenog akta (1986/1987) 1. janu-
ara 1993. zvani¢no je uspostavljeno i unutra$nje trziste Evropske unije. (EEZ, 2010)
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kojih zemlje ¢lanice harmonizuju i koordinisu ostale segmente fiskalne politi-
ke, poput: harmonizacije oporezivanja i koordinacije stabilizacionih fiskalnih
politika kroz Pakt o stabilnosti i kriterijume konvergencije prema ugovoru iz
Mastrihta (Simovi¢ i Simovi¢, 2006: 5).

Ovdje je potrebno naglasiti i to da se prilikom posmatanja fiskalnog sistema
Evropske unije paznja moze usmjeriti i na funkcionisanje i ulogu pojedinih in-
stitucija u okviru EU (Komisija, Vije¢e, Parlament, Evropska centralna banka),
koje ¢ine “sredisnju vlast EU”, ali s naglaskom na tome da se njihova odgovor-
nost za pojedine politike uglavnom svodi na indirektni pristup, imenovanjem
pojedinaénih sluzbenika od strane nacionalnih vlada drZava ¢lanica.’

Sporazum o funkcionisanju Evropske unije (2016/C 202/01) u ¢lanu 113
predvida harmonizaciju posrednih poreza, tako Sto: “Savjet, odluc¢ujuci jedno-
glasno u skladu s posebnim zakonodavnim postupkom i nakon savjetovanja s
Evropskim parlamentom i Ekonomsko-socijalnim komitetom, donosi odredbe
za uskladivanje zakonodavstva o porezu na promet, trosarinama i ostalim ob-
licima posrednih poreza u mjeri u kojoj je takvo uskladivanje nuzno da bi se
osiguralo uspostavljanje i funkcionisanje unutrasnjeg trzista i kako bi se izbje-
glo narusavanje trziSne utakmice.” U literaturi se isti¢e da su u ovoj oblasti
postignuti znacajni rezultati, i to u domenu PDV-a i akciza, a u domenu nepo-
srednih poreza u¢injeno je mnogo manje. Evropska unija je donijela nekoliko
posebnih smjernica (direktiva) o harmonizaciji pojedinih poreza, a najvise se
u tom procesu postiglo u harmonizaciji sistema oporezivanja poreza na promet
u zemljama Evropske unije.

Ovdje je zanimljivo naglasiti da su pitanja i ciljevi fiskalne harmonizacije
razli¢iti u federalnim drzavama koje su u sastavu Evropske unije sa onima
u medudrzavnoj organizaciji, odnosno samoj Evropskoj uniji. Pitanja koja se
odnose na fiskalnu harmonizaciju u okviru pojedinih federalnih drzava poti-
¢u kako iz decentralizacije u podjeli nadleznosti, tako i iz izvora finansiranja
izmedu centralne i federalnih jedinica. Kod medudrzavnih zajednica teskoce
nastaju zbog razli¢itih nacionalnih fiskalnih sistema zemalja Clanica. Svaka
drzava i svaka medudrzavna organizacija ima svoja specificna obiljezja. Pa,
prema tome “i nema neke univerzalne formule za rjeSavanje fiskalne harmoni-
zacije u svakoj zemlji i svakoj situaciji” (Simovi¢ i Simovi¢, 2006: 92).

U literaturi je jasno naznac¢eno da Evropska unija, u nacelu, ne moze uvoditi
svoje poreze. Vlade zemalja ¢lanica imaju isklju¢ivu nadleznost u regulisanju
poreza, medutim, posto je ¢lanstvo u EU utemeljeno na medunarodnom ugo-
voru, koji propisuje razli¢ita prava i obaveze za svoje ¢lanice, njihov suvere-

3 Zbog toga ¢e paznja u ovoj akademskoj analizi biti usmjerena na ostvarenje drugadijeg cilja,

i to ukazivanjem na Cinjenice koje se odnose na efekte harmonizacije pojedinih oblika opo-
rezivanja u okrilju EU i uticaj te harmonizacije na kvalitet Zivota gradana.
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nitet u oblasti poreza je samim tim ogranicen ili, preciznije, podijeljen izmedu
EU i zemalja &lanica (Lonéarié-Horvat, u: Simovi¢ i Simovi¢, 2006: 93).

Proces poreske harmonizacije obuhvata usaglasavanje posrednih poreza,
neposrednih poreza, eliminisanje dvostrukog oporezivanja i saradnju poreskih
sluzbi. Poreska saradnja je inicirana izvjeStajem Fiskalnog i finansijskog komi-
teta iz 1962. godine (Dosi¢, 2016). Izdvaja se vise ciljeva koji se postizu putem
procesa poreske harmonizacije u EU. To bi bili: osnivanje zajednickog trzista
i uklanjanje fiskalnih prepreka koje remete konkurenciju na zajednic¢kom tr-
zistu 1 koje uticu na slobodno kretanje roba, ljudi i kapitala u EU; postepeno
medunarodno priblizavanje ekonomskih politika zemalja Clanica; uvodenje
niza zajednickih politika u razli¢itim podru¢jima; omogucavanje finansiranja
EU sopstvenim sredstvima; obezbjedivanje ekonomske neutralnosti fiskalnih
sistema zemalja Clanica u pogledu geografske alokacije resursa i poStovanja
nacela nediskriminacije poreskih subjekata i proizvoda u vezi s njihovom re-
zidencijom i porijeklom; obezbjedivanje da harmonizacija fiskalnih sistema
¢lanica EU postane instrument ubrzanja procesa integracija i meduzavisnosti
nacionalnih privreda (Simovi¢ i Simovi¢, 2006: 94).

EFEKTI HARMONIZACIJE POSREDNIH POREZA NA KVALITET
ZIVvOTA U EU

Oblast posrednih poreza najve¢im dijelom je harmonizovana u EU. Go-
dine 1992. u Evropskoj uniji je uvedeno Unutrasnje trziste, pa je time bilo
neophodno obezbijediti ambijent u kojem ¢e ono funkcionisati. Prije stvaranja
UnutraSnjeg trzista, ukinute su carine i formirana je Carinska unija, a to je
kao posljedicu imalo ujednacavanje poreskog tretmana prometa u drzavama
¢lanicama EU. Postupajuéi prema principima supsidijarnosti i povjerenih nad-
leZnosti, oblast posrednih poreza uglavnom je regulisana pravnim aktima EU
(regulative, direktive) (Stojanovi¢, 2016: 65).

Harmonizacija u pogledu posrednih poreza moze se posmatrati kao: opo-
rezivanje potrosnje (porez na dodatu vrijednost i akcize) i kao ostali posredni
porezi (oporezivanje energenata, oporezivanje motornih vozila, oporezivanje
uvecanja kapitala) (Ilic-Popov, 2004: 61-104). Postupak harmonizacije poreza
na promet odvijao se u dvije faze. Prva faza otpocela je 1967. godine, kada je
Savjet donio veci broj direktiva koje su imale za cilj da obezbijede da se har-
monizuje oporezivanje prometa u zemljama ¢lanicama. Njima su kumulativni
svefazni porezi na promet i jednofazni porezi na promet u maloprodaji i u
prodaji na veliko zamijenjeni jedinstvenim poreskim oblikom — PDV-om, koji
se oznacava kao neto svefazni porez na promet. To je fiskalna dazbina koja
se naplacuje u svakoj fazi prometnog ciklusa, ali tako da pogada samo onu
vrijednost koja je u toj fazi dodata od strane obveznika. Dodata vrijednost je
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ona koju proizvodac¢, lice koje pruza uslugu, trgovac na veliko ili trgovac na
malo dodaje sirovinama ili drugim nabavljenim inputima (izuzev rada), prije
nego §to proda novi proizvod ili izvrsi uslugu. Dodata vrijednost je jednaka
zbiru zarade i dobiti jer, poSto se nabave inputi (sirovine, usluge transporta,
zakupnina i dr.) i isplate zarade zaposlenima koji rade na tim inputima, kada se
dobro ili usluga prodaju, ostaje odredeni profit. Ona predstavlja razliku izmedu
vrijednosti autputa i inputa (Stojanovi¢, 2016: 62).

Prva faza harmonizacije opSteg poreza na promet okonc¢ana je donosenjem
i implementacijom Direktive 77/388/EEC o harmonizaciji zakona o porezima
na promet zemalja ¢lanica (Sixth Council directive 77/388/EEC, 1977) i neko-
liko kasnijih direktiva prateceg karaktera. Sesta direktiva je omogudéila da se
usklade svi zakonski elementi zakonskog opisa poreskog Cinjeni¢nog stanja
kod PDV-a: poreski obveznik, objekat oporezivanja, poreka osnovica, poreska
oslobodenja, pravo na poreski odbitak.*

Druga faza ostvarivanja harmonizacije u domenu PDV-a obuhvata mjere
kojima se uklanja fiskalna kontrola na granicama izmedu zemalja ¢lanica EU.
U Zajednici je, prema odredbama Seste direktive, vaZilo oporezivanje prema
principu odredista, koji se inace redovno primjenjuje u medunarodnoj razmje-
ni. Ali, kako je strateski cilj Zajednice bio uspostavljanje jedinstvenog unutras-
njeg trzista, do kraja 1992. godine, Komisija je 1985. godine izdala program
ili Bijelu knjigu (Stojanovi¢, 2016: 73) koja se odnosi na uklanjanje fizickih
barijera (carinski pregledi, pasoska i imigraciona kontrola, veterinarski pregle-
di), tehnickih barijera (na nacionalnom trzistu, umjesto na granici, na primjer,
u pogledu zastite potrosaca ili kontrole zdravlja) i poreskih (fiskalnih) barijera
na granicama izmedu zemalja Clanica.

Ono §to je posebno znacajno za pojedine segmente kvaliteta zivota gradana
EU, a proisteklo je iz Bijele knjige, odnosi se na priblizavanje stopa PDV-a,
tako da u svim zemljama ¢lanicama ne bude vise od dvije sniZzene stope i da
standardna stopa bude u rasponu izmedu 14% i 20%, a sniZena stopa u rasponu
izmedu 4% 1 9%, s tim $to bi obuhvatila samo prehrambene proizvode, osvjet-
ljenje i grijanje, vodu za pice, lijekove, knjige, novine i putnicki saobracaj
(Stojanovic, 2016: 74).

1z ovako odredenih smjernica u Bijeloj knjizi, nije neobicno da se u litera-
turi iz domena poreskog prava razmatraju i pitanja socijalnih obiljezja poreza
na promet. Prvo pitanje koje se izdvaja odnosi se na to kakvo optere¢enje porez
na promet izaziva na razlicite socijalne grupe s razli¢itim dohotkom. Porez na
promet u odnosu prema prihodima poreski teret rasporeduje regresivno, pa

4 Dodatna vrijednost utvrduje se na dva nacina — direktnom i indirektnom metodom. Prednost
PDV u odnosu na druge vidove poreza na promet je predmet rasprave u literaturi iz oblasti
finansijskog prava, npr.: Popovi¢, 1997: 786-792.
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ta posljedica Cesto izaziva utisak nesocijalne prirode, koji se u literaturi nazi-
va regresivnim ucinkom. Pojednostavljeno posmatrano, kod poreza na promet
kupci oporezovanih proizvoda plac¢aju nominalno isti iznos poreza, bez obzira
na svoju ekonomsku snagu. Ovako rasporeden poreski teret dovodi do viseg
poreskog opterecenja gradana s manjim prihodima, $to je sa stanovista socijal-
ne politike, a i poreskih nacela, neprihvatljivo.’

Stoga nije zanemarljiva posljedica ovakvog efekta koji porez na promet
ima na gradane razli¢itog ekonomskog, a samim tim i socijalnog statusa. U
teoriji, ali 1 praksi, kako u primjeni tako i prilikom normativnog regulisanja,
preporucuje se primjena razlicitih postupanja drzave kojima bi se ovakvi efek-
ti suzbili ili bar ublazili. Neki od tih postupaka bili bi: mjere unutar sistema
poreza na promet; mjere unutar poreskog sistema, a izvan sistema poreza na
promet; mjere izvan poreskog sistema, a unutar drustveno-ekonomskog siste-
ma; mjesoviti pristup.

Mjere kojima se ublazava regresivno djelovanje unutar samog sistema po-
reza na promet odnose se na dvije vrste mjera: uvodi se oslobadanje od placa-
nja poreza na promet za odredene proizvode (prehrambeni proizvodi, Skolski
pribor, djecija obuca i odjeca, lijekovi) i uvodi se sistem snizenih poreskih
stopa i nulta poreska stopa.

Aneks X Seste smjernice preporuduje ¢ak 17 grupa dobara i usluga na koje
se moze primjenjivati snizena stopa poreza na promet: hrana i pi¢e (izuzev
alkoholnih pi¢a) za ljude i zZivotinje u krajnjoj potrosnji, Zive zivotinje koje se
koriste za proizvodnju hrane; snabdijevanje vodom; farmaceutski proizvodi
koji se koriste za zdravstvene i preventivne potrebe; medicinska oprema za
invalide samo za licnu upotrebu; transport putnika i prtljaga; nabavka knjiga
1 posluga knjiga, novina, periodike; ulaznice za predstave; usluge od pisaca,
kompozitora, umjetnika; obnova i izgradnja kuca i stanova u sklopu socijal-
ne politike; nabavka dobara i usluga u poljoprivrednoj proizvodnji; hotelski
smjestaj; ulaznice za sportske dogadaje; upotreba sportskih objekata; nabavka
dobara i usluga unutar humanitarnih organizacija; usluge sahrana i grobalja,
kremacije; medicinske i stomatoloske usluge; usluge vezane za odvoz smeca,
&is¢enje ulica, upravljanje deponijama (Simovi¢ i Simovi¢, 2006: 139).

5 Kako Simovié¢ i Simovi¢é isti¢u, naéelo poreske pravednosti je jedno od osnovnih nagela
savremenih poreskih sistema prema kome svako treba da ucestvuje u podmirenju javnih po-
treba shodno svojoj ekonomskoj osposobljenosti. Oc¢igledno je da je ovo poresko nacelo kod
poreza na promet zanemareno. Ipak, svaki gradanin mora da kupuje odredene proizvode i da
koristi odredene usluge i pri kupovini tih proizvoda ili koris¢enja usluga svi moraju placati
nominalno isti iznos poreza (Simovié i Simovi¢, 2006: 111). Postavljanjem socijalnopoliti¢-
kih poreskih nacela treba da se realizuje zahtjev za pravi¢nim oporezivanjem. Rasprostranje-
no je misljenje da je pravi¢no oporezivanje ono koje je opste i ravnomjerno rasporedeno na
sve poreske obveznike (Andelkovi¢, 2012: 141).
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Primjena nulte stope PDV-a na odredene unutrasnje promete dobara i uslu-
ga karakteristi¢na je cak za 12 zemalja, od ukupno 25 zemalja ¢lanica. Uz nul-
tu stopu gotovo sve koriste jednu, a njih pet ¢ak i dvije sniZene stope (Simovié
i Simovi¢, 2006: 141 i dalje).

Mjere unutar poreskog sistema za ublazavanje regresivnog djelovanja po-
reza na promet odnose se na uvodenje progresivnih poreskih stopa pri pla¢anju
poreza na dohodak. One imaju za cilj da gradani s veCcom ekonomskom sna-
gom placaju veéi postotak poreza na dohodak, pa se time posredno uspostavlja
narusena ravnoteza u podnosenju poreskog tereta izmedu ekonomski razlicitih
drustvenih grupa.

Za licni dozivljaj smisla kvaliteta zivota, viSeg ili nizeg nivoa zadovoljstva,
svakako se izdvajaju mjere koje sa stanovista ekonomije mozda nemaju najveci
ucinak u umanjenju regresivnog u¢inka poreza na promet, ali pojedinacno, kod
gradana imaju adekvatan odziv. To su mjere izvan poreskog sistema i spadaju
u domen socijalne politike, kao: djeciji dodaci, upotreba dackih i studentskih
domova, davanje prednosti prilikom dodjeljivanja stipendija, umanjenje stana-
rina kod rentiranja socijalnih stanova i sl. (Simovi¢ i Simovi¢, 2006: 111-112).

EFEKTI HARMONIZACIJE NEPOSREDNIH POREZA
NA KVALITET ZIVOTA U EU

Jedini smisao u harmonizaciji oporezivanja dohotka pojedinaca na teritoriji
EU jeste u postizanju istog ili sli¢cnog poreskog tretmana gradana koji zive
u drzavama c¢lanicama EU, onemogucavanje diskriminacije i nastanjivanje u
tzv. poreskim oazama, radi postizanja poreskih, penzijskih i drugih povoljnijih
prava (Simovi¢ i Simovié, 2006: 223).

Ugovorom o osnivanju ne pominje se harmonizacija neposrednih poreza,
pa se mjere u ovoj oblasti primjenjuju na osnovu ¢lana 94 (ranije ¢lan 100)
Ugovora o osnivanju. U ovoj oblasti harmonizacije izdvajaju se porez na do-
hodak fizickih lica i porez na dobit korporacija.

U literaturi iz oblasti poreskog prava posebno se naglasava da se zakono-
davstvo Evropske unije vrlo rijetko odnosi na regulisanje oporezivanja fizickih
lica, pa je samim tim oporezivanje dohotka pojedinca dostiglo najmanji nivo
harmonizacije. Kao primjer, izdvaja se oporezivanje kamata (prihoda) na Sted-
nju, ali se pominje i oporezivanje odredenih prihoda nerezidenata (penzija i
dividendi, kao i drugih oblika dohotka pojedinca).

Harmonizacija u pogledu oporezivanja kamata na Stednju postignuta je
Smjernicom broj 48 iz 2003. godine (Council directive 2003/48/ECof). Cilj
donosenja ove smjernice bio je u tome da se u buduénosti osigura najnizi nivo
prekograni¢nog oporezivanja kamata u EU. Smjernica je stupila na snagu jula
2005. godine. Prema odredbama ove smjernice, sve zemlje ¢lanice EU moraju
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uvesti automatsku razmjenu informacija o isplatama kamata na Stednju ne-
rezidentima. Smjernica se odnosi samo na kamate isplacene fizickim licima,
odnosno vlasniku beneficije, kako to definiSe Smjernica (Poglavlje 1, ¢lan 1).
Kamate se odnose na potrazivanja od kamata svih vrsta (kamate na Stedne ulo-
ge, obveznice, kamate i dobiti od investicionih fondova).

Pitanja poreskog tretmana nerezidenata nastala su iz sasvim prakti¢nih ra-
zloga prilikom kretanja, mobilnosti radne snage iz drzave u kojoj je radnik
rezident ka drzavama u kojoj radnik ostvaruje prihod od svog rada. Cilj je da
se prilikom mobilnosti radne snage ostvari isti poreski tretman radnika nerezi-
denta, kao i rezidenta te druge drzave.

Preporuke Evropske komisije da drzave unesu odredene izmjene u svoja
nacionalna zakonodavstva odnose se, prije svega, na to da se omoguci slobo-
da kretanja lica i jednaki tretman drzavljana razlicitih drzava i na pojavu sve
veceg broja tzv. prekograni¢nih radnika (frontier workers), pri cemu jedan dio
radne nedelje oni provode u jednoj drzavi, a drugi dio radne nedelje, ili ¢ak
radnog dana, u svojoj rezidentnoj drzavi (Stojanovic, 2016: 63).

Preporuka o poreskom tretmanu nerezidenata (C (1993) 3702 — 94/79/EC)
zasniva se na tri osnovna principa: nerezidentna fizicka lica moraju da uzivaju
isti poreski tretman kao i rezidenti one zemlje Clanice na ¢ijoj teritoriji su za-
posleni, odnosno gdje obavljaju poslovnu aktivnost, pod uslovom da najmanje
75% od svog ukupnog dohotka ostvaruju u toj drzavi. Naime, nerezidentna lica
treba da imaju pravo na iste poreske olakSice i primjenu iste poreske stope kao
i rezidenti zemlje u kojoj ostvaruju veci dio svog ukupnog dohotka.

Komisija je usvojila preporuku koja se odnosi na sljedeée vrste prihoda:
prihod od pruzanja li¢nih usluga; penzije i druge slicne naknade primljene u
vezi s nekadasnjim zaposlenjem, ukljucujuéi i penzije koje poticu od soci-
jalnog osiguranja; prihod od obavljanja profesionalnih ili drugih samostalnih
aktivnosti, ukljucujuéi i prihode umjetnika i sportista; prihodi od obavljanja
poljoprivrednih i Sumskih aktivnosti; prihod od industrijskih i komercijalnih
aktivnosti (Stojanovi¢, 2016: 64).

Posebni oblik harmonizacije neposrednih poreza kod nerezidenata odnosi
se na oblast oporezivanja dividendi fizi¢kih lica, Sto nije u potpunosti uskla-
deno unutar EU (COM/2003/0810). Radi sprecavanja ogranicavanja slobode
kretanja kapitala, dividende koje ostvaruju rezidenti druge zemlje ¢lanice ne
mogu se oporezivati ve¢im porezom nego Sto ih ostvaruju ti rezidenti u sop-
stvenoj zemlji ¢lanici. Vazi o obrnuti smjer postupanja. Dividende isplac¢ene u
inostranstvu ne smiju se oporezivati ve¢im porezom nego domace (Simovié i
Simovi¢, 2006: 225).
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EFEKTI HARMONIZACIJE KOD ELIMINISANJA DVOSTRUKOG
OPOREZIVANJA I SARADNJE PORESKIH SLUZBI NA KVALITET
ZIVvOTA U EU

U literaturi iz oblasti ekonomije nerijetko se moze nai¢i na termin koor-
dinacija poreskih sistema u EU 1 taj postupak, ili prije proces, ne oznacava
zamjenu postojecih nacionalnih poreskih sistema za jedinstveni sistem Zajed-
nice, ve¢ stvaranje i odrzavanje uslova u kojima nacionalni sistemi neometano
treba da funkcioni$u zajedno. Stoga, jasno je da se kao kljuéni principi i novog,
koherentnog i koordiniranog poreskog sistema, podrazumijevaju: uklanjanje
diskriminacije i dvostrukog oporezivanja; sprecavanje nehoti¢énog neoporezi-
vanja i zloupotrebe i smanjenje troskova za predmete koji su pokriveni sa vise
poreskih sistema. Sama harmonizacija zato je za Uniju krajnje sloZeno pitanje,
koje zahtijeva postizanje konsenzusa prilikom odluc¢ivanja (Risti¢, 2016: 341).

Nastojanja da se sprijeci pojava dvostrukog oporezivanja rezultirala je time
da je Savjet EU 2003. godine usvojio Direktivu 2003/49/EC (Council Dire-
ctive 2003/49/EC) o oporezivanju kamata i autorskih naknada isplaé¢enih u
odnosima izmedu povezanih preduzeca, koja se nalaze u razli¢itim zemljama
¢lanicama EU. Za ovu direktivu se navodi da ¢ini jedan od tri elementa pore-
skog paketa, u kome se nalaze jo§ Direktiva o oporezivanju prihoda od Stednje
i Kodeks o obavljanju poslovanja (Ili¢-Popov, 2004: 161). Zemlje ¢lanice bile
su u obavezi da Direktivu o oporezivanju kamata i autorskih naknada imple-
mentiraju u svoja nacionalna zakonodavstva do 1. januara 2004. godine.

Prilikom neposrednog oporezivanja Evropska unija ulaze vece napore da
razvije medusobnu saradnju izmedu zemalja ¢lanica EU nego u samu harmo-
nizaciju poreskog zakonodavstva u ovoj oblasti. Namjera je drzava jasna, da
se u ovoj oblasti upravo putem razmjene informacija sprijeci poreska utaja i
poreska evazija. Ova saradnja otpocela je jos 1977. godine donoSenjem do-
kumenta Saveta 77/799/EEC (Council directive 77/799/EEC), pod nazivom
Direktiva o uzajamnoj pomo¢i nadleznih poreskih organa zemalja ¢lanica u
oblasti neposrednog oporezivanja. Direktiva je obavezala zemlje ¢lanice Unije
da razmjenjuju sve one informacije koje mogu da im omoguce tacno i korektno
utvrdivanje poreza na dohodak i imovinu. Ova direktiva je 1979. bila dopunje-
na tako da obuhvati i porez na dodatu vrijednost (Council Directive 79/1070/
EEC). Razlog za prosirivanje Direktive bio je u tome $to je porez na dodatu
vrijednost prihvacen kao opsti porez na potro$nju Sirom Zajednice, ali 1 zbog
toga Sto veliki dio sopstvenih prihoda EZ ¢ine prihodi od poreza na dodatu
vrijednost pojedinih zemalja ¢lanica. Izmjenama i dopunama iz 1992. godine
Direktiva je prosirena i na akcize (Council Directive 92/12/EEC).
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Vazno je napomenuti da se Direktiva o uzajamnoj administrativnoj pomoci
kod neposrednog i posrednog oporezivanja odnosi isklju¢ivo na utvrdivanje
poreza, a ne na naplatu i prikupljanje poreza, niti na razmjenu dokumenata.
Ona se odnosi na: poreze na dohodak, poreze na imovinu, porez na dodatu vri-
jednost i na akcize. Nisu predvidena nikakva ograni¢enja u pogledu drzavljan-
stva, niti rezidentstva poreskih obveznika. Obaveza saradnje izmedu nadleznih
poreskih organa zemalja Clanica postoji u vezi sa utvrdivanjem poreske oba-
veze kako rezidentnih, tako i nerezidentnih poreskih obveznika (Ili¢-Popov,
2004: 175-176).
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Quality of Life and Taxation Policy in the EU

ABSTRACT

In this paper, the authors tried to direct their attention to the mutual quality
of life and taxation policy in the EU by pointing out the facts related to the
effects of harmonization of certain forms of taxation within the EU and the im-
pact of that harmonization on the quality of life of citizens. Within the Europe-
an Union, activities that address the obstacles in the free movement of people,
goods and capital and free provision of services are identified. It is important
to consider what are the normative and thus the institutional framework for
the conduct of tax policy in the European Union, as well as the impact of that
policy on the quality of life of citizens in its countries. On the other hand, what
repercussions these systems within national and supranational frameworks can
have in the conduct of tax policy in Serbia, as well as in the countries in the
region and their influence on different aspects of the quality of life of its citi-
zens. Particularly they described the effects of harmonization of indirect taxes
on quality of life.
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Religijske zajednice u Bosni 1 Hercegovini
1 1zbori

SAZETAK

U listopadu 2018. godine u Bosni i Hercegovini provedeni su Op¢i izbori.
Kao i uvijek do sada, najbrojnije religijske zajednice u BiH (svejedno je li rije¢
o Islamskoj zajednici, Katolickoj crkvi ili o Srpskoj pravoslavnoj crkvi) zeljele
su dati svoj vlastiti “doprinos” kako bi kona¢ni rezultati izbora bili po njihovoj,
odnosno po volji “njihovih” politickih stranaka. S druge strane, predstavnici
najbrojnijih (nacionalnih) politickih stranaka u BiH ¢inili su sve kako bi reli-
gijske zajednice ucinili svojim istinskim sluzavkama u pribavljanju potrebnog
broja (islamsko-bosnjackih, katolicko-hrvatskih i pravoslavno-srpskih) glaso-
va, a §to su one (religijske zajednice) rado prihvacale smatrajuci svoje sluzenje
Bozici Naciji ispunjenjem Bozjeg/Alahovog plana ovdje na zemlji. Temeljne
vrijednosti nauka koji propovijedaju bile su i ostale u drugome planu.

Analizom sadrzaja tekstova koji su u predizbornom i postizbornom raz-
doblju objavljivani u dnevnim, tjednim i mjesec¢nim listovima gore spomenu-
tih religijskih zajednica, kao i analizom sadrzaja tekstova u sekularnome tisku,
autor ¢e na jednom izdvojenom “slucaju” — na provedbi Op¢ih izbora u BiH
2018. — pokusati ukazati na toliko prisutnu “religizaciju politike” 1 “politiza-
ciju religije” u suvremenim druStvima, na medusobnu “povezanost” (spregu)
“trona 1 oltara”, odnosno na ¢vrstu koaliciju religijskih zajednica s “njihovim”
izabranim politickim strankama i slijedom te analize dati svoje videnje uloge
i znacenja religije u druStvu uopée te se posebno osvrnuti na znacenje i ulogu
religijskih zajednica u oblikovanju politickih zbivanja u Bosni i Hercegovini,
od 1990. do danas.

Klju¢ne rijeéi: Bosna i Hercegovina, op¢i izbori u listopadu 2018., islam,
katolicizam, pravoslavlje, zidovstvo, religizacija politike, politizacija religije

Uvobp

Bosna i Hercegovina je veoma slozeno, kulturno i konfesionalno veoma
heterogeno i time uistinu multikulturno i multireligijsko drustvo. Bosna i Her-
cegovina je zemlja i krajolik dugoga i neprekinutog povijesnog trajanja, kako

* Prof. dr. sc., Institut drustvenih znanosti Ivo Pilar, Zagreb, e-mail: ivan.markesic22@gmail.
com
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to navodi vrsni poznavatelj bosanskohercegovackog srednjovjekovlja akade-
mik Srecko M. Dzaja, istiCuéi pri tome kako su bila rijetka razdoblja u dugoj
povijesti Bosne i Hercegovine kada je ona bila samostalna. Dugo je ona, od
1463. do 1918. godine, bila “Sav u svjetsko-povijesnim politickim i ideolos-
kim razra¢unavanjima Istoka i Zapada”, a nakon osnivanja drzave Jugoslavije
(1918) postala je “ne samo sredi$nje zemljopisno podrucje jugoslavenske drza-
ve, nego i unutarnji Sav juznoslavenskoga drustva, odnosno drustava” (Dzaja,
1999: 217).

Drustveni 1 politicki procesi koji su uslijedili nakon raspada jugoslavenske
drzave (1991) sasvim su jasno pokazali da Bosna i Hercegovina na sebi nosi
1 veliko povijesno breme, a to su “znatna duhovna nehomogenost i razlicit
politicki identitet bosanskog pucanstva”. Naime u njoj ne zive Bosanci i Her-
cegovci kao narodi, nego Bo$njaci (ranije Muslimani), Hrvati i Srbi, Zidovi i
ostali i svatko od njih ima svoje zasebno gledanje na njezinu povijest i poli-
ticku zbilju, ali i na njezinu sadasnjost i buducénost. A do toga je moglo do¢i
zato §to gotovo svi procesi koji su u njoj zapocinjali nikada nisu u potpunosti
dozreli niti bili dovedeni do kraja, nego je uvijek izvana bio nametnut “neki
novi politicki i duhovno-povijesni zaokret”. Najsnazniji se, nakon utemeljenja
Latinskog Carstva sa sjediStem u Carigradu (1201-1261), dogada osmanskim
osvajanjem Bosne 1463., nakon Cega se, navodi u istom tekstu Srecko Dzaja,
u Bosni uz postojanje katolika i kr§¢ana “Crkve bosanske” etabliraju dvije
“nove i jace konfesionalne kulture i politicke stvarnosti: srpski pravoslavei i
muslimani”.

Upravo c¢e ta okupacijska osmanska epoha u potpunosti razoriti ve¢ u sred-
njemu vijeku zapoceti “zajednicki politicki identitet bosanskog stanovnistva”,
zbog Cega ¢e Bosna vec u 15. stolje¢u prestati postojati kao jedinstveni po-
liti¢ki identitet i postati jedna od provincija Osmanskoga Carstva u kojoj ¢e
svaka od konfesionalnih skupina traziti uporiste negdje izvan Bosne. Takva ¢e
povijesna zbilja dovesti do “straha za vlastiti identitet, preosjetljivost”, bit ¢e
stvoreni “mnogi tabui, nepovjerenje i duboka duhovna otudenost medu konfe-
sijama”, a §to nisu uspjeli rijesiti ni juznoslavenski nacionalizmi kao ni jugo-
slavenski marksisti (Dzaja, 1999: 223).

U takvim je duhovno-povijesnim okvirima Bosna i Hercegovina bila tije-
kom trajanja austrougarske okupacije, zatim u Kraljevini Jugoslaviji i NDH. S
tim je povijesnim opterecenjem, o ¢emu sam pisao u svome tekstu Vrcanovo
videnje socioreligijske situacije u Bosni i Hercegovini na prijelazu stoljeca
(Markesi¢, 2010: 109-121), Bosna i Hercegovina, uz nerijeSeno nacionalno
pitanje u socijalistiCkom sustavu, doc¢ekala i raspad Jugoslavije poc¢etkom de-
vedesetih godina 20. st., nakon ¢ega je uslijedilo jedno u nizu ve¢ tijekom duge
povijesti prozivljenih ratnih razaranja, progona, ranjavanja i ubijanja njezinog
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stanovnistva. Velikosrpska agresija i rat u Bosni i Hercegovini zapoceli su na-
padom srpskih i crnogorskih rezervista te pripadnika JNA na hrvatsko selo
Ravno u op¢ini Trebinje, 1. listopada 1991. godine. Agresija i rat u BiH trajali
su — uz sukobljavanja “svih protiv svih” — do zavrsetka mirovnih pregovora
u americkoj vojnoj bazi Wright-Patterson kraj Daytona, u drzavi Ohio, 20.
studenoga 1995. Tada dogovoreni i parafirani Opci okvirni sporazum o miru
u Bosni i Hercegovini u Parizu su na svecanoj sjednici, odrzanoj 14. prosin-
ca 1995., potpisali hrvatski predsjednik dr. Franjo Tudman, predsjednik SR
Jugoslavije Slobodan Milosevi¢ i predsjednik RBiH Alija Izetbegovi¢. Tim
sporazumom ‘“‘uspostavljena je suvremena BiH kao zajednica dvaju entiteta:
Federacije BiH (51% teritorija) i Republike Srpske (49%), dok je grad Brc¢ko,
prvotno ostavljen za arbitrazu, odlukom Medunarodne arbitraze 1999. dobio
status neutralnog distrikta (Brcko Distrikt) pod sredisnjom vlaséu Medunarod-
ne zajednice.” (v. “Daytonski mirovni sporazum”, 2009)

Bosna i Hercegovina je nominalno sekularna drzava. U politicCkome smislu
uredena ustavom koji nije donesen demokratskom procedurom u Parlamentar-
noj skupstini Bosne i Hercegovine, §to znaci da je jo$ uvijek na snazi ratni, ok-
troirani, nametnuti ustav koji inaugurira nacionalnu diskriminaciju, onaj ustav
koji je sastavni dio Opceg okvirnog mirovnog, tzv. Daytonskog sporazuma
(Aneks IV) (FMP, 1997: 17-30). Potrebno je re¢i da je taj sporazum rezultat
americkim i diktatom medunarodne zajednice nametnutih mirovnih pregovora
nakon krvavoga rata u BiH (1991-1995).2 Potpisali su ga, kako je re¢eno, Fra-
njo Tudman, Slobodan Milosevi¢ i Alija Izetbegovié, iako nitko od njih nije
bio zadovoljan tim sporazumom. Zbog nesuglasja i iskljuc¢ivosti kasnijih, ali i
danasnjih predstavnika nacionalnih / nacionalistickih elita jo§ uvijek u parla-
mentarnoj proceduri nije donesen ovoj drzavi i ovome drustvu primjeren ustav
kojim bi se jamcila sva ljudska prava svim gradanima ove drzave.

A to se nije moglo dogoditi stoga $to, prema misljenju prof. Mirka Peja-
novica (2010), u postdaytonskoj BiH ni u jednom mandatu, osim u kratkom

2 Op¢i okvirni sporazum za mir u BiH, tzv. Daytonski mirovni sporazum postignut je pod pri-

tiskom americke administracije na ¢elu s Billom Clintonom, tadasnjim predsjednikom SAD,
te Richardom Holbruckom kao njegovim posebnim izaslanikom za BiH i tvorcem samoga
sporazuma. Sporazum su 21. studenoga 1995. u americkoj Zrakoplovnoj bazi Wright-Patter-
son (Ohio) parafirali, a 14. prosinca 1995., na sluzbenoj ceremoniji u Elizejskoj palaci u
Parizu, potpisali predsjednici Bosne i Hercegovine (Alija Izetbegovi¢), Republike Hrvatske
(dr. Franjo Tudman) i Savezne Republike Jugoslavije (Slobodan Milosevi¢), zatim kao jamci
Sporazuma predstavnici Europske unije, Republike Francuske, SR Njemacke, Ruske Fede-
racije, Ujedinjenog kraljevstva i Sjeverne Irske, te Sjedinjenih Americkih Drzava.
Potrebno je radi povijesne istine kazati da je navedeni sporazum u Wright-Pattersonu uime
HDZBiH parafirao prof. dr. Jadranko Prli¢, tadasnji zamjenik predsjednika Vlade i ministar
obrane Federacije BiH, uime SDS-a to je u¢inio Mom¢ilo Krajisnik, tadasnji predsjednik
Skupstine Republike Srpske, te Alija Izetbegovié, tadasnji predsjednik RBiH, uime SDA.
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vremenu 2000-2002. godine, vlast nije bila formirana na koalicijskom politic-
kom sporazumu, nego uvijek na partnerskom vladanju nacionalnih oligarhija
kojima cilj nije bio izgradnja konsenzusa radi razvoja BiH niti su se te vlasti
bavili pitanjem njezine drzavnosti. Sto je ta drzavnost bila slabija, to je moé
partnerskoga vladanja bila snaznija.

U analizi prijeratnih, ratnih i poslijeratnih procesa u Bosni i Hercegovini,
pa tako i u analizi dosadasnjih, a posebno posljednjih izbornih procesa na lo-
kalnoj op¢inskoj, zatim kantonalnoj / zupanijskoj, federalnoj i drzavnoj razini,
potrebno je uvijek polaziti od postavke potvrdene u svim empirijskim istrazi-
vanjima — da je u Bosni i Hercegovini religija “vazan marker kulturnog iden-
titeta” (Vrcan, 2000) i da je time u bitnome religijsko pripadanje odredivalo
rezultate izbora. U tome smislu moguce je analizirati i vidjeti koju ulogu je
religija imala u dramati¢nim procesima koji su se dogodili devedesetih godina
u Bosni i Hercegovini i koji su se na razini svakidasnjice manifestirali, izme-
du ostalog, i u obliku “radikalnih promjena u strukturi stanovnistva na tom
prostoru”, a to znaci u strukturi stanovnistva nakon “etnickoga ciS¢enja”. Us-
poredbom popisa pucanstva iz 1991. i onoga provedenog 2013. sasvim jasno
se zrcale razmjeri “CiS¢enja” onih koji ne pripadaju veéinskoj nacionalno-re-
ligijskoj zajednici na tome terenu. Jesu li i koliko su takvome stanju pomogle
propovijedi, ponasanja i djelovanja pripadnika religijskih zajednica, tesko je
reci, ali moglo bi se istraziti?®

Ono §to karakterizira suvremenu bosanskohercegovacku zbilju na Siroj
drustvenoj razini jest zaokret od prijeratne sekularizacije k desekularizaciji
drustvenog zivota i snaznom ulasku religije na “ispraznjeni trg ideja” (Zuleh-
ner i Tomka, 1999). Naime, u vrijeme drzavnoga socijalizma, odnosno u soci-
jalistickim zemljama u kojima se vrSila drzavna ateizacija drustva — kao $to je
to bilo u bivsoj Jugoslaviji — religijske zajednice bile su, kako u svome ¢lanku
Religija i politika u postkomunistickim drzavama Srednjoistocne i Istocne Eu-
rope navodi Detlef Pollack (2002:15), njemacki sociolog religije, “politicki
potiskivane i ideoloski stigmatizirane”. Medutim, krajem 1980-ih, odnosno
politickim preokretima u tim zemljama, one pocinju dobivati na politi¢koj re-

> A da bi se dobila prava slika o odnosu ve¢inskih religijskih zajednica u Bosni i Hercegovini

prema ratu i prema uspostavi mira, potrebno je “zraknuti” npr. u knjigu fra Velimira Blaze-
vi¢a, objavljenu samo tri godine nakon rata, Katolicka crkva i rat u Bosni i Hercegovini:
dokumenti o stavovima i zauzimanju Katolicke crkve za mir i postivanje ljudskih prava i
gradanskih sloboda i za o¢uvanje drzave Bosne i Hercegovine (1989—1996), zatim u knjigu
prof. dr. Ivana Cvitkovica, Konfesija u ratu, Sarajevo — Zagreb, 2004, kao i mnoge ¢lanke
razlicitih autora u Svjetlu rijeci, Bosni franciscani (¢asopisu bosanskih franjevaca) te Vihbo-
snensiji (Casopisu KBF-a u Sarajevu), kao i u izdanjima Islamske zajednice u Bosni i Herce-
govini: Preporod, Takvim, Glasnik Islamske zajednice, Islamska misao i drugim u razdoblju
od pocetka devedesetih godina 20. stoljeca pa do sredine prvoga desetljeca 21. stoljeca.
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levantnosti i vaznosti. Medutim, relevantnost i vaznost religijskih zajednica u
novome politiCkom kontekstu, posebno u posljednjih dva desetlje¢a, poprima
neke posebne oblike. Ne tece vise “med i mlijeko” u odnosima tih dviju “insti-
tucija” — drzave i crkve, politike i religijskih zajednica.

Mnostvo je ¢imbenika koji su na to utjecali i utjecu. Pollack smatra da u
to spadaju procesi modernizacije i religijske pluralizacije. O pluralizmu, pa
time i religijskome, kao novoj paradigmi suvremenoga svijeta govori i Peter
L. Berger u svojoj knjizi “Oltari moderne. Religija u pluralistickim drustvima”
(2015).

Uloga religije, odnosno religijskih zajednica u tim zemljama, pa tako i u
Bosni i Hercegovini, bila je krajem 1980-ih izuzetno velika. Bilo je to raz-
doblje u kojem se, nakon jednoga dugog i za odnose religijskih zajednica i dr-
zave mucénoga razdoblja, dogadao povratak religije na javnu drustvenu scenu.
Tada su se religijske zajednice pojavile kao glasonose “intelektualaca i radni-
ka, socijalista 1 antikomunista, angaziranih i distanciranih kr§¢ana” (Pollack,
2002: 15).

U drustvu se osjecala potreba vrac¢anja izvornim religijskim vrijednostima,
onim vrijednostima do kojih socijalistickome rezimu nije bilo stalo. Problem
je nastao Sto je pad socijalistickog sustava vlasti u tim zemljama bio neoce-
kivan i Sto je iznenadio i same religijske zajednice, jer su se ve¢ bile navikle
na koegzistenciju u socijalistickome drustvu, na odvojenost crkve od drzave,
ali i odvojenost drzave i crkve.* Zbog toga je novo vrijeme bilo vrijeme du-
hovnoga vakuuma — vrijeme u kojem nisu bile pripremljene vrijednosti koje
bi bile trebale zamijeniti one stare socijalisticke. lako su gradani, a ponajvise
vjernici — kako pravoslavci tako i muslimani, a posebno katolici — o¢ekivali od
religijskih zajednica veéi angazman u rjesavanju svakodnevnih Zivotnih pita-
nja, “religijske zajednice nisu bile spremne prihvatiti ove izazove” i to, kako
navodi Pollack (2002: 16), iz jednoga jednostavnog razloga: “bilo im se tesko
suociti sa slobodom, demokracijom, trziSnom privredom, kulturnim pluraliz-
mom i religijskim individualizmom”.

Tako je, navodi dalje Pollack, npr. u Rusiji Ruska pravoslavna crkva ustala
protiv duhovnog i moralnog relativizma i zahtijevala pravo monopola na isti-
nu. Slicno je bilo i u Poljskoj, niSta manje u Hrvatskoj i Bosni i Hercegovini,
jer su sli¢no kao i u Rusiji i Poljskoj ovdje predstavnici Islamske zajednice,

4 A da bismo mogli mjeriti stupanj pravne odvojenosti religijske zajednice i drzave, primjenju-

je se sljedecih pet kriterija (Pollack, 2002: 18):

1. Postojanje drzavne crkve

Postojanje teoloskih fakulteta na drzavnim visokoskolskim ustanovama ili sveucilistima
Od drzave financirana nastava vjeronauka na javnim $kolama

Postojanje vojnih, odnosno zatvorskih dusobriznika

Porezne olaksice za religijske zajednice, financijska potpora

woh e
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Katolicke crkve i Srpske pravoslavne crkve javno preporucivali svojim vjerni-
cima za koje stranke je dobro dati glas na izborima, a za koje nije. Iz njihovih
poruka bilo je vidljivo kome bi trebali dati svoj glas dobri Hrvati katolici, dobri
muslimani Bo$njaci i dobri pravoslavci Srbi, a za koga ne.

S vremenom u nekim gore spomenutim zemljama religijske zajednice gube
politicki utjecaj s pocetka devedesetih. Postale su u mnogim segmentima ne-
potrebne, smetajuce kako dnevnoj tako i onoj dugoroc¢noj politici. No, religij-
ske zajednice nisu se mirile s tim nepovoljnim drustvenim statusom, posebno
u Bosni i Hercegovini. Trazile su “nove izlaze” u javnost. I nasle su ga u izbo-
rima. Osjetile su da bi prigodom izbora mogle uskociti u “politicko kolo” i za-
igrati u njemu kao kolovode / predvoditeljice, posebno kad je rije¢ o ocuvanju
nacionalnog, religijskog i kulturnog identiteta, kao ¢uvarice sje¢anja, narodne
i religijske memorije.

Svoju ocjenu znacenja i uloge povijesnih religija u Europi, posebno u po-
litickome Zivotu zemlje, dao je veliki njemacki filozof Erich Fromm u tekstu
Totemizam, religija, neuroza, i nju bismo mogli primijeniti i na Bosnu i Her-
cegovinu. On kaze:

Ali povijesna religija uvijek je iznova kapitulirala pred svjetovnom vlaséu i stupala
u kompromise sa njom. Mnogo se vise bavila nekim dogmama negoli ostvariva-
njem ljubavi i skromnosti u svakodnevnom zivotu. Nije se neprekidno i nepopust-
ljivo suprotstavljala, kad je svjetovna vlast krsila duh religioznih ideala; naprotiv,
i sama je stalno sudjelovala u tom nasilju. Da crkve zastupaju istinski duh Deset
zapovijedi ili Zlatnog pravila, a ne samo rijeci, mogle bi biti mo¢ne snage koje
sprjecavaju povratak obozavanju idola. Ali kako je to vise izuzetak nego pravilo,
mora se postaviti pitanje, i to ne s antireligioznog stajaliSta, nego iz brige za co-
vjekovu dusu: mozemo li povjeriti crkvi da bude zastupnik religioznih potreba, ili
moramo odvojiti ove potrebe od organizirane, tradicionalne religije, da bi sprijecili
rasulo naSe moralne strukture? (Fromm, 2000: 39)

Navedena Frommova ocjena o znacenju i ulozi povijesnih religija moze
zacuditi samo one koji bi zeljeli zaboraviti sve one kompromise u koje su stu-
pale nase povijesne religije (islam, katolicizam, pravoslavlje i zidovstvo) kako
u Bosni i Hercegovini tako i u drzavama u njezinu okruzenju. I ne samo da su
neko¢ stupale, nego i danas stupaju.

Naime, u ovih gotovo 30 godina postojanja “daytonske” drzave Bosne i
Hercegovine svjedocili smo da postoje mnogi koji su, kazano Frommovim
rijeCima, “bezgrani¢no bili i (koji bezgrani¢no) jesu odani svojoj politi¢koj
stranci”, kojima je “jedino mjerilo vrijednosti i istinitosti interes stranke, za
koje je zastava simbol vlastite grupe, sveti predmet”. Stoga, mozemo reci da
su ti pojedinci, odnosno mnogi od nas, pripadnici “religije klana”, odnosno
“obozavatelji totema” i sljedbenici vjere u toteme — Sto takoder nikoga ne izne-
naduje — jer te toteme i tu vjeru prihva¢éamo kao savrSeno racionalan sustav.



72 DuaALoG

Ne cudi stoga da su zastava, grb, stranka i teritorij na kojem se nalaze ta tri
simbola zalog neupitne Zrtve i herojstva.

Ako sumnogi od nas danas obozavatelji tih 1 takvih “iskonskih”, aboridzin-
skih oblika religije, onda se s pravom postavlja pitanje uloge nasih monote-
istickih religija i njihovih ovozemaljskih prezentacija u Bosni i Hercegovini
— Katoli¢ke crkve, Islamske zajednice, Srpske pravoslavne crkve i Zidovske
zajednice: “je li uloga suvremenih monoteistickih religija u tome da spase co-
vjeka od takve regresije, od pada u totemizam, i nije li vjerovanje u Boga jam-
stvo protiv povratka obozavanja predaka, totema ili zlatnog teleta?”

Nazalost, boreéi se za o¢uvanje religijskim simbolima (minaretima, zvoni-
cima, krstovima, krizevima, menorama) obiljeZenoga religijsko-nacionalnog
teritorija Bosne i Hercegovine, nase povijesne religije nisu uspjele “oblikovati
karakter covjeka u skladu sa svojim proklamiranim idealima”. A da su ove i
ovakve ocjene jednog Marxovog ucenika to¢ne, pokazala su dogadanja prije,
tijekom i nakon rata u Bosni i Hercegovini (1991-1995).

Takoder, i najnovija zbivanja, odnosno najnovije zbijanje nacionalnih i reli-
gijskih redova u Bosni i Hercegovini, svakodnevno potvrduju ve¢ prihvacenu
ocjenu bosanskoga franjevca fra Drage Boji¢a da bosanskohercegovacko drus-
tvo ve¢ gotovo punih trideset godina “na razlicite naCine trpi ‘diktaturu religij-
skog’ i to onog negativnog i ruznog unutar bosanskohercegovackih religijskih
vjera”. Mnogi se slazu u tome da je, kako navodi ovaj fratar, “previse religije u
javnosti”, §to Steti i njoj samoj, a i onemoguéava da se gradi sekularno drustvo
unutar kojeg Ce i religija imati svoje mjesto kao njegov stimulativni i proroc-
ki dio, a ne kao ¢udoviste koje plasi ljude i koje se posvuda ukazuje. (R. D.,
2018) Jer, navodi dalje fra Drago, “Bosna i Hercegovina jedino i ima Sansu
kao sekularna drzava”, a da bi to postala, ona mora “usvajati i provoditi zakone
modernih demokratskih drzava, rijeSiti nacionalna pitanja i umanjiti druStveni
utjecaj religije, ne u smislu da religiju marginalizira ili da ju dokida, jer bi to
bilo krsenje vjerskih prava i drzavno nasilje, ve¢ da postavi granice religijskog
utjecaja”. Naime, u Bosni i Hercegovini se, ali koliko znamo i u Hrvatskoj,
“puno govori o vjerskim pravima”, ali malo ili nikako “o granicama tih prava
i privilegija koje se zloupotrebljavaju za interese religijskih institucija i poje-
dinaca”. A to znaci, kazano Frommovim rijecima, da “Covjek koji je bezgra-
ni¢no odan svojoj drzavi ili svojoj politickoj stranci, kojem je jedino mjerilo
vrijednosti i istinitosti interes drzave ili stranke, za koga je zastava, kao simbol
vlastite grupe, upravo sveti predmet, pripada religiji klana i obozavanja tote-
ma, ¢ak i ako je to savrSeno racionalan sustav u njegovim oc¢ima ($to, naravno,
vjeruju svi poklonici bilo koje primitivne religije).” (Fromm, 2000: 37-39).
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Polaze¢i od ovdje iznesenih premisa, ovdje bih Zelio govoriti o ulozi, odno-
sno o odgovornosti religijskih zajednica u BiH za stanje u kojem se ova zemlja
nalazi. U tome smislu Zelio bih se osvrnuti na nekoliko tema:

1) Usporedba odnosa politike i religijskih zajednica na izborima za Europski

parlament 2019.

2) Bosna i Hercegovina danas

3) Proizvodnja straha od drugoga i druk¢ijeg — Modus operandi politickih eli-
ta u BiH uo¢i i nakon izbora

4) Simbioza politickog i religijskog — uloga religijskih zajednica u predizbor-
nim i postizbornim procesima u Bosni i Hercegovini (nekoliko primjera)

5) O “religijskome” sudjelovanju na izborima u Bosni i Hercegovini

A da bismo vidjeli jesmo li mi u Bosni i Hercegovini jedini koji smo u cije-
losti religijsko-etnicki sijamski blizanci: jedna stranka = jedna religija = jedna
nacija, u kojoj religijske zajednice Zele utjecati na rezultate izbora, navest ¢u
ponajprije nekoliko primjera na koji nacin religijske zajednice u nekim zapad-
noeuropskim zemljama Zele utjecati na rezultate izbora.

USPOREDBA ODNOSA POLITIKE I RELIGIJSKIH ZAJEDNICA
NA IZBORIMA ZA EUROPSKI PARLAMENT 2019.
(DRIESCHNER, 2019)

Analizom izbora za Europski parlament odrzanih 26. svibnja 2019. poka-
zalo se da Europu, unatoc¢ postojanju iste (kr$¢anske) religije, malo §to od toga
povezuje. Naime, Europska unija nije nastala kao na kr§¢anstvu utemeljena
zajednica, nego kao pokusaj, kao na pravnim propisima utemeljeni projekt pre-
vladavanja krvavih povijesnih konflikata, pri cemu crkve nisu puno doprinijele
za njihovo razumijevanje. Kada predstavnici lijevih europskih stranaka govore
o Europskoj uniji, oni taj projekt ocjenjuju kao prevladavanje i brisanje nacio-
nalnih, krvlju iscrtanih granica. A kada o projektu govore predstavnici desnih
stranaka, tada je rije¢ “o obrani ili rekonstrukciji nacionalnih identiteta u ¢ijem
su nastajanju doti¢ne mjesne / nacionalne crkve imale udjela”.

Danasnja rascijepljenost u Europskome parlamentu nalazi se na obje stra-
ne tzv. “konfliktne crte”, posebno u raspravama o useljavanju, o priznavanju
homoseksualnih partnerstava, o pobacaju, o eutanaziji. Kako je i u ovim pita-
njima krsc¢anstvo rascijepljeno na ono moderno i postmoderno i ono tradicio-
nalno i predmoderno, tesko je govoriti o kr$¢anstvu kao ujediniteljskoj snazi
Europske unije. O medusobnim sporenjima crkve i drzave govori se posebno
uoci izbora u svim njezinim ¢lanicama.

Tako se u Belgiji uoci izbora sporovi vlasti i Crkve vode kako o svjetona-
zorskim pitanjima (legalizaciji eutanazije — legalizirana 2002.) tako i o svakod-
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nevnim pitanjima, kao $to je prihvat i smjestaj izbjeglica, odrzavanje nastave
vjeronauka, ulasku drzave u podrucja koja Crkva smatrala da njoj pripadaju.
Ni u Nizozemskoj, u kojoj je svaki Cetvrti stanovnik katolik, a svaki Sesti pro-
testant, dok vecinu ¢ine nereligiozni. Crkve nisu suglasne s liberalizacijom
pomoc¢i kod umiranja (eutanazije) i istospolnih brakova. Kad je rijec o izbjegli-
cama, sli¢na situacija je i u Italiji, u kojoj je ministar unutarnjih poslova, inace
Celnik desne Lige, Matteo Salvini dosao u sukob s Katolickom crkvom zbog
izbjeglica. ISlo se dotle da je katolic¢ki ¢asopis Famiglia Christiana u njemu
vidio vraga pa je napisao: Vade retro! — Odlazi (sotono)! Ne treba ¢uditi da su
ga koalicijski partneri izigrali i da viSe nije u vlasti. Na sli¢na sporenja Crkve
1 drzave nailazimo i u Austriji, posebno zbog socijalne i imigracijske politi-
ke, smatrajuci je krutom i nekr§¢anskom, odgovornom za podjelu u drustvu.
Ostaje nam vidjeti hoc¢e 1i Kurz, novi predsjednik Austrijske vlade, usprkos
protivljenju beckoga kardinala Schonborna, ostvariti svoje obecanje da ¢e uki-
nuti “paralelna drustva, politizirani islam ili radikalne tendencije islama” jer
one “nemaju mjesta u nasoj zemlji” te u duhu novih mjera protiv katastrofal-
nih rezultata multikulturalizma u zapadnoj Europi kao i politike novog duha i
novih pravila zabraniti noSenje burki u osnovnim skolama, smanjiti socijalne
pomoc¢i velikim obiteljima i djecji doplatak stranim radnicima Cija djeca Zive
u inozemstvu, smanjiti poreze, reformirati birokratski zdravstveni sustav te
provoditi strozu kontrolu granica Europske unije.

U Gr¢koj, kao jedinoj drzavi u svijetu u kojoj je pravoslavlje drzavna reli-
gija, Crkvi je uspjelo svojim angaziranjem uoci izbora pripomo¢i da Kyriakos
Mitsotakis i njegova Nova demokracija pobijede lijevu Syriza — vladu Alexisa
Tsiprasa, koja je namjeravala ustavom urediti religijsku neutralnost grcke dr-
zave, ¢ime bi preko 10.000 pravoslavnih sveéenika izgubilo status drzavnoga
sluzbenika.

Medutim, nigdje drzavna vlast nije u tako tijesnoj povezanosti s nacional-
nom crkvom kao u Poljskoj, u kojoj je predsjednik Jarostaw Kaczynski, po-
tvrden na izborima 13. 10. 2019., razvio vlastitu teologiju: Zapovijed Ljubi
bliznjega svoga kao samoga sebe odnosi se ponajprije na pripadnike vlastite
nacije. I u Irskoj, uz probleme oko Brexita i opasnost od meduvjerskih nereda,
irski biskupi su se ukljucili u rasprave o referendumu o promjenama Ustava u
dijelu u kojem se govori o razvodu braka. Ne zaboravimo da je Crkva 2015.
izgubila bitku u raspravi o istospolnim brakovima, prosle 2018. oko legalizaci-
je pobacaja, a ove 2019. oko vremena Cekanja za razvod braka. Naime, prema
ranijem zakonu, Irci su morali Zivjeti Cetiri godine odvojeno pa tek onda po-
krenuti proces razvoda. Sada je to razdoblje smanjeno na dvije godine.

Unato¢ odvojenosti drzave i crkve, Francuska vlada (predsjednik Macron
redovito se sastaje s predstavnicima kr§¢ana, muslimana, zidova i budista) po-
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kusava religijske zajednice ukljuciti u javnu debatu, posebno o vaznim nacio-
nalnim pitanjima kao $to je bio $trajk “zutih prsluka”. Uoci izbora za Parlament
EU katolicki biskupi zauzeli su politic¢ki stav: podsjetili su na povijesna posti-
gnucéa Europske unije i pozvali vjernike da izidu na izbore, Sto se indirektno
moglo shvatiti kao pledoaje protiv ekstremno desne i prema EU neprijateljski
usmjerene politi¢ke stranke Marine le Pen.

U Madarskoj Viktor Orban sebe vidi kao spasitelja kr§¢anske Europe od
najezde muslimana s istoka, uziva potporu svoje kalvinisticko-reformirane cr-
kve, koja je mala, ali veoma utjecajna, i kojoj pripada svaki osmi Madar. Tra-
dicionalno kalvinisti podupiru sakraliziranje drzave i nacionaliziranje crkve.
Najvece religijska zajednica je Rimokatolicka crkva, dok je Evangelicko-lute-
ranska crkva manjinska. One su u sporu s Orbanom oko migrantske politike,
kriminalizacije beskuénika i progona George Sorosa. Katolici su na distanci s
Orbanom, evangelici su javno protiv njega, zbog ¢ega su i kaznjeni. Izbaceni
su iz nekih drzavnih projekata potpore. S Katolickom crkvom Orban jo§ ne
ulazi u javni spor.

U Svedskoj, najsekularnijoj i najindividualisti¢kijoj europskoj zemlji —u ko-
joj samo jedna petina izjavljuje da je religiozna — kr§¢anstvo je potisnuto iz jav-
noga zivota i iz §kola. UnatoC tome, crkve ipak uspijevaju izic¢i u javnost i sudje-
lovati u javnim diskusijama u kojima krs¢anske vrijednosti pocinju dobivati na
vrijednosti. U Spanjolskoj, koja je zbog seksualnog zlostavljanja mladih, uple-
tenosti ¢asnih sestara u sistematsku kradu novorodene djece u vrijeme Francove
diktature 1 njihovo udomljivanje u bogatim $panjolskim obiteljima, veoma brzo
“iskliznula” iz okrilja (krila) Katolicke crkve, iako ne prihvacaju novu socijali-
sticku vladu, koja je ostvarila svoje obecanje i posmrtne ostatke diktatora Franca
izmjestila iz mauzoleja udaljenog 50-kilometara od Madrida na jedno javno gro-
blje pored glavnog grada Spanjolske, biskupi su u predizborno vrijeme bili pro-
tiv govora mrznje prema strancima koju propovijedaju novi desnicari i njihovi
populisti. [ako za veliku ve¢inu Danaca religija ne igra neku posebnu ulogu, ipak
su u velikoj vecini ¢lanovi Evangelicko-luteranske pucke crkve, koju mnogi vide
kao drzavnu crkvu, jer drzava postavlja vodstvo, kreira kadrovsku politiku crkve
iuzdrzava je. Desni populisti u predizbornim nastupima naglasavaju krs¢anske
korijene zemlje, iako opada utjecaj kr§¢anstva u mnogim segmentima drustva.
U Velikoj Britaniji, u vrijeme stranackih nadmetanja za izbore za Europski
parlament, crkve su Sutjele. Razlog — Brexit je izazvao rascjep ne samo u se-
kularnom drustvu nego i u crkvama. Dok su vode¢i ljudi anglikanske drzavne
crkve, kao npr. Justin Welby, nadbiskup Canterburya, u Europskoj uniji vidi
dobru i korisnu stvar, mnogi biskupi su za izlazak Britanije.

U Njemackoj je na proslim izborima za Bundestag 24. rujna 2017. na bi-
ralista iziSlo 61,5 milijuna biraca. U predizborno vrijeme glavna tema bila je



76 DuaALoG

religija. On je postala temom u izbornim programima, §to do tada nije bio
slucaj, osim u ve¢ najveé¢im tradicionalnim strankama: CDU i CSU, u ¢ijim
izbornim programima religija ima zaseban pasus. U drugim strankama koje
se orijentiraju prema AfD — Alternativa za Njemacku, kr$¢anstvo se pojavljuje
kao granica prema islamu, $to se dalo primijetiti i u javnoj debati, posebno kad
je rije¢ o noSenju rupca / marame. Zaklju¢no, moze se re¢i da u Njemackoj
2017. religija nije bila pitanje vjere, nego pitanje granice. Postala je marker,
oznaka. No, obje velike crkve — Katoli¢ka i Evangelicka luteranska crkva — po-
zvale su svoje ¢lanove da izidu na izbore uz naznaku da je samo sudjelovanjem
na izborima moguée graditi demokratsko drustvo i u njemu Zivjeti, kritizira-
juéi pri tome nastupe predstavnika pojedinih politickih stranaka u kojima se
izrazava iskljuCenost i mrznja, posebno nakon dolaska (imigracije) velikoga
broja osoba drugoga, “islamskoga” vjerozakona, $to je prema njihovu iskazu
njihovu drzavu ucinilo Sarenijom i bogatijom. Jer, “nitko u Njemackoj ne smije
biti diskriminiran zbog svoje vjere, boje koze, spolne orijentacije ili nacionalne
pripadnosti”, uz napomenu da Njemacka mora ostati otvorena zemlja i dalje
“preuzimati odgovornost za najslabije 1 najranjivije skupine”. Uz to, nisu za-
boravili svojim vjernicima napomenuti, posebno nakon odluke Britanske vlade
da napusti Europu, da je “samo ujedinjena Europa jamac mira i slobode na
naSemu kontinentu i kao takva jedinstvena moze davati impulse za uspostavu
medunarodnog poretka mira i za uspostavu ekoloski i socijalno pravedno obli-
kovanje medunarodnih gospodarskih odnosa.” (KNA, 2017)

Iako su crkva i drzava u Sjedinjenim Americkim Drzavama strogo razdvo-
jeni (nema crkvenoga poreza niti drzava na bilo koji nac¢in podupire religijske
zajednice), ipak je religijsko vjerovanje u SAD nesto §to je sveprisutno: 94%
Amerikanaca vjeruje u Boga: 80% krSc¢ani, od ¢ega oko 26% katolika, razli-
¢itim protestantskim denominacijama pripada oko 54% Amerikanaca, baptisti
(17,2%) 1 metodisti (7,2%). Oko 1,4% Amerikanaca pripada zidovstvu. Ostalih
18% ¢ine oni koji ne vjeruju, zatim slijede muslimani, hinduisti i budisti.> U
tome smislu, vjernici su u najve¢em broju i bira¢i. Oni u bitnome donose odlu-
ke tko ¢e vladati Amerikom. Stoga su i teme koje npr. predsjednicki kandidati
iznose u svojim kampanjama u cijelosti okrenute potrebama tih biraca-vjer-
nika. Ne ¢udi stoga da i kandidati rado isti¢u svoju religijsku pripadnost, od-
nosno svoju religioznost, kako bi time bira¢ima pokazali da oni svoj Zivot
usmjeravaju prema istim moralnim vrijednostima kao i njihovi biraci, jer je za
mnoge od njih moral vazniji negoli ekonomija! (Troll, 2004) S druge strane,
na odluke i orijentacije birackoga religioznog tijela u bitnome utje¢u ucenja
njihovih religijskih zajednica. Takoder, konfesionalna pripadnost veoma ¢esto

5 Wikipedia, “Sjedinjene Americke Drzave”.
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znaci 1 za koga ¢e dotiCna osoba glasati, za koju politicku opciju. Takoder,
teme jednospolnih brakova, pobacaja i istrazivanja jajnih stanica su tabu teme
za mnoge bijele protestante, zbog ¢ega su oni naklonjeniji republikancima,
dok su protestantski Afroamerikanci, kao i gore navedene ugrozene drustvene
grupacije, naklonjeniji demokratima, jer se bore za njihova manjinska prava.
Najveci utjecaj na bira¢e unutar republikanskoga birackog tijela ima organi-
zacija Christian Right, osnovana 1920. godine. Republikanska stranka i Chri-
stian Right ¢ine simbiozu, “jedno tijelo”. Svoju su neovisnost Zrtvovali radi
visih interesa. Tu su i druge protestantske organizacije: Christian Coalition,
Moral Majority, Christian Voice 1 Family Research Council. Uz ove postoji
i tzv. ameri¢ka civilna religija, kako ju je nazvao sociolog religije Robert N.
Bbellah. Rije¢ je o religioznim simbolima i ritualima iz Biblije koji se koriste
ponajvise prigodom javnih nastupa i inauguracijskih predsjednic¢kih govora.
Rije¢ je o pojmovima kao $to su izlazak, izabrani narod, obecana zemlja, Novi
Jeruzalem, Zrtvena smrt i ponovno rodenje. Time civilna religija stvara simbi-
ozu religije 1 politike, ali svakako ne simbiozu crkve i drzave.

BosNA 1 HERCEGOVINA DANAS

U Bosni i Hercegovini vrijeme kao da se dijeli
na ono predizborno i postizborno.

Ivan Cvitkovié (2019: 79)

Kad je rije¢ o Bosni i Hercegovini, ali i o drugim bivSim jugoslavenskim
republikama, potrebno je reci da je nesporno da je nacionalizam na prostorima
bivse drzave Jugoslavije od sredine sedamdesetih u bitnome odredivao i, kako
navodi prof. Srdan Vrcan, “odredio prirodu glavne struje u politici 1 kulturi”
i da je time, posebno pocetkom devedesetih godina, stekao “status drzavne
politike” temeljem koje je mogao postati i glavni pokreta¢ procesa “global-
ne drustvene, ideoloske, ekonomske i kulturne dekonstrukcije i rekonstrukcije
ovih prostora” (Vrcan, 2006: 36, 39). Nacionalizam je, prema njegovim rije-
¢ima, nastupio s javnom pretenzijom da “predstavlja a) primjerenu politicku
strategiju za brz izlazak ovih prostora iz dugotrajne i teske globalne druStvene
krize (...)” ili pak kao “nacin za svojevrsno blokiranje krize i nekih njenih
mogucih dezintegrativnih drustvenih ucinaka” (Vrcan, 2006: 36). Nacionali-
zam je naposljetku, navodi na istome mjestu prof. Vrcan, ne samo prakti¢no
“zaposjeo sve institucije 1 poluge vlasti nego je svojim sadrzajima kolonizirao
sveukupnu javnu scenu” (...) pa je velikim dijelom “zaposjeo i svijet Zivota i
svakidasnjice”.

Nacionalizam se, kazano rije¢ima Johna Keanea, nije pojavio kao negacija
demokracije, nego kao jedan od njezinih “otrovnih plodova” i kao jedna od
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opasnosti koja sa sobom nosi i “visak demokracije” (Keane, 1998). Naime,
nacionalizam ima jezgru koju ¢ine fanatici. Njegove granice su nepropusne, na
njima postoje prijelazi i grani¢na policija Cija je zadac¢a prepoznavati domace
i strane neprijatelje nacije. Za razliku od nacionalnog identiteta, Cije granice
nisu fiksne i ¢ija je tolerancija prema razlici i otvorenost prema drugim obli-
cima zivota kvalitativno veéa, nacionalizam, navodi dalje Keane, zahtijeva od
svojih pristasa da vjeruju u sebe i da vjeruju u to vjerovanje, da vjeruju da nisu
sami, da su ¢lanovi zajednice vjernika poznate kao Nacija, kroz koju mogu po-
sti¢i besmrtnost. Nacionalizam zahtijeva od njih i njihovih voda da sudjeluju
u “svakodnevnom plebiscitu”. Ta razina ideoloske opredijeljenosti osigurava
da se nacionalizam pokre¢e govedom voljom za pojednostavljenjem stvari —
onom vrstom upute koju je izdao Bismarck: “Nijemci! Mislite svojom krvlju!”
(Keane, 1993: 8).

Dvadesetéetverogodis$nja poslijeratna politicka i Zivotna praksa u Bosni i
Hercegovini pokazale su da Daytonski sporazum, kao okvirni sporazum, nije
dao niti je, zapravo, mogao dati odgovore na sva pitanja koja se svakodnevno
postavljaju u ovoj zemlji. Njime je okonc¢an rat u Bosni i Hercegovini, u ko-
jem je, prema rezultatima istrazivanja Istrazivacko-dokumentacionog centra
(IDC), ubijeno i nestalo 97.207 ljudi, Sto je prema rije¢ima Mirsada Tokace,
direktora IDC-a, 2,22 posto od ukupnoga broja stanovnistva u BiH prema po-
pisu iz 1991. godine (NN, 27), dok je veliki broj stanovnika prognan i rase-
ljen. Tim sporazumom uspostavljena je Bosna i Hercegovina kao suvremena,
demokratska drzava. Ona je time izgubila dotadasnji status republike i postala
“krpljac¢ina” od dvaju entiteta i jednog distrikta: Federacije Bosne i Herce-
govine (FBiH), Republike Srpske (RS) te Distrikta Brc¢ko. Sve to znaci da
je u Daytonu potvrdena ratom izvrSena podjela zemlje i da je etni¢ko nacelo
postalo glavno “eliminacijsko sredstvo” na svim razinama vlasti u poslijerat-
nome razdoblju — sve do danas. To znaci da tim ugovorom nije uspostavljena
politicka stabilnost zemlje. Zapravo, stanje nestabilnosti postalo je jednom od
konstanti daytonske Bosne i Hercegovine.

Veliku potporu odrzavanju takvoga stanja daju religijske zajednice u Bosni i
Hercegovini. Jos uvijek nije odrzan nijedan zajednicki sastanak Cetiriju religij-
skih zajednica u BiH (Islamske zajednice, Katolicke crkve, Srpske pravoslav-
ne crkve i Zidovske opéine) s kojeg bi izisle sa zajedni¢kim prijedlogom budu-
¢ega uredenja BiH i time pomogle politickim elitama oko politickog uredenja
drzave. Moglo bi se, stoga, re¢i da su etnopolitika i religijski nacionalizam
dvije glavne simbolske znacajke Bosne i Hercegovine u postdaytonskoj eri
(Dzihi¢, 2008), zbog Cega jos uvijek nisu ponudeni ¢vrsti politicki temelji na
kojima bi se moglo izgraditi jednu suvremenu, demokratsku drzavu s velikim
izgledima da uskoro postane jednom od ¢lanica Europske unije i NATO-pakta.
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Upravo zbog takvog stanja stvari i izbori u Bosni u Hercegovini, a posebno
oni op¢i, postaju popriste medunacionalnih sumnjicenja i sporenja. Ne treba
stoga cuditi da te 2018. godine stanje u BiH nije bilo nista drukcije od stanja
pocetkom devedesetih godina prosloga stoljeca. I tada je, kao i prije godinu
dana, sve bilo u nacionalnom i nacionalistickom prebrojavanju: u skupstinama,
vladama, ministarstvima, $kolama, sveucili§tima, kulturnim i obrazovnim in-
stitucijama, poduzeéima, Sumarijama, ribogojilistima, zapravo: u dusama lju-
di, u njihovim mjestima stanovanja, u obiteljima. A tako je, zapravo, i danas!
Jos uvijek su na djelu medusobna nacionalna izracunavanja: tko je tko, odakle
potjece, §to je, Ciji je, kojoj stranci pripada, koliko je 1 gdje dobio glasove.

Svjedoci smo, takoder, da ni nakon vise od godinu dana od provedenih
izbora nije formirana izvr$na vlast. Odgovornost za to snose isklju¢ivo nacio-
nalne politicke elite ove zemlje, one politicke opcije koje su na proslim izbo-
rima dobile najveci broj glasova. A kako su u namicanju glasova za pojedine
politicke opcije, odnosno za pojedine politicke stranke, veliku ulogu imale,
odnosno “odigrale” religijske zajednice, postavlja se i pitanje odgovornosti tih
zajednica za sadasnje stanje u zemlji.

Medutim, u nabrajanju i analizi pitanja o povijesnoj odgovornosti za pojavu
nacionalizma i raspad Jugoslavije, Vrcan govori i o povijesnoj odgovornosti
u smislenome kontekstu “izazova i odgovora” te navodi nekoliko izazovnih
¢injenica nastalih uruSavanjem socijalistickog sustava. U prvi niz izazovnih
¢injenica on ubraja kako “nove mogucénosti djelovanja za religiju i religijske
institucije”, $to se ocitovalo u tome da su postale vazne javne institucije “s veo-
ma znacajnim politickim legitimacijskim potencijalom i funkcijom” postajuci
time nekom vrstom “normalnog nadsvodujuceg sistemskog svetog baldahina”
tako i javnu politizaciju religije kao i svojevrsnu religizaciju politike (Ro-
bertson, 1989: 13), nastalih ponajprije etnifikacijom politike i politizacijom
etnickog, ali i promjene koje su nastale u naravi stoljetnih izazova religiji. Na-
ime, umjesto s ateizmom kao glavnim neprijateljem, krS¢anstvo se, ali i islam,
susrelo sada s pluralizmom kako u religijskim tako i u drustvenim odnosima,
odnosno s otvorenim i slobodnim trzistem religija i religijskih usluga (Vrcan,
2006: 60-61).

Drugi niz izazovnih Cinjenica ocitovao se u proliferaciji “visoko postav-
ljenih zahtjeva i javnih ocekivanja od religije” koja je u ovim tranzicijskim
procesima usla u “prazan javni trg”. Tre¢i niz ¢ini napetost izmedu proklami-
ranih vrijednosti religijskih zajednica, npr. pokazivanje velike brige za svetost
zivota, protiv abortusa, LGBT zajednica, homoseksualnih zajednica, u odnosu
na Sutnju u tim zajednicama o zbivanjima u prakticnome zivotu, npr. o odnosu
prema religijskim i nacionalnim manjinama u religijski i nacionalno veéinskim
podruc¢jima i prema njihovu progonu.
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Cetvrti niz ¢ine destruktivni i krvavi raspleti na ovim prostorima potkraj
XX. 1 pocetkom XXI. stoljeca. I to stoga Sto su nacionalisticke strategije
“uspjele pribaviti za sebe i legitimitet u religijskim terminima, bilo bezuvjetan
i potpun bilo uvjetan i ograni¢en” (Vrcan, 2006: 62-63). U tome smislu, na-
vodi on dalje, plauzibilno je na primjeru ovih prostora navesti tvrdnju Johna
D’ Arcyja Maya da su se, unato¢ ekumenskim proklamacijama i javnim osuda-
ma nasilja, crkve u ulozi dusobriznika svjesno “svrstale na stranu svojih ljudi,
djelujuéi kao ‘vojni kapelani zaracenih strana’”.

Kad je, pak, rijec o ulozi religije, odnosno religijskih zajednica na prostoru
bivSe drzave u zapocinjanju, Sirenju i smirivanju medunacionalnih konflikata,
potrebno je re¢i da su misljenja razlicita. Jedni smatraju da su, zbog ogro-
mne konfliktne mo¢i koju u sebi sadrze religije, za sve konflikte krive religi-
je, odnosno religijske zajednice, jer su one (religije) svojom monoteistickom
isklju¢ivoséu (Ja sam Gospodin Bog tvoj i nemaj drugih bogova uz mene!)
trazile i traze distancu prema inovjercima, prema svima onima koji ne prakti-
ciraju ili barem ne postuju nauk koji one propovijedaju. Drugi, koji su nazalost
u svakodnevnome zivotu u manjini, misljenja su da religije u sebi posjeduju
ogroman potencijal za uspostavu mira, za prastanje, dijalog i skladan suzivot
pripadnika razli¢itih religija i nacija.

U tome smislu moze se govoriti o tome da su zbog specificnosti povijesnih,
socijalnih, politickih i ekonomskih prilika u kojima su se nalazila ondasnja juz-
noslavenska drustva klju¢nu ulogu u pojavljivanju nacionalizma imale religije
(religijske zajednice: Islamska zajednica, Katolicka crkva i Srpska pravoslav-
na crkva), zatim nacionalni i religijski mitovi, njihovi simboli i rituali te po-
sebno pojacana viktimizacija, prebrojavanje “vlastitih” zrtava koje su “nama”,
“naSemu napacenom narodu” pocinili oni drugi, Sutnja o tudim zrtvama koje
su pocinili “nasi”. Zavisilo je, i zavisi, tko o tome govori.

Nacionalizam nije bio neka bitna esencijalna veli¢ina, ve¢ proizvod okol-
nosti toga vremena. Krajem 1980-ih nacionalizam — specifi¢na aktualizacija
nacionalnog —javlja se kao posljedica krize tadasnjega jugoslavenskog drustva.
Da bi se ojacalo nacionalnu homogenost, nacionalni i religijski vode krenuli su
u instrumentalizaciju religije.® Sredstvo za zbijanje nacionalnih redova nosilo
je ime STRAH od drugoga: strah od Srba, Hrvata, Bosnjaka, zapravo strah
od pravoslavaca, katolika i muslimana. Ne ¢udi stoga tada vodena diskusija o
tezama Samuela Huntingtona o sukobu civilizacija, o borbi kultura. Druga teza

¢ O instrumentalizaciji religije u politicke svrhe izuzetno vrijedne tekstove napisao je prof.

Ivan Cvitkovi¢, objavljene ponajprije u tri knjige pod naslovom Socioloski pogledi na naciju
i religiju 1 (2005), I1 (2012) i III (2017), ali i u drugim svojim knjigama u kojima razmatra
ovaj odnos nacije i religije. Vidjeti u popisu objavljenih djela: http://www.anubih.ba/images/
clanovi/redovni/biografije/ivan_cvitkovic radovi.pdf.
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odnosi se na enormno vaznu ulogu koju su u BiH odjednom dobile religijske
zajednice. Ne ¢udi takoder Cinjenica da je rat potencirao znacenje crkava kao
nositeljica nacionalnog identiteta nacionalizma i otvorio put za supstancijalno
ucvrscivanje religijskoga u javnome i u politiCkom zivotu — §to ¢e dugoroc-
no ostati kao velika smetnja za trajno stabiliziranje bosanskohercegovackog
drustva. Kao sastavni dio ratnih zbivanja etablirale su se crkve kao sveprisutni
i dominantni nositelj nacionalnog identiteta. Sluzbenici religijskih zajednica
sudjelovali su u radu ratnih institucija: pravoslavni episkopi sudjelovali su u
radu vojno-politickih tijela na Palama i u Kninu i tom prigodom blagoslivljali
oruzje namijenjeno dragovoljcima; katolicki svecenici bili su vojni kapelani
izravno na prvoj crti bojisnice (Mihaljevi¢ i Krezo, 2002), dok su na bosnjac-
koj strani nositelji najvisih sluzba u Islamskoj zajednici postajali sve vazniji.
Crkve 1 dZamije sa svojim zvonicima i minaretima postali su cilj borbenoga
djelovanja na terenu (vidi Cvitkovi¢, 2004; 2012a). Ideja Cistoga teritorija po-
stala je glavni 1 najvazniji cilj. Uz to pocinje i posebna interpretacija rata od
strane pojedinih nacionalnih politickih lidera. Sve veci broj muslimana i ovdje
1 u svijetu ovaj rat je interpretirao kao vojni pohod za uniStenje / istrebljenje
muslimana, kao “Zapad ide na istrebljenje islama u Europi” itd.

U svome djelu Nacionalizam — povijest, oblici, posljedice Hans-Ulrich
Webhler (1931-2014), jedan od najutjecajnijih njemackih povjesnicara druge
polovice 20. stoljeca, govori o Cetiri sekularizirane starozavjetne ideje koje se,
smatram, gotovo u cijelosti mogu primijeniti kako na hrvatski tako i na bos-
njacki i srpski nacionalizam ne samo u Bosni i Hercegovini nego i u Hrvatskoj
i u Srbiji. A rije€ je o adaptiranoj predodzbi o 1) “izabranome narodu”, zatim
2) o nama “obec¢anoj”, “svetoj zemlji”, 3) o smrtnom neprijateljstvu protivnika
koji bi mogli sprijeciti nas kao “izabrani narod” da udemo u obecanu zemlju te
4) o povijesnoj misiji koju mi kao “izabrani narod”, odnosno nasi vode, trebaju
ispuniti “na svetom tlu buduce nacionalne drzave” (Wehler, 2005: 34-35).

A to, prema Wehleru, znaci sljedece: smatrati sebe izabranim narodom
znacilo je jako puno: a) umjesto saveza Jahvea i Izraelaca, sada se ustolicuje
savez “Providnosti”, “Svjetskog Duha”, “Povijesti” i doti¢ne nacije (Hrvatska
je tako postala “predzide krs¢anstva”, Kosovo “srpski Sion”, odn. “srpski Je-
ruzalem”, Bo$njaci postaju “temeljni narod” zemlje Bosne, dok su druga dva
naroda — Hrvati i Srbi — doseljenici). Zapravo, to “prakti¢no politicko zaposje-
danje proslosti” postalo je, smatra Vrcan (2006: 45), “vazan resurs za politicko
gospodstvo nad sadasnjosti i za politicko ovladavanje buducnosti”.

Time se b) uspostavlja distanca prema drugima i drukcijima (Hrvata prema
Srbima i BoSnjacima, Srba prema Hrvatima i BoSnjacima i Bosnjaka prema Hr-
vatima i Srbima, iako su Bosnjaci u hrvatskim i srpskim nacionalisti¢kim ideo-
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logijama etnicki Hrvati, odnosno etnicki Srbi). Time se stvara snazna unutarnja
homogenost i jacaju vanjske granice prema svojim “zakletim neprijateljima”.

¢) Stvara se mit o podrijetlu, Cime se stabilizira etnicka zajednica i narodno
bratstvo i svi postaju braca i sestre. Mit o podrijetlu Hrvata, Srba, Bosnjaka
(Wehler, 2005: 36).

U tom slijedu obecana zemlja postaje Domovina, Otadzbina. Njoj nacio-
nalizam odreduje to¢ne granice unutar kojih se prostire pradjedovska zemlja
natopljena krvlju predaka, mjesto gdje se razvijala narodna kultura i jezik. Za-
crtane granice obec¢ane zemlje koju bi trebao bastiniti izabrani narod nikada se
ne smije zaboraviti. A to ¢e moci samo osoba mesijanskih kvaliteta. Mesijani-
zam je time nudio eshatolosku nadu u skoro izbavljenje iz “ropstva”, ulazak u
“novi Jeruzalem” (Izetbegovi¢, Milosevi¢, Tudman. Oni su zapravo iznenada
postali, bili i ostali ovovremeni nacionalni Mojsije) (Wehler, 2005: 37).

Posebno znacenje za etabliranje nacionalizma bilo je proklamiranje sve-
opceg bratstva (Brac¢o Hrvati! / Braco Srbi! / Bra¢o Bosnjaci!), a §to je na
poseban nacin bilo istaknuto u novozavjetnim kr§¢anskim spisima, npr. kod sv.
Pavla u Poslanici Gala¢anima, gdje on kaze: “Nema tu vise ni Zidova ni Grka;
nema vise ni roba ni slobodnjaka; nema vise ni muskog ni zenskog, jer ste svi
samo jedan u Isusu Kristu. A ako pripadate Kristu, onda ste Abrahamovo po-
tomstvo, bastinici po obecanju.” (Gal.:28-29).

Zbog mogucénosti sluzenja simbolickim zalihama religije, kao i zbog po-
svjetovljenih religijskih tradicija, nacionalizam je, smatra Wehler, bio najblizi
religiji, zato $to ona, izmedu ostaloga, obecava pojedincu svladavanje neizvje-
snosti, daje mu tumacenje smisla ljudske egzistencije, nudi opravdanje za pro-
zivljenu mucenicku patnju za najvise vrijednosti, ukazuje na norme i vrijed-
nosti za svakodnevno zZivotno ponasanje, nudi veoma snaznu integraciju grupe
iznutra poti¢uci sve ¢lanove zajednice na zajednicko sudjelovanje u obredima
kako bi iskusili snagu zajednicke “pradjedovske vjere” i osnazili osjecaj pripa-
danja istoj grupi te stekli osjecaj razlicitosti od drugih i njihova nauka. Religija
osim toga ukazuje na znacenje transcendentnosti, sugerirajuci time isplativost
zrtvovanja za naciju, pa ¢ak podnosenje mucenicke smrti za nju (Wehler, 2005:
40). Polozili su zivot na oltar domovine.

Posljednji rat u Bosni i Hercegovini (1991-1995) u svim je nacionalnim
religijama (hrvatskom katolicizmu, srpskom pravoslavlju i bosnjackom isla-
mu) nasao zagovornike osobne Zrtve za dobrobit nacije. Hrvatski branitelji s
krunicom oko vrata polagali su zivot na Oltar Domovine, srpski borci ginuli su
“za krst ¢asni i veru pravoslavnu”, a Bo$njaci muslimani ratovali su uz povike
“Allahu Ekber” (Alah je velik).

S takvim mitovima Bosna i Hercegovina doc¢ekuje pocetak visestranacja
pocetkom 1990-ih. Bilo je ve¢ sasvim vidljivo, 1 opipljivo, da se religija u
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Bosni i Hercegovini, kao i u drugim republikama ondasnje drzave, nakon pe-
desetogodiSnjeg izbivanja iz javnosti, vraca “na velika vrata” u sada ve¢ prak-
ti¢no razdvojena drustva. Taj proces “povratka Svetog” nije nazalost doveo
do “ozivljavanja” pod socijalistickom vlaséu ve¢ “zamrlog” vjerskog Zivota,
nego je doveo do promjene politicke uloge religije i religijskih zajednica u
Bosni i Hercegovini, €iji je utjecaj na politicki, obrazovni i kulturni zivot te
posebno na medije znacajno porastao (Abazovié, 2009: 48-50). Sve one, za-
snovane “na zajednickoj povijesti i obrednoj praksi, zajednickim interesima,
kolektivnim identitetima, religijskoj endogamiji i posebno u Bosni i Hercego-
vini na nacionalnoj pripadnosti” (Cvitkovi¢, 2017: 13) i predstavljene u orga-
niziranom obliku, iz podjarmljenog politickog polozaja koji su imale u bivsem
socijalistickom sustavu pocele su preuzimati vode¢u ulogu u suvremenome
bosanskohercegovackom drustvu koje se odjednom naslo u jednom smislenom
vakuumu, kojeg je sada preuzela ispuniti religija, jer drugih smislenih sustava
tada nije bilo.

U tome razdoblju dolazi iznenada do desckularizacije javnoga Zivota — §to
je bilo vidljivo po sve ve¢em broju sudionika religijskih obreda, sve izraze-
nijem isticanju religijskih (= nacionalnih) simbola te pokazivanju osobnog i
kolektivnog religijskog pripadanja. Istodobno su tekli procesi religizacije po-
litickog Zivota, ali 1 etnizacije religija. Nacija je postala, 1 jo§ uvijek je — “re-
ligijska vjera”. Doslo je do zaokreta od politike interesa k politici identiteta
(Markesic, 2010).

MoDUS OPERANDI POLITICKIH ELITA U BIH UOCI I NAKON
IZBORA — PROIZVODNJA STRAHA OD DRUGOG I DRUKCIEG,
ILI KAKO MRZNJOM PREMA DRUGOME OSVOJITI VJIERNICKE
GLASOVE

Jedna od znacajki koje krase bosanskohercegovacko drustvo od kasnih
devedesetih 20. stolje¢a pa sve do danas je kako je ve¢ navedeno STRAH.
Strah je, prema rije¢ima knjizevnika Ivana Lovrenovica, “osnovni refleks, koji
upravlja politickim odnosima izmedu triju etnickih zajednica u Bosni 1 Herce-
govini. Strah, dubinsko nepovjerenje, nesposobnost za otvaranje prema nekoj
druk¢ijoj buduénosti, nedajboze zajednickoj! Uz nesto analiticke i pojmovne
strogosti, moglo bi se re¢i kako na tom planu rat jo$ nije zavrsio, nego se u
latentnim oblicima preselio u mimikrijske forme kolektivno-politickoga pona-
Sanja, aspiracija, strepnji, fantazija...” (Lovrenovi¢, 2010).

Svjedoci smo da se u Bosni i Hercegovini upravo zbog nametnutog straha
od drugih govori o ugrozenosti katolika, muslimana, pravoslavaca. Da bi se
nacionalno politicko tijelo zbilo, trazi se jedno ¢isto podrucje kako u politic-
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kome tako i u religijskom i kulturnom smislu. Svi zagovaraju multietnicnost,
multikulturalnost, ali svatko Zeli u tome jednom — bosanskohercegovackom
— podrucju ostati sa svojim ¢istim religijskim, nacionalnim, kulturnim iden-
titetom 1 teritorijem. Sve to ne bi imalo niti bi trebalo imati bilo kakve lose
posljedice, kada bi sve nacionalno-religijske komponente prihvatile drzavu
BiH kao drzavu koja pripada svima njima — hrvatskim katolicima, bosnjackim
muslimanima i srpskim pravoslavcima.

No, problem nastaje kada jedna od tih skupina ide za tim da odredeni teri-
torij pripada ili bi trebao pripadati samo njoj. I $to je najgore, za te svoje zelje
trazi istomi$ljenike u najblizem susjedstvu i nalazi ih u svojim nacionalnim
1 crkvenim “skrbnicima”. To svoje trazenje skrbniStva izvan BiH temelje na
Daytonskome sporazumu, koji su kao jamci odrzivosti BiH kao cjelovite drza-
ve potpisali Franjo Tudman, Slobodan MiloSevi¢ i Alija Izetbegovi¢. Vidjevsi
da se nasla u jednome “sendvicu”, sada i bo$njacka strana trazi takoder sebi
svoga “skrbnika” i nalazi ga u Republici Turskoj, ¢ime smo sada i na politicko-
me, kao i na religijskome planu na istome: nema ni zelje ni volje prihvatiti Bo-
snu 1 Hercegovinu kao zajednicku drzavu i domovinu. I dalje se i jedni i drugi
obrac¢aju svojim skrbnicima da im pomognu oko “njihove stvari” u razgovoru
i dogovoru sa svojim susjedima, s onima s kojima zajedno Zive.

Ne cudi stoga ¢injenica na koju upozoravaju mnogi da je Dayton zaustavio
rat, ali 1 da je napravio jedno nepravedno, duboko podijeljeno drustvo, kako u
nacionalnom tako i u religijskom smislu. “Temeljem ¢injenice da imamo tako
medusobno nepovjerenje, takvo medusobno prebrojavanje i brojanje nacio-
nalnih i religijskih ‘krvnih zrnaca’ i odredivanje koliko je tko Bosnjak, Hrvat,
Srbin, bojim se da se vracamo na pocetke 90-ih godina, kada se u rat krenulo
upravo s takvim medusobnim nepovjerenjima, ali i zeljama za teritorijalizaci-
jom nacionalnog i religijskog pitanja.” (Markesi¢, 2018)

A da je strah taj osnovni refleks koji upravlja odnosima izmedu cetiriju
etnickih zajednica u BiH najbolje pokazuju naslovi ¢lanaka na internetskim
stranicama mnogih uglednih listova i portala. Tako na jednome kraju imamo
kuknjavu: “Ugrozen vjerski zivot muslimana u vojsci”, “Bespostedna propa-
ganda vodi se protiv bosanskih muslimana”, “Ugrozena sigurnost muslimana
u IZ u Livnu”, “Dr. Mustafa Ceri¢: Bosnjaci su uvijek krivi za sve i svakoga!
Kako to izdrzati?”, “Husein ef. Smaji¢: BosSnjaci su diskriminirani, a vjerska
prava ugrozena”; zatim na drugome kraju: “Katolici u BiH najugrozeniji u
Europi”, “Alarmantno stanje kod Hrvata u BiH, Dodik upoznao Vatikan da su
Hrvati ugrozeni, da su im Srbi saveznici, a Bosnjaci ... dezurni krivei”, “Gor-
dan Jandrokovi¢, ‘Hrvati su egzistencijalno ugrozeni u BiH’”; te na tre¢em
kraju: “U Federaciji su najugrozeniji Srbi”, “Ko to dijeli Srbe Mostara i $ire
Hercegovine”, “Koordinacija srpskih udruzenja poziva Srbe na zajednistvo”;
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na cetvrtome: “Evropski Jevreji pred novim egzodusom”, “Jevreji — Najvise
ugrozeni teSkim ekonomskim stanjem u BiH” te na petome kraju: “Enver Bi-
jedi¢: Odlukom Bh-bloka ugrozena je Bosna i Hercegovina”.

Nedavno je na kategoriju straha ukazao i sluc¢aj Programske deklaraci-
je SDA usvojene na Sedmome kongresu Stranke demokratske akcije (SDA
2019), kao §to su sli¢ne strahove potaknule kako Deklaracija “Republika Srp-
ska — slobodna i samostalna buducnost i odgovornost” usvojena na Petome
saboru SNSD-a odrzanom u Isto¢nome Sarajevu 26. travnja 2015. (Mrkonja,
2015) tako i Deklaracija 8. zasjedanja Hrvatskoga narodnog sabora usvojena
u Mostaru 29. sije¢nja 2019. (HNSBiH, 2019). Nazalost, trenutna situacija u
Bosni i Hercegovini, posebno zbog ve¢ zahuktale price o izbornome zakonu,
njegovoj promjeni i primjeni, toliko je uskovitlala duhove, da ne treba puno
odugovlaciti i re¢i da se na radost mnogih potvrduju teze iz knjige Sukob civi-
lizacija Samuela Huntigtona (1997).

Naime, mnogima je poznato da je Huntington ponajprije u svome ¢lanku
iz 1993. pod naslovom “Sukob civilizacija” iznio temeljnu tezu: sukobi iz-
medu skupina iz razli€itih civilizacija bit ¢e u bliskoj budu¢nosti sredisnjom i
najopasnijom dimenzijom svjetske politike. Nakon toga tu istu tezu nastavlja
zastupati u knjizi pod naslovom Sukob civilizacija. Preustroj svjetskoga pore-
tka (1998). Fra Mile Babi¢, profesor na Franjevackoj teologiji u Sarajevu, ina-
¢e ¢lan ANUBIH, nakon temeljite analize ove knjige, istice kako Huntington
u odnosu na Fukuyamu, koji se bavi individualnim identitetom, identitetom
Covjeka pojedinca, govori o kolektivnom identitetu, o kulturnom 1 civiliza-
cijskom identitetu, o odnosu medu civilizacijama, o ¢injenici da se u osnovi
svake kulture i civilizacije nalazi religija i da bi slijedom toga bilo moguce
ocekivati sukobe upravo na razini tih triju religija: kr§¢anstva, konfucijanizma
i islama. Ne ¢udi stoga da iz straha ljudi razvijaju volju za mo¢i te da im njihov
um sluzi da bi je ostvarili, ¢ime je pojedinac, osjecajuéi da je iS¢asen iz ranijeg
identiteta, prisiljen iz straha biti ¢lan kolektiva i identificirati se s kolektivnim,
a to znaci religijskim, kulturnim 1 civilizacijskim identitetom.

Huntington nastupa s tezom: jer su mrzili jedni druge, ljudi su tijekom povi-
jesti ratovali, a ratovat ¢e iz istog razloga i ubuduce. Ljudi zele mo¢ i u njezinu
ostvarenju na sluzbi stoje ljudski um, kulture, religije i civilizacije. Razum je u
funkciji ostvarenja volje za moci. U tome smislu Zapad ne smije izgubiti svoju
mo¢ u odnosu na druge, nego jos vise ojacati (u: Babi¢, 2017: 66).

Danas ne postoje ideoloske, nego kulturne, religijske i civilizacijske razli-
ke. One ve¢ sada jesu izvoriste sukoba, a to bi mogle biti i ubuduce. A $to je
glavna znacajka te postavke? U svojoj knjizi Temeljna pitanja suvremene filo-
zofije fra Mile Babi¢ (2017) kaze: “No, ono $to zastrasuje jest Huntingtonova
tvrdnja i uvjerenje da se taj kulturni ili civilizacijski identitet ne uspostavlja
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uzajamnim priznanjem razlika i dijalogom, nego prvenstveno mrznjom.” U
tome smislu Huntington citira Michaela Dibdina koji kaze: “Nema pravih pri-
jatelja bez pravih neprijatelja. Ne mrzimo li ono §to nismo, ne mozemo voljeti
ono §to jesmo. To su stare istine koje s mukom otkrivamo nakon stolje¢a i pol
sentimentalnog prenemaganja. Oni koji to poricu, poricu svoje obitelji, svoje
naslijede, svoja prirodena prava, pori¢u same sebe! Takvima nece biti olako
oprosteno.” Huntington se s time slaze i kaze da valjanost starih istina drzav-
nici 1 znanstvenici ne smiju zanemariti.

Zakljucak je sasvim jasan: ne mogu biti ono $to jesam, ako ne mrzim onoga
koji je druk¢iji od mene. Taj koji je drukéiji od mene, moj je neprijatelj. A fra
Mile to potkrepljuje citatima iz Huntingtonove knjige koji na 44. stranici kaze:
“Znamo tko smo tek kada znamo tko nismo i ¢esto tek kada znamo protiv koga
smo”, da bi na 165. stranici napisao kako je mrziti ljudski: “Mrziti je ljudski.
Ljudima su za samoodredenje i motivaciju potrebni neprijatelji.”

Budu¢i da su danas, po Huntingtonu, najvaznije civilizacijske razlike, onda
su nam danas neprijatelji prvenstveno pripadnici drugih civilizacija. Neprija-
telji su nam, dakle, svi oni koji ne pripadaju nasoj civilizaciji, nasoj religiji i
kulturi.

SIMBIOZA POLITICKOG I RELIGIJSKOG — ULOGA RELIGIJSKIH
ZAJEDNICA U PREDIZBORNIM I POSTIZBORNIM PROCESIMA U
BosNI 1 HERCEGOVINI (NEKOLIKO PRIMJERA)

Kad je rije¢ o politickim strankama opcenito te o politickim strankama u
Bosni i Hercegovini pojedinacno, potrebno je reci da su za politicko djelovanje
nacionalnih stranaka nastalih nakon raspada bivse Jugoslavije veliko znacenje
imali uz nacionalne i religijski identiteti. A to se posebno vidi u tome §to je
najveci dio tih politickih stranaka nastojao u svome javnom politickom dje-
lovanju promovirati ne samo opc¢eprihvacene stavove prema religiji i religij-
skim tradicijama nego i uskostranacke stavove prema onoj religijskoj tradiciji
koja je utjecala na izgradnju nacionalnog identiteta njihovih ¢lanova. Teme-
ljem analize stranackih dokumenata (statuta i programa) u kojim su izneseni
partijski stavovi prema religiji (opéenito) nekih od trenutnih parlamentarnih
politickih stranaka u Bosni 1 Hercegovini (HDZBiH, HDZ1990, SDA, SBB,
SDS, SNSD) (Markesic¢, 2010) prepoznat ¢emo da stavove politi¢kih stranaka
prema nacionalnim i religijskim tradicijama u okviru kojih su se u gore nave-
denim drzavama formirali kulturni, religijski i nacionalni identiteti, a koji — u
danasnjemu vremenu — u bitnome utjecu na politicko djelovanje tih stranaka,
posebno kad je rije¢ o izgradnji medunacionalnog i medureligijskog dijaloga,
povjerenja i pomirenja.
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U kulturno-nacionalno-povijesnome smislu religijsko igra veoma vaznu
ulogu u nacionalnim i politickim identifikacijama ne samo u Bosni i Herce-
govini nego u svim zemljama bivSe drzave.” Biti Bosnjak musliman, Hrvat
katolik, Srbin pravoslavac ne znaci biti prakti¢ni vjernik musliman, katolik
i pravoslavac 1 ne znaci da ¢e netko od tih “vjernika” svoje prakti¢no Zivlje-
nje organizirati prema nauku i nacelima “svoje” religije. Medutim, identiteti
— svejedno je li rije¢ o hrvatsko-katolickome, srpsko-pravoslavnom, bosnjac-
ko-islamskom ili zidovskom, nisu u potpunosti Cisti i jedincati. Svi su ti iden-
titeti “Satirani”. Nastajali su tijekom povijesti u medusobnom dodiru, susretu,
prihvac¢anju i odbijanju, a Sto se posebno moze vidjeti u jeziku, obicajima, pre-
hrani, no$nji, glazbi, odnosu prema Zzivotu itd. Svako nametanje ideje panhr-
vatstva, panbosnjastva, pansrpstva ili posebnosti (jedincatosti) zidovstva kao
bozanske izabranosti vodi k ukidanju do sada postojeceg i jedino autohtonog
identiteta svih nacionalnih skupina u BiH.

Naravno, u nacionalnom formiranju i “odrastanju” narodnosnih skupina
(Bo$njaka / Muslimana, Hrvata, Srba i Zidova) religijske zajednice imale su i
imaju veoma vaznu ulogu. lako sve Cetiri konfesije potjecu iz istoga izvora —
od Abrahama, svaka od njih Zeli biti Cista, bez primjesa one druge konfesije.
Svima njima stalo je ne samo do “Cistokrvnosti” svojih pripadnika nego i do
Sto veceg broja takvih pripadnika “svoje” nacije, ¢ime bi bilo i viSe potencijal-
nih vjernika, ali i politickih elita koje bi mogle pomoc¢i vjerskim zajednicama
da na S§to bolji nacin izvrSe svoje ovozemaljsko poslanje.

Balkanizacija religija

U svojoj knjizi Zasto religije ulaze u rat Enzo Pace (2009), talijanski soci-
olog religije, naznacuje da zivimo u vremenu u kojemu su iznova otvoreni “ar-
hivi sje¢anja”, iz kojih se izvlace novi i — ve¢ sam jednom napisao — jos$ bjelji
kosturi (kako se to bijeljenje kostura na ovim prostorima svakodnevno ¢ini)
koji bi na mjesecini ljudske mrznje trebali pokazati da su ti kosturi posljedica
onih drugih, nasih neprijatelja koje treba mrziti, istrijebiti, unistiti, onih drugih
koji su stranci, tudi, koji su razli¢iti od nas. I stoga prof. Pace svoje djelo i te-
melji na analizi “sukoba sjecanja” u modernim drustvima, na odnosu izmedu
religije 1 sje¢anja koji predstavljaju posudu, kako on sam kaze, “s goru¢om
Zeravicom postavljenom na tronozac, na kojemu se stvara snazna drustvena
energija, snazna drustvena moc¢ koja povezuje tri vazne ¢injenice: Rije¢ — Na-
rod — Zemlja”. Pozivajuéi se na poznatoga povjesni¢ara Halbwachsa, autor

7 Izvanrednu raspravu o hrvatskome identitetu u Bosni i Hercegovini nalazimo u djelu prof.
dr. Ivana Cvitkovi¢a Hrvatski identitet u Bosni i Hercegovini. Hrvati izmedu nacionalnog i
religijskog (Cvitkovi¢ 2006).
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napominje da se taj mehanizam kolektivnoga sjecanja javlja uvijek kada neka
zajednica dode u krizu. U tome smislu i moderne politike identiteta postaju
politike sjecanja, politike pripadanja naciji s podrSkom u religiji.

Navodeci i analiziraju¢i odredene slucajeve prof. Pace je Zelio izmedu osta-
loga dokazati da je identitet “nosivi zid” u svijetu Zivota pojedinaca, a religija
“smisleni dodatak™ tome “nosivom zidu” i da ona sluzi “za jacanje drustveno-
ga djelovanja sve do gubitka svakoga stida”, a to znaci da se u takvim kolektiv-
nim pokretima prelaze sve granice “logicke dolicnosti”. Ne trebamo prelaziti
granice Republike Hrvatske ili Bosne i Hercegovine da bismo prepoznali taj
gubitak stida, gubitak srama: maltretiranje svojih najblizih susjeda, silovanja
(o ¢emu se u Hrvatskoj sve do sada Sutjelo, iako je taj ¢in zlostavljanja progla-
Sen “ratnim zlo€inom”) zatim izivljavanja na ranjenicima, zatvorenicima. Sje-
timo se Vukovara, Skabrnje, Srebrenice, ali i Dretelja, Jablanice itd. | u takvom
okruzenju religije, koriste¢i se svojima aparatom rituala i simbola, uprizoruju
prostor, kazaliSnu predstavu, u kojoj se, kako dalje kaze Pace, prikazuje dra-
ma identiteta, drama ugrozenosti vlastitoga narodnog bi¢a od Neprijatelja. U
tome smislu, smatra autor, religije se upustaju u rat kao djelotvorno drustveno
komunikacijsko sredstvo koje u dubini ljudskih osjecaja uvjerljivo tvrdi da je
pribjegavanje nasilju dobro. Jer, zasto gotovo nijedan od optuzenika u Den
Haagu nije priznao da je u posljednjem ratu ucinio nesto zlo? Svi su odreda
rekli: “Casni Sude, nisam kriv!”, unato¢ nepobitnim dokazima da su poéinili
zlodjela. I ne treba puno pameti za to jer su svi oni za religijske zajednice ko-
jima pripadaju narodni heroji, patnici, zrtve, osobe koje sebe zrtvuju na Oltaru
Domovine, pojedinci koji su ocuvali zZivotni prostor onima koji bastine isti
nacionalni, religijski i kulturni identitet kao 1 oni.

U tome smislu, smatra autor, religije ustrajavaju na postojanju “utemelji-
teljskog mita o kolektivnim identitetima” i time postaju tumaci i revne slus-
kinje “organske solidarnosti neke etni¢ke skupine” (Od stolje¢a sedmog, od
pokrstavanja Hrvata) brane¢i na taj nacin u ime nadnaravnih bi¢a neprekinuto
jedinstvo izmedu naroda i Crkve (kad Bog postaje Bo$njak, Srbin, Hrvat, Zi-
dov). U takvim nastojanjima o¢uvanja ugrozenoga identiteta sukobi s neprija-
teljem predstavljaju zivotni dah koji hrani mozak drustva kisikom kolektivnih
pokreta 1 skupina s vjerskom osnovom, §to ratu daje eshatoloska obiljezja:
to je borba Dobra protiv sila Zla. Zbog ¢ega onda postoji npr. u Bosni i Her-
cegovini: Groblje Sehida i palih boraca, iako su svi pokojni muslimani? Ali
jedni su u tome ratu po shvacanju religijskih voda bili “svetiji”. Time religije,
kolikogod zeljele biti univerzalne, postaju etnicke, a to znaci parcijalne ideolo-
gije, zaboravljajuci pri tome, kao u slucajevima medusobnih sukoba katolika,
pravoslavaca, protestanata, muslimana, zidova, da svi potjeCu iz istoga Abra-
hamova krila.
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Medutim, Pace smatra da je potrebno razmatrati odnos sjecanja, identiteta
i religije. Rije¢ je o osjecaju kolektivne pripadnosti sakrifikalnome narodu,
povijesnoj zrtvi, koji je u svoju obranu prolio vlastitu krv. To naglasavanje
stvara kod Covjeka osjecaj da se treba osvetiti za pretrpljenu nepravdu, da se
moze ubiti neprijatelja, onoga koji predstavlja smetnju ostvarenju vlastitoga
identiteta na svome povijesnome tlu. Sve dok je u ratu ¢ovjek u masi, rat traje.
Onoga trenutka kada se ostane kao pojedinac, za njega rat prestaje. U srediSte
pozornosti dolazi zrtvovanje. Ono je ritualna drama koja predvida dvostruko
usmrcenje: usmréenje neprijatelja, ali i naroda koji osje¢a da ga taj neprijatelj
ugrozava. Prolijevanje krvi ima dvostruku vrijednost: “krv naroda eliksir je
dugoga zivota koji treba pustiti da potece da bismo ponovno stekli izgubljenu
zemlju i Cast, da bismo jedno i drugo otkupili”. Neprijateljeva krv je nesto od
cega se trebamo ocistiti. Usmréenje Drugoga — neprijatelja — potvrda je vlasti-
toga identiteta

Pitanje sakrifikalnog naroda — istodobno sebe smatra zrtvom i prinositeljem
zrtve u ritualnoj drami. Ovdje Pace daje jednu sjajnu sliku onoga $to se doga-
dalo na ovim podru¢jima, a o ¢emu se tek nedavno u Hrvatskoj pocelo javno
govoriti. Rije¢ je o tzv. etnickome silovanju, nasilju nad neprijateljevim Zena-
ma. Pace kaze (2009: 90): “prisilna oplodnja neke Zene znaci da ona postaje
sakrifikalnom Zrtvom u ritualu kojemu zrtvovatelj zeli da zrtvina krv procisti
dijete koje ée se tek roditi. Zene se trosi, a muskarce ubija: dvostruki ritual u
kojemu se mijeSaju smrt i eros, uzitak i nasilje. Posto se tijelo zrtve ne moze
razdijeliti, ostaje jedino zemlja koju je potrebno osvojiti.”

O “RELIGIJSKOME” SUDJELOVANJU NA IZBORIMA

Sve naprijed re¢eno zapravo je uvertira u posljednji dio izlaganja, u predo-
¢ivanje stanja stvari u ovoj zemlji, posebno kad je rije¢ o odnosu religijskih
zajednica i politickih stranaka uoci izbora kada se uvijek iznova postavlja pi-
tanje izmjena postojeceg Izbornoga zakona BiH, posebno kad je rije¢ o izboru
¢lanova Predsjednistva BiH,* ali i drugih zakonodavnih tijela.

U svojoj knjizi Religija u raljama politike prof. Ivan Cvitkovi¢ (2019: 76)
isti¢e da je “vrijeme izbora u Bosni i Hercegovini vrijeme zagadivanja drustve-

8 Clanak 8.1: “Clanove Predsjednistva Bosne i Hercegovine, koji se neposredno biraju sa te-
ritorije Federacije Bosne i Hercegovine — jednog Bosnjaka i jednog Hrvata, biraju biraci
registrirani da glasaju u Federaciji Bosne i Hercegovine. Bira¢ registriran da glasa u Fede-
raciji moze glasati ili za Bosnjaka ili za Hrvata, ali ne za oba. Izabran je bo$njacki i hrvatski
kandidat koji dobije najveci broj glasova medu kandidatima iz istog konstitutivnog naroda.

Clana predsjednistva Bosne i Hercegovine, koji se neposredno bira sa teritorije Republike Srpske
—jednog Srbina, biraju biraci registrirani da glasaju u Republici Srpskoj. Izabran je kandidat
koji dobije najvec¢i broj glasova.

Mandat slanova Predsjednistva Bosne i Hercegovine traje Cetiri (4) godine.” (PSBiH, 2001)
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nog prostora” te da na izborne rezultate u bitnome utjece nacionalizam, odnosno
religijski nacionalizam, koji je u ovoj zemlji, ali i u njezinu susjedstvu, postao to-
liko prevladuju¢i “da svatko koji ga se odrice ima male Sanse za izborni uspjeh”,
¢ime “izborni glas postaje izraz kolektivnog religijsko-nacionalnog identiteta™.

Op¢i izbori u Bosni i Hercegovini odrzani su 7. listopada 2018. unato¢ kur-
toaznom zanovijetanju predstavnika HDZBiH o potrebi promjene postojeceg
Izbornog zakona (Opéi izbori... 2017).” To zanovijetanje traje i danas. Naime,
u HDZBiH su svjesni da SDA nece prihvatiti etnoteritorijalizaciju Federacije
BiH, §to bi prema njihovu misljenju izborni zakon BiH u prijedlogu HDZBiH
znacio. (Teletovi¢, 2019)

U Bosni i Hercegovini se uvijek nakon izbora postavlja pitanje: jesu li reli-
gijske zajednice — svejedno je li rije¢ o Islamskoj zajednici, Katolickoj crkvi,
Srpskoj pravoslavnoj crkvi — svojim angaziranjem u bitnome odredili rezultate
izbora 2018.? Naime, sve one uzimaju si za pravo da u nedostatku dovoljne ko-
licine nacionalne osvijeStenosti “svojih” nacionalnih lidera, preuzmu njihovu
ulogu i da budu ne samo duhovni i vjerski nego i nacionalni lideri. To se poseb-
no ogledalo do sada u javnim istupima najvisih predstavnika kako Katolicke
crkve tako i Islamske zajednice i Srpske pravoslavne crkve, koji “svojim” po-
liticarima zamjeraju nedovoljno zauzimanje za hrvatske odnosno bosnjacke ili
pak srpske nacionalne interese, a posebno onima koji nisu u koaliciji s Hrvat-
skom demokratskom zajednicom Bosne i Hercegovine (HDZBiH), Strankom
demokratske akcije (SDA) ili Savezom nezavisnih socijaldemokrata (SNSD).
Neka kao primjer posluzi tekst “Nastale su iz SDA, sluze se Milosevicevom
retorikom i cilj im je fragmentarizirati bosnjacku politicku scenu” objavljen na
portalu Stav (Begovié, 2018).

Kod takvoga stanja stvari, izbori su postali jedna od glavnih tema ne samo
najvisih predstavnika politi¢kih partija nego — $to ne zaCuduje — i najvisih
predstavnika triju religijskih zajednica, kako katolicke i islamske u Federaciji
BiH tako i srpsko-pravoslavne u Republici Srpskoj. Sve one imaju “svoje”
politicke stranke, “svoje” politicke lidere i “svoje” videnje buduénosti zemlje i
drustva Bosne i Hercegovine.'* Predstavnici svih tih vjerskih zajednica svojim

Predsjednica CIK-a Centralne izborne komisije BiH (gospoda Irena Hadziabdi¢,) kaze slje-
dece: “ukoliko o izmjenama ne bude dogovora u Parlamentarnoj skupstini Bosne i Herce-
govine, Centralna izborna komisija Bosne i Hercegovine ima moguénost intervenirati i kroz
podzakonske akte rijesiti problem izbora zastupnika u domovima naroda parlamenata entiteta
Federacija Bosne i Hercegovine i drzave Bosne i Hercegovine”. Kako ¢e to biti, tesko je reci.
Imala ga je na prvim op¢im izborima u BiH i Jevrejska zajednica u Sarajevu koja se tada
opredijelila za politiku Srpske demokratske stranke Radovana Karadzi¢a. Njezin predsjednik
gosp. Ivica Ceresnjes bio je ¢lan Polititkog savjeta SDS-a i bio je na prvim izborima 18.
studenoga 1990. kandidat SDS-a za ¢lana Predsjednistva RBiH iz reda “Ostalih”. Treba biti i
previSe naivan pa ne uvidjeti koju je to poruku slalo medunarodnoj zajednici, tko je oslonac i
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javnim istupima zeljeli su i zele svojim vjernicima pokazati da Zele biti kljucni
politicki ¢initelji na ovim izborima i da ¢e se zauzeti, odnosno da se ve¢ zauzi-
maju da tu svoju zamisao i ostvare time §to ¢e im kao politi¢ki neukim ¢lano-
vima svoga “stada” kazati koje bi to politicke stranke i koji bi to politi¢ki lideri
na najbolji nac¢in mogli u praksi primijeniti temeljne vrijednosti njihovih reli-
gijskih zajednica. Ta religijsko-politicka kampanja za “nasu vjersku”, a time
za “nasu nacionalnu stvar” nije trajala samo tijekom predizborne kampanje.
Ona se nastavila u poslijeizbornome razdoblju, sve do danas. Zapravo, cijelo
to vrijeme traje proces religijske legitimacije politickih stranaka, a posebno
stranackih predstavnika, odnosno proces religijske legitimacije stranackih sa-
veznika, ali 1 suparnika, ili bolje receno: politickih saveznika i politickih (ali 1
stvarnih) neprijatelja, Sto se najbolje ogleda u nedavnim dogadanjima u Bosni
i Hercegovini. Evo nekoliko primjera:

Zbog vec poznate Cinjenice da se najvisi predstavnici hrvatskih politickih
stranaka, posebno one “stozerne”, Hrvatske demokratske zajednice Bosne i
Hercegovine, ne brinu dovoljno o Hrvatima u Republici Srpskoj, ali i zbog
bojazni da bi zbog postojeceg izbornog zakona Hrvati u BiH i nakon ovih Op-
¢ih izbora mogli ostati bez svoga “legitimnog predstavnika” u Predsjednistvu
BiH, posebno zbog kandidature Zeljka Komsica, u javnosti su se podeli javljati
najvisi predstavnici Katolicke crkve kako bi upozorili na tu situaciju i kako bi
“prokazali” one koji nisu dobri Hrvati. U to se, nazalost, upustio i nadbiskup
vrhbosanski kardinal Vinko Pulji¢, koji je gostujuci 30. ozujka 2018. u emisiji
Dobar, los, zao na Nasoj TV rekao da je u posjedu dokumenata iz kojih je vid-
ljivo da Zeljko Komsi¢ nije “zakonit Hrvat” (Glas istine, 2018). Da stvar bude
jo§ “uvjerljivija”, Zeljko Komsi¢ je potom svoje hrvatstvo dokazivao time da
je krsten u samostanskoj crkvi sv. Ante na Bistriku."

No, kardinal Pulji¢ nije stao na tome. U svojoj propovijedi na misi u ne-
djelju 14. listopada 2018., povodom prvog spomena grada Zepéa, neposredno
nakon izbora, rekao je sljedece:

Mi danas zivimo vrlo burna vremena. Ja znam da i medu vama sad postoji prica
— §to ¢e biti s nama? Istina, to je vrlo prljava politi¢ka igra koja Zeli nama ogadi-
ti nasu zemlju, ogaditi nase korijenje, ogaditi na$ identitet. Pa to lijepo kazu ‘po
zakonu’. Ja sam to upravo jucer propovijedao u Mariji Bistrici. Po zakonu je Isus
morao umrijeti, jer oni su rekli: mi imamo zakon i po zakonu treba umrijeti. Po
zakonu znademo dobro $to se dogadalo Cetrdesetpete: po zakonu treba unistiti sve

brana ugrozenih Zidova od ustagoidnih Hrvata i dZihadisti¢kih balija. Znam da ovu &injenicu
nitko u ovoj zemlji ne iznosi. Ali, nju je potrebno iznijeti. Vidjeti u: Cerenjes, 2019.
“Kardinal je rekao da ja nisam zakonit Hrvat. Zadnji put kada se to ocjenjivalo bilo je u rasi-
stickoj Njemackoj — istakao je Komsi¢ i dodao da je on Hrvat te da je kao takav dva puta bio
izabran od naroda. Na direktno pitanje je i krSten, Komsi¢ je odgovorio: ‘Jesam, 15. februara
1964. godine u crkvi Svetog Ante.”” (Bolja Bosna, 2018)
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$to je hrvatsko inteligentno. Sve je to bilo po zakonu. Oteli su nam svu imovinu.
I to je po zakonu. Po zakonu je i Hitler dosao na vlast. Sve po zakonu, a pitanje je
kakav je taj zakon? Kakvi su ti zakoni?... (Pulji¢, 2018)

Zeljko Komsié, tek izabrani ¢lan Predsjednistva iz reda hrvatskoga naroda
u BiH, nije “ostao duzan” kardinalu Pulji¢u. U izjavi za TV1 15. listopada
2018. rekao je sljedece:

Nitko ne oc¢ekuje od uzoritog da se bavi prizemnim i svjetovnim stvarima kao $to
je politika. A, ako ve¢ pokazuje toliki interes za zlocinacke likove kao $to je Hitler
i za povijest, onda mu savjetujem da ¢im prije ode u Jasenovac ili bar na takozvanu
Topolu uzasa koja se nalazi na bh. strani i pokloni se sjenama nevinih, zaklanih,
maljem ubijenih Zrtava Hitlerovog ratnog druga poglavnika Paveli¢a i pomoli se
za njihove duse. Tako bi napravio povijesni odmak od ustaSluka i ustaskih zloc¢ina,
a koji se od njega ocekuje kao od kardinala. (Soldo, 2018)

A na to da se kardinal Pulji¢ sve vise mijesa u politicka zbivanja na po-
druc¢ju Bosne i Hercegovine ukazuje i prof. dr. Slavo Kuki¢: “Ako se sjetimo
posljednjih lokalnih izbora, kardinal je bio stalno u dru$tvu s Draganom Covi-
¢em, dajuci do znanja da mu je vjetar u leda. Takoder, koliko se moglo vidjeti,
kardinal je naklonjen Izbornom zakonu koji je dosao iz vrha HDZ-a BiH (Hr-
vatska demokratska zajednica BiH), a taj zakon je mnogo vise diskriminatoran
nego postojeci”. (Sandi¢-Hadzihasanovi¢, 2018)

S druge strane, bosnjacki ¢lan Predsjednistva BiH gosp. Bakir Izetbegovié¢
brine da se potpisu ugovori izmedu Bosne i Hercegovine i Islamske zajednice
u BiH — kao $to je to u¢injeno s Katolickom crkvom i Srpskom pravoslavnom
crkvom — kako bi se i na taj nacin regulirali oblici iskazivanja islamskog vjer-
skog identiteta u BiH i kako bi se ocuvalo njegovo islamsko vjerni¢ko bic¢e. Uz
to, na sastanku bivseg i sadasnjeg reisa, gospode dr. sci. Mustafe Ceri¢a i Hu-
seina Kavazovica, odrzanog u Sarajevu, 2. studenoga 2017., dogovoreno je da
“bivsi reis, ovdje prisutni gosp. Ceri¢, odustaje od sudjelovanja na predstoje-
¢im izborima za boSnjackoga Clana Predsjednistva BiH” (IZBiH, 2017), a sve
da se ne bi usitnjavalo bosnjacko biracko tijelo i da bi na tim izborima mogao
pobijediti najvjerojatnije kandidat Izetbegovi¢eve SDA — Stranke demokrat-
ske akcije, politickog partnera Islamske zajednice. Javno objavljeni zakljucak
s toga sastanka glasi: “Odluku dr. Ceri¢a da se ne kandidira za bosnjackoga
¢lana predsjednistva, unato¢ ocekivanjima i zahtjevima nekih, reisu-l-ulema
Kavazovi¢ je ocijenio kao dobar znak za politicko jedinstvo Bosnjaka, koje
cekaju velika iskusenja na narednim izborima 2018. godine. Stoga, dr. Ceri¢ i
reisu-l-ulema Kavazovi¢ ocekuju od politi¢ara da budu na visini povijesne od-
govornosti za dobrobit naroda i drzave svih gradana Bosne i Hercegovine.”!?

12 Bivsi reisu-l-ulema, dr. Mustafa ef. Ceri¢ je takoder tom prigodom, 2. studenoga 2017., oba-
vijestio reisu-l-ulemu Huseina ef. Kavazovi¢a “da nema namjeru da se kandidira za bos-
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U svojoj propovijedi (hutbi) na Kurban-bajram 21. kolovoza 2018. koju
sam komentirao u Oslobodenju od 8. rujna 2018. ef. Kavazovi¢ se obratio
bosanskohercegovackim muslimanima u tuzemstvu i inozemstvu ne samo
kao vjerski nego i kao nacionalni suveren, kao netko tko sadasnje bosnjac-
ke (muslimanske) politicke elite vidi nesposobne da zbog svojih parcijalnih
stranackih interesa predstavljaju cjelinu kulturnog, religijskog i nacionalnog
bosnjackog (muslimanskog) identiteta u BiH, ¢ime on slijedi sve ono $to su
¢inili 1 Cine takoder vjerski predstavnici katolika Hrvata i pravoslavaca Srba
koji se veoma Cesto pojavljuju kao glavni tumaci temeljnih ne samo vjerskih
nego i nacionalnih interesa svojih vjernika. A sve zbog nacionalno-religijske
identifikacije u kojoj su muslimani uvijek i jedino Bosnjaci, katolici uvijek 1
jedino Hrvati, a pravoslavci uvijek i jedino Srbi.

Svjestan dubine politicke raznolikosti i podijeljenosti bosnjacko-musliman-
skoga nacionalnog bi¢a, ef. Kavazovi¢ je smatrao potrebnim sasvim ozbiljno
upozoriti bosnjacke muslimane na to da, unato¢ stranackim podjelama, ne bi
smjeli dopustiti da im se ponove neke negativne stvari iz nedavne proslosti
(“Ko ne gleda kako ¢e posao zavrsiti, doci ¢e dani kada ¢e se gadno kajati”) jer,
prema njegovu misljenju, nisu prestale opasnosti po golu egzistenciju islam-
ske (bosnjacke) zajednice uopce i da je vec¢ sada izvjesno da “nasrtaji na nase
duhovno i biolosko bi¢e nece prestati”, da posljednjim ratom nisu prestali “ni
nasrtaji na nasu zemlju” kao $to nece prestati ni permanentno “uskraéivanje
prava ljudima, negiranje njihovog identiteta i provokacije ¢e se nastaviti, kao
Sto ¢e se nastaviti i negiranje zlocina i veli¢anje zlo¢inaca”.

Koliko mi je poznato, jo§ nisam ¢uo da je neki katolicki ili pravoslavni
svecenik, biskup ili kardinal / patrijarh u svojoj propovijedi ili neki imam ili
pak reis u svojoj hutbi, unato¢ pravomo¢nim presudama kako Medunarodno-
ga suda u Den Haagu tako i domacih sudova, govorio o nasim zlo¢incima,
o zlo¢inima koje su “nasi” poc€inili drugima, o trazenju i davanju oprosta za
pocinjena zlodjela. A da ne govorim o tome da bi netko iz religijskih zajednica
trazio iskljuenje nekoga od zulumcara iz te religijske zajednice. Naprotiv,
takvi ljudi u najvec¢em broju postaju nacionalni junaci, heroji, dika i ponos ne
samo njihovih ratnih suboraca nego cijele nacionalne i njoj pripadajuce religij-
ske zajednice. Njih se, pak, ostalim ¢lanovima zajednice preporucuje kao uzor
koji bi trebalo slijediti u borbi za nasu stvar.

njackoga ¢lana Predsjedni$tva drzave Bosne i Hercegovine u 2018. godine, ve¢ da ¢e se, uz
suglasnost reisu-l-uleme Kavazovica, angazirati na ostvarenju misije Islamske zajednice u
Bosni i Hercegovini. Dr. Ceri¢ je obavijestio reisu-lI-ulemu Kavazovi¢a da mu se bezrezervno
stavlja na raspolaganje u jacanju jedinstvenog nijjeta (namjere) Islamske zajednice i spreman
je uraditi sve $to se od njega ocekuje da Islamska zajednica nastavi svoj miroljubivi i stabilni
hod kao i dosada.”
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Kako navodi Cvitkovi¢ (2017:16), kod religijskih elita u Bosni i Herce-
govini, ali 1 u Hrvatskoj i u Srbiji, vlada “kultura Sutnje” o zlo¢inima nasih
“boraca, bojovnika” nad njima, kao i “kultura govora” o zlo¢inima njihovih
zulumcara nad naSim nevinim narodom. A da bi se takvo kataklizmic¢no stanje
izbjeglo, potrebno je zacijelo, prema njegovu misljenju, izbjeci sve ubrzaniju
“feudalizaciju politickoga prostora”. A jedan od uspjesnijih putova za to je i
put u sigurnu proslost: “Ipak, snaga naseg Covjeka uvijek se do sada pokazi-
vala u privrzenosti nasoj bosanskoj tradiciji i ljubavi prema nasoj zemlji. Od
bosanskih kraljeva, preko rahmetli Gazi Husrev-bega Gradascevi¢a, Spahe i
predsjednika Izetbegovica, ¢uvali smo njenu drzavnost i posebnost, i borili se
zanju.” A sve to izrekao je ef. Kavazovi¢ kako bi ukazao na vaznost koje listo-
padski izbori u BiH imaju za muslimane koji izlaskom na izbore trebaju “Cuva-
ti demokratske institucije nasega drustva” i potvrditi opredjeljenje “da Zzivimo
u slobodnoj i demokratskoj zemlji” i da svojim neizlaskom na izbore ne bismo
smjeli ugroziti “demokratski kapacitet” Bosne i Hercegovine. A kako, prema
njegovim rije¢ima, Bosni i Hercegovini trebaju “odgovorne politike, one koje
imaju integralisticki kapacitet i jaku patriotsku osnovu”, tada bi na sljede¢im
izborima bh. muslimani svoj glas trebali dati onima “koji imaju znanje, osjecaj
za ljude i domovinu”, jer “snaga naSe zemlje je u ljudima, koji se moraju po-
krenuti da grade zemlju”. Kao Sto se to cesto dogada i u Hrvatskoj, tako je i ef.
Kavazovi¢ porucio: “Siguran sam da ¢e muslimani znati prepoznati one koji se
zalazu za slobodu, dostojanstvo, prosperitet, snagu i jedinstvo naseg naroda od
onih koji su nametljivci”. Nije teSko pogoditi da je ovdje rije¢ o kandidatima
stranke SDA koju je osnovao rahmetli Alija [zetbegovié, a koji, po njegovim
rije¢ima, spada u skupinu onih bosnjackih zasluznika koji su ¢uvali drzavnost
i posebnost Bosne i Hercegovine i koji se borio za nju. Oni ¢e, budu li izabra-
ni, brinuti “o vrijednostima naSeg naroda i domovine Bosne i Hercegovine” i
raditi “za dobrobit svih ljudi koji u njoj zive”.

Mnogi takoder upiru prstom na raniju izjavu reisu-l-uleme koju je dao pred
lokalne izbore u BiH 2016. godine prigodom posjeta bosnjackoj zajednici u
Svicarskoj, kada je poru¢io Bosnjacima da se registriraju i glasaju u Srebreni-
ci, kako “vlah” ne bi vladao ovim gradom: “Nec¢emo halaliti nikome ko bude
mogao, a ne bude htio. Svako ko moze dati svoj glas, svako ko moze se regi-
strirati, svako ko moze uticati da ‘vlah’ ne vlada u Srebrenici. Bit ¢u potpuno
ovdje otvoren, da ‘vlah’ ne vlada u Srebrenici. Nek mu je haram ako to ne
ucini.” (Sandi¢-Hadzihasanovi¢, 2018)

Takoder, u brizi za o¢uvanje religijskog (srpsko-pravoslavnog) identiteta
ne zaostaju ni predstavnici srpskih politickih stranaka u BiH, kao $to ni najvisi
predstavnici Srpske pravoslavne crkve ne zaostaju u brizi za o¢uvanje srpskog
nacionalnog bic¢a, posebno kad je rije¢ o Kosovu, koje je za SPC peta srpska
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zemlja i koje za cjelinu srpskoga naroda ima i mitolosku funkciju. Takoder,
kad je u pitanju ocuvanje RS-a, tu medu srpskim politi¢arima u BiH i predstav-
nicima SPC-a nema medusobnih sporenja. Svi su slozni u tome da Republiku
Srpsku treba sacuvati i da se u njezine granice ne smije dirati, ali da treba “vri-
Stati” zbog ugrozenosti pravoslavnih Srba u drugim podrucjima BiH.

Poruke sli¢ne onima od katoli¢kih biskupa ¢esto dolaze i iz sestrinske Srp-
ske pravoslavne Crkve. I oni vjernicima savjetuju “da se opredeljuju zrelo i
odgovorno i da glasaju po svojoj savesti. Pri tome verujuci ljudi, upravo iz
razloga hris¢anske savesti, ne bi mogli glasati za one koji programski zastu-
paju bezbozna gledista o coveku i svetu, bez obzira na stranacku pripadnost.”
(Borba, 1992)

Osim toga, Srpska pravoslavna crkva je prepoznatljiva po svojemu stavu
prema zbivanjima u proslome ratu u BiH (1991-1995), a posebno prema zloci-
nima koje su nad Hrvatima i Bo$njacima pocinili pripadnici srpskih vojnih po-
strojba, koje nikada nije nazvala pravim imenom. No, posebno je prepoznatlji-
va medu svojim vjernicima po svojem odnosu prema Republici Srpskoj, koja
je za nju nastala na “Bozjim zakonima i vrlinama hris¢anskim” unato¢ svim
prigovorima da je nastala na zlo¢inu. Srpskim politicarima je dovoljno samo
pratiti §to se dogada u tom crkvenom okruzenju da bi znali $to im je Ciniti.

ZAKLJUCNO

Mi u Bosni i Hercegovini nismo i, kako izgleda, ne¢emo uskoro dozivjeti
ono S$to su dozivjeli pripadnici dviju donedavno neprijateljski nastrojenih cr-
kava u Njemackoj: Katolicke crkve i Evangelicke (Luteranske) crkve, ali i svi
gradani SR Njemacke. Naime, predsjednik Njemacke biskupske konferencije
kardinal Reinhard Marx i predsjednik Savjeta evangelicke crkve u Njemackoj
Heinrich Bedford-Strohm dali su zajednicku izjavu u povodu izbora za Save-
zni sabor (Bundestag) 24. rujna 2019. koja u naglascima Katolicke novinske
agencije KNA (2017) glasi ovako:

Molimo gradanke i gradane da aktivno suoblikuju politi¢ki put nase zemlje. Demo-
kracija zivi sudjelovanjem. Buduéi zastupnici i clanovi Vlade stajat ¢e pred velikim
zada¢ama. Brze promjene koje su zahvatile cijeli svijet i nas su izazov. (...) Etabli-
rale su se nove politicke snage. Njihova stajalista ponekad su medusobno nepomir-
ljiva. Od komentara punih mrznje u internetu do izvrSenja fizickoga nasilja veoma
¢esto put nije dalek. Stoga politicke debate moraju biti takve da se s respektom cuju
drugi i moraju biti vodene miroljubivo i bez nasilja.

Osim molbe i upozorenja na opasnosti koje vrebaju na dobrobit drustva, bi-
skupi su istodobno ukazali i na potrebu ocuvanja Europske unije: “Nitko zbog
svoje vjere, zbog svoje boje koze, svoje spolne orijentacije ili svoje nacionalne
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pripadnosti ne bi trebao biti omalovazavan i iskljucen. NaSa zemlja mora ostati
otvorena za sve i dalje preuzimati odgovornost za najslabije i najranjivije.”

Stoga mole gradanke i gradane da i dalje podupiru procese europskoga uje-
dinjenja. “Samo je ujedinjena Europa jamac mira i slobode na nasemu konti-
nentu i ona i dalje moze davati poticaje za stvaranje mira u cijelome svijetu
kao i za ekolosko i socijalno pravedno oblikovanje svjetskih gospodarskih
odnosa.”

Bilo bi pozeljno da predstavnici Cetiriju religijskih organizacija u BiH:
Islamske zajednice, Katolicke crkve, Srpske pravoslavne crkve i Zidovske za-
jednice u BiH dadnu priblizno istu, ako ne i snazniju izjavu nego §to su je dali
Marx i1 Bedford-Strohm,

Nadam se da ¢e i takvo vrijeme do¢i u Bosnu i Hercegovinu, ali i u zemlje u
njezinu okruzenju, u kojima — nek posluzi kao utjeha — situacija nije nista bolja.
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Neki aspekti iz Zivota i rada dr. Kalmija
Baruha, jednog od najistaknutijih svjetskih
hispanista i poznavalaca sefardike'

“Ima jedan fenomen — najizrazitija legitimacija sefardskog plemena — koji nosi u sebi
tragove cijeloga niza dogadaja u proslosti i sadasnjosti sefardskih Jevreja, ogledalo
njihovoga mentaliteta i karaktera. To je njihov jezik. Istrazivanje toga idioma ima
drazi jednako za folkloristu kao i za filologa.”

(Kalmi Baruh: JEZIK SEFARDSKIH JEVREJA, 1924).

Dr. Kalmi Baruh je roden u Sarajevu 25. decembra, 1896. god., slu¢ajno,
jer je inaCe njegova porodica zZivjela u Visegradu. Bio je osmo dijete Salamona
(Jakoba Baruha), rod. 1860. u Sarajevu, umrlog 23. 10. 1913, i majke Flore,
rod. Abinun 1864. u Sarajevu i umrle 27. 7. 1929. Slijedi spisak kompletne
porodice Salamona i Flore Baruh:

1. Rena, rod. u Sarajevu

Jakob, rod. 1885. u Sarajevu

David, rod. 6. 6. 1887. u Sarajevu

Kalme, rod. 20. 8. 1889. u Sarajevu

Avram, rod. 14. 10. 1891. u ViSegradu

Vida, rod. 1893. u Visegradu, udata 11. 8. 1913. za Haima (Davida) Fincija
Dr. Kalme, rod. 24. 12. 1896. u Sarajevu, ozenjen Ljubicom, rod. Cviji¢,
27.9.1934. u Novom Sadu (civilni brak)

8. Moise, rod. 1898. u Sarajevu, ozenjen 23. 8. 1931. Renom Salom

Dr. Kalmi Baruh je imao kéerku Nadu, rod. 29. 9. 1936.

Kalmi Baruh je nakon osnovne skole zavrSene u Visegradu stupio u Veliku
realnu gimnaziju u Sarajevu koju je i zavrs$io. Ve¢ u petom razredu gimnazije
postaje ¢lan jevrejskog dackog literarnog drustva “Jehuda Makabi”. U isto vri-
jeme pocinje prevoditi jevrejske prie raznih autora sa nekoliko stranih jezika
te pisati manje originalne radove. 1915. god. Kalmi Baruh je bio mobilisan u
Austrougarsku vojsku te je nakon zarobljavanja na Kavkaskom frontu pao u
rusko zarobljenistvo u kojem je proveo dvije godine. Interesantno je da je i tada
na Kazanjskom univerzitetu pohadao predavanja na nekoliko stranih jezika.

Pripadao je drugoj generaciji mladih bosanskih Sefarda koji su se, nakon
sarajevske Velike realne gimnazije, $kolovali na prestiznim evropskim univer-
zitetima. Mnogi od njih su bili stipendisti jevrejskog potpornog (kasnije kul-
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turno-prosvjetnog) drustva “La Benevolencija”. Tim studentima je bilo lakse
da se upiSu na te univerzitete posto je prva generacija, u kojoj su bili izmedu
ostalih i dr. Vita Kajon, dr. Isak Samokovlija, dr. Vita Alkalaj, dr. Samuel Pinto,
te Kalmijev brat dr. Avram Baruh (prvi predsjednik Jevrejske opstine u Sara-
jevu nakon II svjetskog rata), prvi utrli put i prvi se upoznali sa evropskom
kulturom i jezicima koje njihovi preci nisu uopste poznavali. Ove generacije su
dovele do prekretnice u cjelokupnom zivotu bosanskih Sefarda koji su ranije
zivjeli u Otomanskoj imperiji. Nakon kraja I svjetskog rata i prije odlaska na
evropske univerzitete, Kalmi Baruh je studirao romanistiku u Zagrebu. Studije
romanistike je nastavio u Becu, gdje je doktorirao u junu 1923. Naslov njego-
ve doktorske disertacije je bio Die Lautstand des Judenspanischen in Bosnien
(Wien, im Juni 1923.). Tacan prevod naslova disertacije glasi: “Razvoj glasova
u jevrejsko-Spanskom jeziku u Bosni” ili “Glasovni sistem u jevrejsko-Span-
skom jeziku u Bosni”.

Nakon doktorata je nastavio sa daljnjim usavrSavanjem u najprofesionalni-
jem smislu. Manje je poznato da je bio jedini balkanski Sefard kome je Span-
ska vlada dala stipendiju za postdoktorske studije u madridskom Historijskom
centru, gdje je dobio certifikat o pohadanju kursa za strance u trajanju od 19.
oktobra do 11. decembra 1928. god. Certifikat je potpisao Ramon Menendez
Pidal, jedan od najvecih svjetskih autoriteta za skoro sve oblasti hispanizma,
naroc€ito za Spanski i sefardski romansero.

Vjerovatno je manje poznato da je Kalmi Baruh ve¢ prije izlaska svoje
disertacije objavio nekoliko radova o jeziku Sefarda, iz kojih se jasno vidi da
se ve¢ tada istakao kao publicista i vrijedan naucnik koji je bio preokupiran ne
samo jezikom bosanskih Sefarda,+ nego i mnogim drugim aspektima sefardi-
ke, a narocito istorijom i folklorom bosanskih, ali i drugih Sefarda. Istaknuti
bosanski nadrabin i svjetski priznati struénjak za bosansku sefardiku, pisac
referentnog djela Die Sepharadim in Bosnien (Sefardi u Bosni), objavljenog
1911. god. u Becu, dr. Moric Levi, komentarisu¢i studentsku nau¢nu reviju
El mundo Sefardi (Sefardski svijet), opisao je i preporuc¢io Kalmija Baruha
kao “novu nadu”. Manje je poznato da su dr. Moric Levi i dr. Kalmi Baruh
bili bra¢a od tetke. Ovu naucnu reviju su pokrenuli sefardski akademicari iz
drustva “Esperansa” (Nada) koji su studirali u Bec¢u. U prvom broju te studije,
Kalmi Baruh je objavio svoj rad “O jeziku Sefarda”. Takoder je u zagrebac-
kom casopisu Gideon, 1923. V, str. 6-14, objavio svoj rad “O jeziku i knjizi
Sefarda”. Sarajevski ¢asopis Zidovska svijest je taj rad objavio veé¢ krajem
iste 1923. god. i pod istim naslovom. Veliku afirmaciju je Kalmi Baruh stekao
posto je taj rad objavljen pod naslovom “Jezik sefardskih Jevreja”, u Spome-
nici La Benevolencije, str. 71, koju je uredio Stanislav Vinaver 1924. Ovaj rad
je u stvari prvi u nizu radova o jeziku i knjizevnosti sefardskih Jevreja. God.
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1930. u prestiznom Casopisu Revista de Filologia Espanola (Tomo XVII, pag.
113-151) objavio je ¢lanak “El Judeo-Espanol de Bosnia” (Jevrejsko-$panski
iz Bosne). “Jezik i umotvorine sefardskih Jevreja” objavio je u Jevrejskom
glasu, Sarajevo, 11. 4. 1930. Predavanje na istu temu odrzao je u Jevrejskom
klubu u Sarajevu 29. 3. 1930. “Jevreji na Balkanu i njihov jezik” (Jevrejski
glas, Sarajevo, 14.2. 1936, IX, 7 (411), str. 5). O jeziku sefardskih Jevreja kao
i doprinosu Kalmija Baruha izucavanju sefardske kulture vidi u separatu prof.
Kamhija Davida “O jeziku sefardskih Jevreja”, Jevrejski glas, Sarajevo, br. 71,
sept. — okt. 2016.

Osim ovih radova, Kalmi Baruh je tridesetih godina u Berlinu objavio knjigu
o Spanskim dijalektima koja je od poznavalaca literature ove vrste bila veoma
pohvaljena. Ve¢ tada je Kalmi Baruh postao referentan za ovu oblast Spanske
filologije. On je bio romanist, ali je njegovo interesovanje za druge svjetske je-
zike bilo ogromno te slobodno mozemo reci da je bio, u stvari, veliki filoloski
erudita koji je, osim naseg te maternjeg dudeo-espanjola (didoa), govorio i
njemacki, engleski, francuski, portugalski, katalonski, galicijski, talijanski, la-
tinski, gréki, hebrejski i ruski, a sluzio se i turskim i arapskim jezikom. Sto se
ti¢e Spanskog jezika, odli¢no je poznavao sve njegove mnogobrojne dijalekte.

Interesantno je da su mnogi bosanski Sefardi koji su studirali u Becu i
drugim evropskim gradovima, poput drugih provincijalaca iz prostrane Au-
stro-Ugarske monarhije, a kasnije i tadasnje Jugoslavije, intenzivno studirali
strane jezike da bi stekli svakojaka znanja. U Sarajevu su iz te, kao i nekoliko
generacija prije i poslije, neki Sefardi poput Kalmija Baruha govorili od pet
do deset stranih jezika, kao npr.: Rafael Atijas — Zeki efendija, dr. Moric Levi,
nadrabin, dr. Vita Kajon, dr. Samuel Kamhi, dr. Haim Kamhi, posebno Laura
Papo-Bohoreta, dr. Salamon Kabiljo, dr. Avram Baruh i drugi.

Radovi Kalmija Baruha (eseji i ¢lanci), osim sefardske tematike, obuhva-
taju 1 Spansku knjizevnost od vremena Majmonidesa sve do gradanskog rata u
Spaniji (1936-1939). Najbolji uvid u radove Kalmija Baruha moZemo dobiti
ako proc¢itamo dvije knjige u kojima je obuhvacena vecina njegovih radova. To
su: Eseji i clanci iz Spanske knjizevnosti (Svjetlost, Sarajevo, 1952) i Izabrana
djela (Svjetlost, Izdavacko preduzece, Sarajevo, 1972). Prva Baruhova knjiga
sadrzi Cetiri dijela. U prvom dijelu se nalaze slijede¢i radovi:

- Lope de Vega (Pregled, sv. 125-126, 1934)

- Calderon de la Barca (Pregled, sv. 127-128, 1934)

- Gongora (Pregled, sv. 196-197, 1940)

- Spanija u doba Majmonidesovo (Spomenica Maimonides 11351935,

Sarajevo)
- Jedna Spanska romansa arapske inspiracije (Kalendar “Gajret”, 1941)
- Islamski izvori Danteove Bozanske komedije (Kalendar “Gajret”, 1940)
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Drugi dio sadrzi sljedece radove:

Spanija u knjizevnosti jedne generacije (Srpski knjizevni glasnik, br. 3,
1936)

O novijem Spanskom romanu (Misao, sv. 7-8, 1929)

Spanski mislilac o Spaniji (Srpski knjizevni glasnik, br. 1, 1931)
Armando Palacio Valdes (Predgovor romanu A. P. Valdesa Sestra San
Sulpisio, Biblioteka stranih pisaca, Beograd)

Miguel de Unamuno (Srpski knjizevni glasnik, br. 7, 1936)

Treci dio sadrzi sljedece radove:

Pozadina Spanskog problema (Pregled, sv. 157, 1937)
Spanski knjizevnici u gradanskom ratu (Srpski knjizevni glasnik, br. 3,
1938)

Cetvrti dio sadrzi sljedeée radove:

Jevreji na Balkanu i njihov jezik (Knjiga o Balkanu, 1, Beograd, 1936)
Spanske romanse bosanskih Jevreja (Godisnjak, “La Benevolencia” —
“Potpora”, Beograd — Sarajevo, 5694/1933)

U drugoj knjizi koja je izasla 1972. (“Svjetlost”, Izdavacko preduzece, Sa-
rajevo) pod naslovom Kalmi Baruh: Izabrana djela, nalaze se sljedec¢i radovi:

Spanija u doba Majmonidesovo

Jedna Spanska romansa arapske inspiracije
Islamski izvori Danteove Bozanske komedije
Spanija Filipa II

Miguel Cervantes: Uzorne price

Don Kihotov grob

Lope de Vega

Gongora

Calderon de la Barca

Spanija u knjiZzevnosti jedne generacije

O novijem $panskom romanu

Spanski mislilac o Spaniji

Armando Palasio Valdes

Miguel de Unamuno

Don Angel Pulido i klerikalci

Uz Prevod iz novije Spanske lirike
Pozadina Spanskog problema

Spanski knjizevnici u gradanskom ratu
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- Uriel da Costa

- Dragocen prilog izucavanju istorije sefardskih Jevreja

- Dokumenti o Jevrejima u Dubrovackoj arhivi

- Njemacki Jevreji

- Ojeziku i knjizi Sefarada

- Jezik sefardskih Jevreja

- Jezik i umotvorine sefardskih Jevreja

- Jevreji na Balkanu i njihov jezik

- Spanske romanse bosanskih Jevreja

- Nekoliko pojava lepe knjizevnosti kod bosanskih Sefarada

- Revue internationale des etudes balkaniques

- Prof. D. D. Bugarski, Anglicizmi i fraze za englesku konverzaciju
- Paul Mitrovich, Essai d’une grammaire interlinguiste

- Petar Skok: Metodologija francuskog jezika, Zagreb, 1939.

- Jedno znacajno delo nase lingvistike

- Bibliografija radova Kalmija Baruha

- Literatura o Kalmiju Baruhu

- Napomene priredivaca

- Registar imena

Ako uporedimo ove dvije knjige, mozemo primijetiti velike razlike u kon-
cepcijama priredivaca, kao i predgovora i pogovora koje su napisali u okvirima
ovih knjiga. U prvoj knjizi izdatoj 1952. samo su neki eseji i ¢lanci koje je Ba-
ruh napisao, ali nisu ni izdaleka svi. Knjiga Izabrana djela Kalmi Baruha sadr-
7i mnogo vise radova, ali i nepotpunu bibliografiju radova Kalmija Baruha te
literaturu o njemu 1 §to je, po mom misljenju, najvrednije, registar imena koja
su u uskoj vezi sa Baruhovim radom i zivotom. Ni u prvoj ni u drugoj knjizi
nema naucne revije El mundo Sefardi koju su 1923. poceli izdavati sefardski
studenti u Becu (u kojoj je K. B. objavljivao svoje prve ozbiljne radove). Tako-
der nema ni knjige o Spanskim idiomima koju je K. B. objavio 1930. u Berlinu,
a koju pominje Josip Tabak u predgovoru knjizi Eseji i clanci Kalmi Baruha
izdatoj 1952. u Sarajevu.

O kulturno-prosvjetnom, drustvenom i istrazivackom radu Kalmija Baru-
ha relativno je malo pisano. Ovo se jo$ vise odnosi na njegov pedagoski rad
u Sarajevskoj gimnaziji i na razna predavanja koja je drzao u Sarajevu i van
njega. Predavao je francuski jezik i knjizevnost. Njegov metod predavanja ra-
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zlikovao se od predavanja drugih profesora. Tretirao je ucenike kao odrasle
osobe i pridobio ih neposrednosc¢u i prisnosc¢u kao 1 blagoscu, tako da su ga
smatrali kao nekog svog. Na pocetku prvog predavanja, nakon upoznavanja
sa svakim ucenikom posebno, govorio je o vaznosti edukacije i znacenju gi-
mnazija kao tada vode¢ih kulturno-edukativnih institucija. Njegovi ucenici su
tada prvi put slusali o istoriji nastanka gimnazija u Evropi nakon perioda hu-
manizma i renesanse. Ubjedivao je ucenike da ne uce da bi postali “Cate” nego
da se obrazovanjem spreme da sluze u edukaciji svoga naroda, jer samo onaj
narod koji vode prosvijeceni i Cestiti ljudi, puni ideala, ima buduc¢nost. Na ovaj
iskreni nacin probudio je kod ucenika osjec¢aje da imaju vaznu, odgovornu i
uzvisenu misiju u zivotu. Ucenici su rado dolazili u gimnaziju i sa rado$¢u oce-
kivali svaki njegov Cas. Interesantan je i njegov etimolosko-asocijativni nacin
predavanja o porijeklu pojedinih rijeci. Primjer francuskog izraza chomage —
“nezaposlenost”, koja je nastala od latinskog glagola caumare — “plandovati”
(od cauma — “toplota”, grcki kauma) iskoristio je da govori o nezaposlenosti i
svjetskoj krizi, drustvenoj nejednakosti i nepravdama. Nadahnuto je govorio o
buduc¢em drustvu u kojem nece biti nezaposlenosti, gladnih ljudi, nego ¢e biti
drustvo jednakosti i drustvo bez privilegija. Interesantno je takoder njegovo
etimolosko objasnjenje francuske rijeci douane (“carina”). Porijeklo te rijeci
je perzijsko-arapska rijec¢ divan koja izvorno znaci “carsko vijece ili drzavni
biro, pa i razgovor”. U nasem jeziku je to dio namjestaja, ali i razgovor, od gla-
gola divaniti, $to se sve skupa ne smije brkati sa pridjevom divan, koji je rije¢
slavenskog porijekla. Na ovaj nacin se prva rije¢ douane ne moze vise nikada
zaboraviti. Ovako je K. B. potakao u¢enike da sami istrazuju rijeci i pojmove.>

K. B. je romanske jezike (prvenstveno francuski) predavao u vise sara-
jevskih srednjih Skola. Drzao je razna predavanja o dudeo-espanjolu, jeziku
Sefarda, ne samo sarajevskih (bosanskih) nego i drugih.

U vrlo teskim momentima po jevrejsku Skolsku omladinu pokazao je velike
organizacione sposobnosti, narocito poslije dolaska dr. Antona Koroseca (ina-
¢e vode Klerikalne slovenacke stranke) za ministra prosvjete u Vladi tadasnje
Kraljevine Jugoslavije. KoroSec je na osnovu ¢lana I, stav 2 i ¢lana IV Uredbe
o upisu lica jevrejskog porijekla u srednje i vise Skole kao i studenata univerzi-
teta, ogranicio broj ucenika koji se mogu upisati u pomenute Skole (Numerus
clausus). Ova je uredba vazila za cijelu teritoriju Jugoslavije (osim Banovine
Hrvatske). Na osnovu te uredbe je donio akt br. IV. 14097 od 5. 10. 1940. god.
kojim je skoro totalno smanjio mogucnost upisa jevrejske djece i omladine
u prvi razred srednjih Skola, iako je u septembru iste godine u srednje Skole

2 Izvor: slobodno prepriéani dijelovi sje¢anja prof. Edrefa Campare na Kalmija Baruha iz nje-

gove knjige Muslimani i Jevreji na primjerima iz Spanije i Bosne, BH PRES, Sarajevo, 1994.
Knjiga je inace promovirana 22. 12. 1992. u Sarajevu gdje sam i ja ucestvovao.
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bilo upisano dosta jevrejske djece i omladine. Bez obzira na to §to su direktori
sarajevskih srednjih Skola dugo otezavali sprovodenje toga akta, tj. nisu na
vrijeme poslali trazene spiskove jevrejske omladine, akt i uredbu su na kraju
morali provesti. Jevrejska opstina u Sarajevu, na urgentno sazvanoj plenarnoj
sjednici, odlu¢ila je da se u zgradi Jevrejske opstine u ul. Cemalusi, otvori i
pocne s radom tzv. “Jevrejska gimnazija” i za direktora postavila dr. Kalmija
Baruha. On je hitno mobilisao skoro sve napredne profesore, bez obzira na
vjeru i naciju, a koji su djelovali u Sarajevu, za pomo¢. Zahvaljuju¢i njegovom
velikom, kako stru¢nom tako i drustvenom ugledu, dosta profesora nejevreja,
pored jevrejskih profesora, predavalo je u toj gimnaziji. Sami jevrejski profe-
sori nisu insistirali da profesori nejevreji predaju u ovoj gimnaziji zbog bojazni
da ¢e biti Sikanirani od strane profasisticke vlasti. U ovoj gimnaziji su ipak
predavali biologiju prof. Vojin Gligi¢ i muzicko obrazovanje prof. Zlata Ra-
dosevi¢, koja je inace predavala u muzickoj skoli. Osim direktora dr. Kalmija
Baruha, u koli su predavali i profesori Jevreji dr. Marcel Snajder, prof. Avram
Pinto, prof. Avram Papo, prof. Eliezer Levi, prof. Jakov Maestro i neki drugi.
Skolski ljekar je bio dr. Isak Izrael, bivsi sekretar Jevrejske opstine u Sarajevu.

Nakon II svjetskog rata prezivjeli su ucenici: Rena Kaveson, Binko Kabi-
ljo, Aco Tramer, Sofija Singer i Ruza Stok. Interesantno je da je godina nastave
u ovoj gimnaziji poslije II svjetskog rata priznata, tako da su se ti prezivjeli
ucenici poslije oslobodenja mogli upisati u drugi razred gimnazije.

Dr. Kalmi Baruh je bio i direktor jevrejske Skole “Safa verura” u prevodu
“Cisti jezik” (po nau¢noj transkripciji “Safa berura”). Nedovoljno je poznato
da je K. B. ne samo govorio hebrejski nego i vladao u potpunosti i gramati-
kom, sintaksom i svim aspektima toga jezika. “Safa berura” je bila jedinstvena
Skola ove vrste na podrucju BiH pa i Sire. Hebrejski jezik su u toj Skoli pro-
fesori predavali po najsavremenijim metodama u to doba. U nekim sarajev-
skim, jevrejskim novinama (Zidovska svijest i Jevrejski glas) objavljeni su
neki njegovi govori koje je drzao na raznim manifestacijama pomenute Skole
u kojoj su inace predavali najbolji poznavaoci tadasnjeg hebrejskog jezika i
knjizevnosti. “Safa berura” je osnovana u dvadesetim godinama dvadesetog
vijeka i djelovala je do II svjetskog rata. Skolu su zavrsili kod nas i u svijetu
poznati nadrabini, rabini i hahami iz tada$nje Jugoslavije i Sire, koji su Zivjeli
i radili do prije nekoliko desetina godina, izmedu ostalih: prof. dr. Salamon
Gaon (rodom iz Travnika), dugo godina vrhovni rabin Engleske i britanskog
Komonvelta, Cadik Danon, dugo vremena glavni rabin Jugoslavije, prof. dr.
Isak Papo, istaknuti poznavalac hebrejskog i posebno sefardskog jezika, kultu-
re i tradicije te pisac poznatih studija o turcizmima u jeziku bosanskih Sefarda,
kao 1 neki drugi.
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Vazno je napomenuti da su svi oni govorili kolokvijalni hebrejski jezik sa
izvanrednom dikcijom i naglaskom, koji i danas sluzi kao uzor kako treba
govoriti hebrejski jezik. Prof. dr. Salamon Gaon (koga sam dobro poznavao
zahvaljuju¢i mome ocu i stri¢evima) me je Cesto ispravljao prilikom razgovora
na dudeo-espanjol jeziku i kome sam na tome i danas zahvalan. Posljednji put
smo se susreli na svjetski poznatoj manifestaciji “Sefarad 92" odrzanoj krajem
marta i po¢etkom aprila 1992. god. u Madridu. Tom prilikom je dr. Gaon na
¢istom prvom idiomu bosanskog sefardskog jezika odgovorio u ime prisutnih
Sefarda iz cijelog svijeta na govor kralja Huana Karlosa.

Skola “Safa berura” je bila jako vazna u to doba u Sarajevu i tada$njoj
Jugoslaviji i zbog toga §to je izucavanjem hebrejskog jezika donekle pomogla
smirivanju svada Sefarda i ASkenaza, komunista i cionista te jevrejskih gra-
danskih liberala, koji su se sukobljavali uslijed klasnog raslojavanja koje je
pred II svjetski rat bilo prisutno u Sarajevu pa i cijeloj Jugoslaviji. Dr. K. B.
je tada bio jedan od glavnih pokretaca ideje o bratstvu i posebno trpeljivosti
medu pripadnicima jednog te istog jevrejskog naroda. Interesantno je da su
se 1 poslije I svjetskog rata u bibliotekama pojedinih jevrejskih opstina u Ju-
goslaviji mogli naci plakati ili javni oglasi za priredbe na kojima su nastupali
zajedno Sefardi i ASkenazi i na taj nacin se trudili da propagiraju ideje bratstva
medu ljudima.

Poznato je da je jevrejsko kulturno-prosvjetno drustvo “La Benevolencija”
u drugom razdoblju svoga rada, kao i kasnije, posvetilo veliku paznju izu-
Cavanju istorije Sefarda u drugim gradovima tadasnje Jugoslavije, posebno
u Dubrovniku. U dubrovackom Drzavnom arhivu je bilo mnogo upravo ta-
kve istorijske grade. “La Benevolencija” je, nakon sporazuma sa upravnikom
Drzavnog arhiva Branimirom Truhelkom, materijalno pomogla da se kupi
fotografska tehnika za snimanje toga blaga. Ovakva inicijativa, tj. snimanje
materijala, bila je vazna ne samo za sarajevske Sefarde nego i one u drugim
gradovima tadasnje Jugoslavije. Jevrejske organizacije u drugim gradovima su
to rado podrzale. Za ovu akciju “La Benevolencije” bio je zaduzen dr. Kalmi
Baruh, uvazeni odbornik drustva. 1931. god. je proveo deset dana u Dubrov-
niku izu¢avaju¢i pomenutu gradu iz Arhiva. Rezultate toga rada je objavio u
Jevrejskom glasu u broju od 11. decembra 1931. god. Ovom prilikom je dr.
Baruh upoznao profesora Jorja Tadi¢a i dogovorio sa njim da upravo on napise
poznatu monografiju o Jevrejima u Dubrovniku.

Kalmi Baruh je bio istaknuti drustveni radnik, alfa i omega u jevrejskom
kulturnom, javnom i drustvenom zivotu. Jo§ za vrijeme studija bio je ¢lan bec-
kih jevrejskih studentskih udruzenja “Esperansa” i “Bar Giora”. U Sarajevu
je bio visoki funkcioner, sekretar i ¢lan srediSnjeg odbora jevrejskog kultur-
no-prosvjetnog drustva “La Benevolencija”. Mnogo je doprinio radu drustva
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“La Gloria” i “Jevrejskog kluba”. Posebno je utjecao na rad radnickih drustava
“Matatja” i “Poale Cion”.

Svoje mnogobrojne radove objavljivao je u skoro svim sarajevskim jevrej-
skim glasilima: Zidovska svijest, Jevrejski glas, Jevrejski Zivot, te u zagrebag-
kim Zidov, Gideon i nekim drugim. Saradivao je i sa beogradskim novinama,
Casopisima, kalendarima i spomenicama te Srpskim knjizevnim glasnikom,
casopisom Misao, beogradskim Balkanskim institutom i Univerzitetom, kao
i sa muslimanskim prosvjetnim drustvom “Gajret”, za koji je napisao dvije stu-
dije: “Jedna Spanska romansa arapske inspiracije”, Kalendar “Gajret” 1941.
i “Islamski izvori Danteove Bozanske komedije”, Kalendar “Gajret” 1940.
Posebno je pisao i za Revue internationale des etudes balkaniques, kao i za
madridsku Revista de Filologia Espanola. Saradivao je i sa Spanskom aka-
demijom nauka i umjetnosti u Madridu. Za vrijeme cijelog svog boravka u
Sarajevu drzao je popularna predavanja na razne filoloske, a i druge teme na
Narodnom univerzitetu.

Brzo je bio zapazen njegov rad kao prevodioca sa Spanskog na nas jezik.
Prvo je djelo Enrike Lareta Slava don Ramira (Jedan Zivot u doba Filipa 1),
Narodna Prosveta, Beograd, 1933, zatim: Hose Eustasio Rivera: Vrtlog, Mi-
nerva, Subotica — Beograd, 1953...

Bio je jedan od prvih hispanista u tadasnjoj Jugoslaviji, kriticar i prikazivac
tada savremene Spanske knjizevnosti. Njegovi komentari djela Spanskih pisaca
objavljivani su i van tadasnje Jugoslavije. Objavio je dosta radova o jezickoj
komparativistici u udzbenicima i nau¢nim radovima iz oblasti romanske filo-
logije. Istrazivao je, sabirao i dokumentovao jezicke forme Sefarda ne samo u
Bosni 1 Hercegovini nego i u Makedoniji (Skoplje, Bitolj, kao i na Kosovu u
Pristini 1 drugim mjestima). Bio je prvoklasan intelektualac koga je zanimalo
sve §to je bilo nau¢no. Zbog njegovog enciklopedijskog znanja, mudrosti i
unutrasnje harmonije, zvali su ga Mali Spinoza. Bio je jedan od najuglednijih
srednjoskolskih profesora koji su saradivali sa Casopisom Pregled i koji su
se, bez obzira na sve prepreke tadasnjih nacionalista, borili za demokratiju 1
jednakost. Bio je neumoran pisac, organizator i animator koga su mnogi po-
Steni ljudi u tadasnjoj Jugoslaviji i Sire postovali ne samo zbog autenti¢nosti i
smjelosti u propagiranju kulture i nauke nego i zbog njegovih naprednih ljevi-
carskih stavova. Bio je uvjeren u te svoje stavove zbog svog unutarnjeg mira
i staloZenosti. Bio je posten ¢ovjek od rijeci i nekompromisan. Zbog svega
toga Baruh je pretrpio svakojaku nepravdu. Kao rezultat takvog svog stava
viSe se puta zamjerio tadasnjim prosvjetnim vlastima, koje su ga, bez obzira na
to Sto je ve¢ od septembra 1924. god. bio suplent, te profesor od 15. februara
1935. god. u sarajevskoj I muskoj realnoj gimnaziji, prvo premjestili u Drzav-
nu uciteljsku Skolu u Sarajevu, a zatim u jesen 1937. god. u sinjsku Realnu
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gimnaziju. Premjestaj u Sinj bio je posljedica sukoba K. Baruha sa kolegom
Aleksandrom Petrovicem na koga se sumnjalo da je bio policijski dousnik.
Ovaj sukob je imao pozadinu i posljedice. Ubrzo je poceo proces protiv 20
naprednih profesora sarajevske I muske realne gimnazije. K. Baruh je nakon
tromjeseCnog rada u Sinju vraé¢en u Sarajevo u svoju Skolu, ali je u septembru
1938. god. bio prebacen u Il musku gimnaziju u Sarajevu. Vrhunac Sikaniranja
K. Baruha bio je objavljen u dopisu Poglavnikovog povjereniStva u Sarajevu
IV broj 12640/41 od 3. svibnja 1941. god. po kojem je prof. Baruh dr. Kalmi
na temelju paragrafa 2 Zakonske odredbe Poglavnika NDH od 2. travnja 1941.
god. broj XX — 01 Z.P., a prema dobivenoj ovlasti, OTPUSTEN iz dosadagnje
sluzbe bez prava na mirovinu.

Ovakav zavrSetak blistave profesorske karijere nije pogodio samo K. B.
nego i ostale Jevreje, i to ne samo prosvjetne radnike nego i sve one iz bilo
kojih struka. Nakon toga je K. B. pobjegao sa bracom ispred njemackih fasi-
sta i domacih kvislinga poput mnogih viSegradskih Jevreja, prvo u Sandzak,
a zatim u Crnu Goru. Josip Tabak, u predgovoru Kalmijevih Eseja i ¢lanaka
1952, tvrdi da su Nijemci uhvatili Baruha i brac¢u u Pljevljima i odveli ih u
logor, dok dr. Samuel Kamhi (Kalmijev rodak) tvrdi da su ga Nijemci nakon
kapitulacije Italije i neSto poslije, 1944. god. prvo odveli na prisilni rad, a za-
tim deportovali u koncentracioni logor Bergen-Belzen. Tamo je bio mucen i
ponizavan, ali je unato¢ svemu tome, zahvaljuju¢i svom nesalomljivom duhu
i ponosu, sve stoicki podnosio. Drzao je ¢asove Spanskog jezika te govorio
o jevrejsko-Spanskom 1 ostalim varijantama govora Jevreja u galutu. O tome
postoje i svjedoCanstva. Ovakva njegova predavanja, kao i cjelokupno njegovo
ponasanje, bili su primjer ostalim logorasima i na taj nacin pomogli da sacu-
vaju moral i nadu u izbavljenje. Doc¢ekao je kraj rata i pobjedu saveznika, ali
zbog tifusa pjegavca i opste iscrpljenosti, njegovo tijelo nije moglo da prima
hranu. Tako se ugasio zivot prof. dr. Kalmija Baruha.

Ve¢ je pomenuta njegova saradnja sa raznim listovima, casopisima, revija-
ma itd. Plodonosna je bila i njegova saradnja sa poznatim i vaznim licnostima
iz oblasti kulture u to doba: prof. Himenes Kabaljero (Gimenes Caballero),
prof. Dzonson (Johnson), Ivo Andri¢, Isidora Sekuli¢, Zak Konfino, Stanislav
Vinaver, Jovan Krsi¢, dr. Moric Levi, dr. Samuel Kamhi, dr. Haim Kamhi,
Laura Papo-Bohoreta i drugi.

O K. B. je pisalo dosta autora: Josip Tabak, Anto Babi¢, Vlajko Ubavic,
dr. Samuel Kamhi, Mitar Papi¢, Rizo Rami¢, Nisim Albahari, Vojin Gligi¢,
Moni Finci, Avram Pinto, Avdo Karavdi¢, Lavoslav Glesinger, Hana Levi-Has
i mnogi drugi.

Kalmi Baruh je od 1924. do 1941. bio postovan i uvazen i veoma aktivan
intelektualac. Osim poznavanja Spanske i francuske te ukupne romanske filo-
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logije i enormnog poznavanja sefardike, posebno jezika, bio je za ono doba
veoma napredan Covjek, poznat u Jugoslaviji i svijetu. Zalagao se za napredak
nauke, primjenu novih metoda u pedagoskom radu te za kulturno uzdizanje
naroda, posebno radnika, medunacionalnu trpeljivost i saradnju, borbu protiv
fasizma i diktatura i antisemitizma. Posebno je davao veliku podrsku repu-
blikancima u gradanskom ratu u Spaniji. Prije svega je najvaznije da je bio
skroman i posten Covjek.



UPUTSTVO AUTORIMA

Dijalog je naucni Casopis koji objavljuje autorske radove, rezultate nau¢nih
istrazivanja, pregledne tekstove, prikaze i osvrte na knjige, kao i prikaze doma-
¢ih i medunarodnih skupova iz naucnih oblasti drustvenih i humanistickih nau-
ka. Dijalog izlazi Cetiri puta godi$nje. Radovi se primaju iskljucivo elektronski
na adresu dijalog@anubih.ba. Ukoliko rad zadovoljava kriterije Dijaloga, $to
se utvrduje na redakcijskom kolegiju, prosljeduje se na nezavisnu recenziju.

Uslovi za razmatranje rukopisa su sljedeci:

— Tekstovi treba da sadrze izmedu 5 000 i 30 000 slovnih znakova s razma-
cima, bez referenci i fusnota. Prikazi knjiga i konferencija sadrze do 7 000
znakova s razmacima.

— Autori treba da koriste slova vrste Times New Roman, veli¢ina 12, prored
1,5. Naslove i podnaslove pisati bez numeracije, veli¢ine 12. Naslove na-
voditi u bold, a podnaslove u italic. Margine podesiti na 2,5 cm, na strani
formata A4.

— Iznad naslova navesti ime i prezime autora, a nakon toga u fusnoti naziv in-
stitucije u kojoj je zaposlen/a, kao i elektronsku adresu za korespondenciju.

— Apstrakt se prilaze na bosanskom, srpskom, hrvatskom (na pocetku) i en-
gleskom jeziku (na kraju teksta) i treba da sadrzi izmedu 75 i 150 rijeci.
Ispod apstrakta navesti od 5 do 10 klju¢nih pojmova. Ukoliko je tekst na
engleskom jeziku, apstrakt se na kraju teksta prilaze samo na engleskom
jeziku.

— U posebnoj fusnoti (*) navesti dodatne informacije o samom tekstu (dio
nauc¢nog projekta, rezultat odredenog istrazivanja i sl.).

— Strana imena i nazive pisati u izvornoj transkripciji, a u slucaju fonetske
transkripcije s navodenjem originalnog naziva u zagradi prilikom prvog
spominjanja.

— U fusnote upisivati samo pojasnjenja ili dodatne komentare. Prilikom pisa-
nja prikaza ne koristiti fusnote.

— Nacin citiranja: Na kraju citata otvoriti zagradu i u nju unijeti prezime auto-
ra, godinu izdanja i stranicu, npr.: (Ziiek, 2012: 65); ukoliko se radi o dva
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